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Parsha Management —

Doubling, Halving, Accuracy

By: SHELDON EPSTEIN, BERNARD DICKMAN and
YONAH WILAMOWSKY

Introduction: The Current System of Torah Parsha Reading -
Terminology & Characteristics

An integral component of the Shabbos morning prayer service is the
reading of the Torah portion of the week. For the most part, these
weekly Torah portions are the individual parshiyes that collectively
comprise the Chumash. The number of parshiyos, as given in all
standard Chumashim, is 54. The first parsha, Bareishis, is read the
Shabbos after Simchas Torah and thereafter on every Shabbos which is
not also Yom Tov/Chol Hamoed, the temaining parshiyos are read
successively. The last parsha, 1"’z0s Habracha, is the lone exception to
the rule and it is read on Simchas Torah, not on Shabbos. Because a
regular Jewish year has either 353, 354 or 355 days, a single reading
cycle has at most 51 available Shabbosin and a Torah cycle cannot be
completed in one year if Shabbos morning readings are limited to a
single parsha. As a result, on several Shabbosim during a regular year
two parshiyos are read. Since at times Yo Tov comes out on Shabbos
and further reduces the number of Shabbosin available for the parsha
readings, the number of parshiyos that are read in tandem throughout
the year varies from year to year. The reading designations that are
currently universally used for Shabbos Torah readings, limit the
parshiyos that can be read in tandem to the following 7 pairs:

-MYR, P22-NPR, SMIPINA -T2, DWTR-NIA AR, YXA-YN, STPD-2p0
T7"-0°2%3, SYon
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While the need for “doubling up” on regular years is
immediately obvious, leap years which have either 383, 384 or 385
days and up to 55 Shabbosim, for the most part also require “doubling
up.” The reason for the leap year doubling is that every year at least
one Shabbos will be on Pesach and one on Swuccos. This leaves at most
53 Shabbosim for the standard Torah readings. If even one additional
Shabbos is also Yom Tov (e.g., Rosh Hashanah starts on Shabbos) then
again we have more parshiyos than Shabbosim.

Table 1 gives the breakdown of the parshiyos that are read
together in the Diaspora for each of the different possible 7 regular
year and 7 leap year calendars. Each of these 14 different possible
calendars is known as a N¥2p. In the scheme used in Table 1, the
first letter (7,7,3,2) represents the day of the week (Monday, Tuesday,
Thursday, Shabbos) in which Rosh Hashanah starts, and the second
letter (3W,7702,701) says how many days (58, 59, 60) in total there
are in the months of Marbesvan and Kislev. For example, a leap year
with My*2p of N7, starts on Thursday, and Marhesvan and Kislev have
58 days. The 14 myap of Table 1 are the only ones possible in our
lunar calendar. In terms of the total number of days in the year, ¥,3,1
leap years have 383, 384 and 385 days respectively, while regular years
with these designations have 353, 354 and 355 days.'

The row directly under the M¥°2p designations in Table 1 lists
how many Shabbosim during that yearly cycle have regular parsha
readings. All remaining rows under the My2P designations are filled
with 1’s or 2’s, with 1’s indicating that a pair of parshiyos are read
together in a single week and 2 indicating that they are read separately
over a two week span. As expected, the number of 1’s for regular
years far exceed those for leap years. The differences in the 17,
however, primarily occur for the first 4 double parshiyos (i.e., O for
leap years and 27 of 28 for regular years) and with only minor
differences for the last 3 pairs (i.e., 11 out of 21 for leap years and 13
out of 21 for regular years). This difference reflects the fact that the
reading discrepancies between leap years and regular years caused by
the added 4 weeks of an extra month of Adar are addressed by the
combining of the first 4 sets of possible double parshiyos.

1 See, 112N 1M°0 MWV and A P"0 12N 172°0 1”IR XA We will discuss the Tables
in the MY in detail later.
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Finally, the first column of Table 1 gives the number of times
a particular pair of parshiyes are read together across the different
types of years. The frequencies vary from a low 4 of 14 cases for
npr-p22 (i.e. rarely read together) to a high of 12 of 14 for the pair of
WON-Mun (i.e., almost always read together).

Table 1 demonstrates that in our 54 parsha system it is
possible, but not usual, for all of the parshiyos to be read separately in
a given year in the Diaspora. Of the 14 possible M¥°2p, only a N"7
leap year has this characteristic (i.e., it is the only column that has
only 2’s). The frequency of this M¥°2p is rather erratic. The current
year 5765 (2004/2005) has this My 2p. The last time it occurred was
1981, 24 years ago, and the next time it will happen is in 2008, three
years from now. The forthcoming three year break is the shortest
possible break between such occurrences.” After 2008 the next time
all of the parshiyos will be read separately in the Diaspora is 2052, i.e.,
44 years later. A review of the calendar given by 21 12°0 1" wWIn >
for years 5511 (1751) through 6000 (2240) shows that in the given
490 year period the longest stretch of time between Thursday-10m
leap year occurrences is 44 years and the average time is about 26
years. Thus, it is very likely that the next two occurrences represent
the longest and shortest possible waits between years in which every
parsha is read separately and the last 24 year break is close to the
norm.’

2 Although it is possible to have leap years 2 years apart, it is not possible
that both have a Thursday-10n designation. The reason directly follows
from the different types of possible My ap. If the first leap year started
on Thursday and had 383 days, the next year would start on Tuesday
and be regular with 354 days (see Table 1- all years starting on Tuesday
are 1od). Thus the third year would have to start on Shabbos and could
not satisfy our requirement.

3 The last time breaks of 3 and 44 years occurred was 247, 244 and 200
years ago. An analysis of the WM *79 calendar also shows that in the
Diaspora for the period between 1751 and 2240 all of the parshiyos are
read separately only 19 times with the following frequency for given
number of years between occurrences:

Years Between Occurrences- 3 17 24 27 44
Frequency of Occurrence 2 1 3 9 3
Hence:

Probability of this event occurring = 3.9% (i.e. 19/490),
Mean Number of years between occurrences = 26.1
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The situation in Erefz Yisrael differs somewhat from that of
the Diaspora. Table 2 offers an overview of parsha reading in Ererg
Yisrae/ under our current reading assignment system and shows that
in addition to leap year 1”7, leap years W"2 and 2”3 also have every
parsha read separately.” Thus, in Erery Yisrael each parsha is read
separately about three times as often as in the Diaspora.

Note that pP?22-np are never read together in Erefy Yisrael?
These two parshiyos are combined only in the Diaspora and serve to
bridge the gap between the Diaspora and Erery Yisrae/ when Shevuos
starts on Friday resulting in the Diaspora having one extra day of
Yom Tov on Shabbos than Eretz Yisrael (i.c. the 2° day of Shevuos).

Finally, for our current Shabbos parsha reading system the
number of Shabbosim requiring standard non-Yom Tov readings range:

o In the Diaspora from 50 to 53 for leap years and 46 to 49
for regular years,
o In Eretz Yisrael from 51 to 53 for leap years and 47 to 49

for regular years.

We have endeavored in this section to give an overview of
the major features of our current parsha reading system and its related
calendar terminology. In subsequent sections we will discuss other
characteristics of the current reading assignment system as well as the
objectives that shaped the particulars of the system. We will also trace
the history of the system from the Gemara through Rambam, Tur
and Shulchan Aruch and introduce other reading assignment models
that utilized different mechanisms and parshiyos combinations to
complete the yearly Torah reading cycle.

Median & Mode # of years between occurrences = 27
Since a leap year occurs once in almost every 3 years, this means that
on the average the Thursday - 201 combination occurs once every 9 to
10 leap years.
4 The reason these years are different in the Diaspora, is
® W - Pesach starts on Shabbos and in the Diaspora this means that
the last day of Pesach is also on Shabbos. Thus, the Diaspora has 1
less Shabbos available for a standard Shabbos parsha reading.
e O3 — Again Pesach starts on Shabbos and the above reasoning
applies.
> This is under the standard system. In a later section we will mention a
custom among some Yemenite groups to always read these parshiyos
together.
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The Evolving Rules of Torah Readings;
From Gemara to Rambam

Despite the importance of the Torah readings on Shabbos and the
requirement that each week we do 217N 7RI KPP 221w (72°5N DA
72:») very little concerning these readings is mentioned in the
Gemara. In fact, nowhere in the Gemara is it even mentioned that
the Torah is partitioned into 54 parshiyes. The only requirement in the
Gemara concerning Shabbos Torah readings is limited to the need to
read certain portions of the Torah prior to Shevuos and Rosh Hashanab,
XD T

mY%p TP AW PRIWH 1R 1PN RV MR VIR 12 W Y RNIN
JIWT WRI DTIP AN AWRIWY NIRY a7 0°170 NN

The Gemara explains the reason for this is that Shevuos is the
New Year for Trees and we would like to dispense with the curses
before either the New Year for Trees or the regular New Year begins.
Note that the Gemara does not refer to the “curses” by the parsha in
which they fall, but rather by the Chumash in which they occur.’ In
addition, the Gemara is also unclear as to whether it means that:

o On the Shabbos immediately prior to the named holidays
the particular M?%p should be read, or

o We should ensure that by the time the holiday arrives the
M99 had been read so that we do not have to start a new
year on a down note. This interpretation would allow the
mY%p to be read two or more weeks before the holidays
as well.

Rambam 2:3 779°0n after quoting the above Gemara almost
verbatim,” adds:

¢ Although the Mishna does not mention specific parshiyos by name, the
Gemara does. See e.g. .7 - 13 722 whete two amoraim refer to ME¥N
INX and XWN " but a Tosefta discussing the same issue avoids
mentioning any reading by name.

7 Le. he uses X" rather than 2°173 NN,
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AR AYWN AR JI0NKRY NOXY 0T °1°0 127722 PRMIP T DIWDT AT1nm...
W 207 LW TAW [0S TP 1IN DR XY LTIWT WRY O7P 0°2%1 anX
DXI®10 IFLITN RN YMIN 0 WK 1132 1°770 °1w D ANw2 PPw NMNaw

INNYA D°ITON TNIN IRIPN TIWA MWW 273 2 R OMIPIN2

Rambam’s presentation is expansive and informative. Firstly,
by putting in an extra parsha between the M9%p and Shevuos, he
decides in favor of our second suggested reading alternative.’
Secondly, he specifically addresses some Shabbos readings by the first
few key words at the beginning of the parsha. Although these names
may differ slightly from how we currently refer to them (e.g. 7°7N NXT
instead of YMXM) he is undoubtedly referring to same reading.
Thirdly, he offers specific examples of parshiyos that are read together,
YLD - ¥10 and "MPIMA - 972, His choice of examples, is however
perplexing. As seen in Table 1 the parshiyos that Rambam chose for
his examples are the 2™ and 4" possible pairs of tandem parshiyos.
Rambam offers no reason for picking these pairs and ignoring the
first set of *MPd-27pM and the third set of DW1TP-NM R, Finally,
Rambam introduces parshiyos that are to be read in proximity to 7YWn
2R and 10D, However, by not offering any reason for these choices it
is unclear whether they were chosen because:

o They represent the best way of evenly distributing the
parshiyos over the year (Parsha Management), or

8 We will generally use Kappach’s edition of Rambam which is based on
old Yemenite manuscripts. For the most part, this text can be accessed
on line at www.Mechon-Mamre.org. When there is a significant
difference between this edition and the standard text we will point it
out. In the case of this quote, the standard Rambam reverses the order
of these parshiyos, 1.e. °1°0 712 OX *MPM2 oK. This reversal of placing the
later parsha first does not seem to make sense.

9 Tosfos, M?9p 17 :R? 119221, says that we add an extra week between the
curses and the holiday so that we should not go directly into the holiday
without a buffer from the curses. 0’01 1127, cited in Tosfos, suggests
that M99 mentioned in the Gemara refers to 0°2%31 as well as R1an *2.
Thus, according to 1" Rosh Hashanah actually comes immediately after
the Shabbos in which the M99p are read.
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o There is a logical connection between these readings and
the holidays/fast days with which they are associated."

From Rambam’s limited discussion in 2:3 79°9n it is not
possible to attempt to start a comparative analysis of our current
system and his. However, Rambam augments his presentation here
with several longer presentations elsewhere. Firstly, in all standard
Rambams at the very end of 727X 790 there is a list of all of the
Mo of the year where Rambam mentions by name 53 of our
standard 54 parshiyos with only 727 being omitted. However, Rambam
does not mean to exclude the possibility of 721 being read by itself
since Kappach’s edition of Rambam'' also includes lists of pesukim
that are read on Mondays and Thursdays, as well as where each a/yah
starts and ends on Shabbos. These lists include 721 both when it is
read alone as well as when it is read together with 0°2%1. We thus
know that Rambam had all of our 54 parshiyes. The question then is
why did he not mention 72" in his list of M WdA? If indeed Rambam
followed our parsha reading system, the answer to this question would
be simple. In our system, 72" has no 77097 of its own. That is to say,
each parsha represents a thematic idea which is highlighted in its
designated Jaftara. 727 has no haflara of its own, because when it is
read:

o Together with 0°2¥1 we read the baffara of D°2X1,

o Separately, it is the Shabbos betore Yo Kippur and the
weekly haftara is 8> 722 which has nothing to do with
72" but rather, represents the theme of 72WnN »° NWY.

10 Later commentators do offer reasons why X and 110X relate to Pesach
and Tisha B’Ap, e.g. ¥ discusses kashering 093 and this is appropriate
before Pesach. Rambam’s language for 282 "0 seems to imply that JI7DX)
should come after the fast day, but 77172 mIwn (M:M2N N™K) says that
we want the fast day after 0°327. Rambam’s language is inconclusive.
We suggest he might have phrased it this way because Tisha B’Av can
fall on Shabbos and Rambam’s language is less ambiguous as to what to
do in this situation.

11 www.Mechon-Mamre.org does not have these additional sections.
Even in Kappach’s edition these sections appear after Rambam’s
signature. Nevertheless, Kappach claims that these additions are also
the work of Rambam. We will discuss this issue further later in this
section.
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Note that this haftara is also read when 1°TR77 is the
Shabbos before Yom Kippur (Rambam 1:3 72°90).

Thus, Rambam may agree that 79" is a parsha as is clear from
his listings of the Monday-Thursday readings, but omits it when
discussing parshiyos that have their own baftaros.

Unfortunately, this explanation for omitting 72°1 from the list
of NIV does not seem to suffice. Rambam prefaces his listing of
haftaros at the end of 727X 790 with:

72 1°7PWOMY NAW 922 DRI T2 MR OYiT 217 WY NIV

L.e. these laftaros are the ones that are commonly read. But the baftaros
he lists for the parshiyos in 0127 W2 are not the ones we read. As
Rambam explains in ©*:3 72°50,

"M372 MPaw wHwa IR OYwNS oM Pwon nran xaws 93'% wm
AVWN NRA WPYWS MR PLOn MeEY 1valt mws amm ... ninon
T2 PNWLOR 2°ND°37 O JIWST WRO PAW DAY LTIwST WX TV aN2

ORI

Although Rambam asserts that it was a universal custom to
read special baftaros on the three weeks prior to Tisha B’Av, he
nevertheless lists different Aaftaros for each of these weeks at the end
of Sefer Ahava and never mentions there the special haftaros. Similarly,
he says that it was a custom of most places to read haftaros from PYW°
for the 7 weeks after T7sha B’Av and yet for every one of these weeks
he offers a different Jaftara at the end of Ahava and concludes with:

WRY Y 2R2 OYWN MRD VPYVYS MR PIWON N1 Qv 217 AT 1)
1w

12 Standard text reads Q¥ 1471 which is somewhat less inclusive.

13 Standard text uses the word is 117V that is, “our city” rather then 117Y
“our cities.” It would be very difficult to reconcile all of Rambam’s
statements according to the standard reading.
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Lastly, in 3 P70 he mentioned reading X 72W on the
Shabbos betore Yom Kippur but offers a different haftara for 11IR7 at
the end of Abava without ever mentioning anything about 7210
8. It would appear that the only way to reconcile all of these
statements, would be to assume that Rambam meant that the special
haftaros readings prior to and after Tisha B’Av, as well as the one on
the Shabbos before Yom Kippur are in addition to the standard haftaros
which relate to the given parshiyos,'* and the reason he only mentioned
the readings of the 7 weeks after Tisha B’Av at the end of Ahava and
not the others, was because it is only the 7 after Tisha B'Av that are
not necessarily universally practiced.” If this is correct, even if 72w
SR is read on a Shabbos when T2 is read between Rosh Hashanah
and Yom Kippur why would it not also have an baftara of its own like
all of the other parshiyos?

We believe that the full explanation for Rambam omitting a
haftara for T2 requires one additional piece of information. After
listing haftaros for 53 parshiyos Rambam writes:

3T RIT AN ANIMR TWID PR PVLOR NPWID CNW 72 PIPY NAW 9D
mmpn 212

14 Kappach, footnote 0 at the end of Ahava, with respect to the listing
of regular haftaros for 0727, Y0n , MLA writes:
>1272 T2 PWLOAY QYA WL D2DW L 197 270N MOYn X P92 XN 12
IMR IMIRY 1 DD PR IR DINRT 1227 MWD WO ... NN
It is not clear if he agrees with us that in Rambam’s times both Aaffaros
were read. Our interpretation also seems to be against 2:720 "R X
who writes:

X>219 R°211 P05 PRY D0 WM
and in these 7 weeks the regular haffaros readings are not in YW
However, there is no indication that Rambam agrees with this rule. In
commenting on the Tur the 1 7°¥0 AWn 077 writes:

MY "2 PYOY WY DIPHA KPIT
It would seem that not everyone agrees with the rule.

1> je Rambam said the three before Tisha B’Av are a universal custom
while those after Tisha B’Av are not. With tespect to XMW 72W it is
not clear what group he puts it into. We are suggesting that it belongs
in the universally accepted group.
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The rationale behind this rule presumably is that when two
parshiyos are read together the haftara associated with the latter parsha
is read because it is that theme which was last expressed. If so, then
whenT?"-0°2%1 are read together the Jaffara should be that of 7.
However, our current practice today is to read the baffara of D°2%1,
the first WD,

There is in fact another situation where the double parsha
haftara rule is not applied. Rambam in his list of Monday-Thursday
Torah readings presents the possibility of parshas NPT being split in
half, and read over a two week period as follows:

IM°0 73T 2P0 X P

1°0 72X D°P10D R* NP NNT
T°0 277 2P0 XY WIPH WO
12°0 772 O°P10D R° P72

L.e. the 87 pesukim of parshas NpN are literally split into two halves by
stopping the first reading at WTpn WOM (23:3 12713) which is the 44"
pasuk. Rambam does not say when Npr is halved but Kappach
(footnote 64) explains:

PRI ROR P21 NPA 1NN TRY RIT Q1IRAT DI 0N AR Ny AN ..
P92 NWID OV WIPR WM 1 XM AP DWND OX XA PR Dpn Dwho
9921 1T WATAR 7791 3700 MTOA A7) DPUNYA N UMTO 932 A

QP NV 1N WA

The breakdown of the Shabbos reading of 6P%2-npPR-n1p over
a two week period is further described in the subsequent section in
Rambam dealing with Shabbos parsha readings. As mentioned
previously, in Ererz Yisrael and in most years in the Diaspora the
parshiyos of TR (95 pesukin), NPT (87 pesukim) and P22 (104 pesukin)
are read separately. However, in any year when Shevuos starts on
Friday our standard procedure is to read 1@ by itself (95 pesukim) and

16 We note that both references in Rambam to a p?2-Npr-n7p split are
found only in Kappach’s edition of Rambam. However, even then, the
first reference appears in brackets i.e. [ ], and the second is prefaced by
a comment that appears to have been added by someone other than
Rambam. In effect our only evidence that Rambam has a p?2-npn-nap
breakdown comes from sources of questionable origin. Nevertheless
Kappach claims that these are the words of Rambam and we will go
along with his assessment.
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combine P?2-NPN into one week’s reading of 191 pesukim. In
Rambam’s reading scheme the disproportion in size between the
weekly readings was significantly reduced by splitting NP7 in half, and
reading the first half with 7P (138 pesukim) and the second half with
P22 (148 pesukin). Rambam does not say what haflara is read on
Shabbosim that npn is split, but Kappach comments:'’

NaWH WIpn WO TV NP XM 1P IR NP DWND PR 1ATIn 0Y...
Naw Mm% 2T NAWSI PNLON LPPA 410 TV WIPD WO 1 PP M
P22 NIUSA IW DAV IR NTUS AWK

Thus, like 79°1, when the first half of NP is combined with a
different parsha it takes the haftara of the other parsha. But why is the
rule changed in both of these situations? Kappach’s comment 1057
2177 NIYDT must be understood as a statement of what we do but not
why we do it. The mere fact that 1P contributes most of the pesukin
of the Shabbos reading (i.e. 95 to 43) is not the reason for reading its
haftara. In two of the other double parshiyos we also have the larger
parsha coming first, i.e.,

o 212 has 122 pesukim and 1D has 92 pesukim,"
° N R has 80 pesukinz and DXWNTP has 64 pesukin,

and still we read the haffara of the smaller (second) parsha."” Although
the proportion of the difference is greatest in Rambam’s case (i.e. TP
is more than twice the size of the first half of npm), there is no
indication that relative size is the major determining factor.

A simpler answer for the first half of Npn exception, is that
these 43 pesukinm never are read on their own on any Shabbos, are not a

17 Kappach edition, footnote 55 at the end of 727X 790.

18 In most Chumashim the number of pesukim in all parshiyos are listed with
the single exception of *1W5. 071 chumash has a number, 92, and a
T0°D, NXX.

19 :Ion 07N R writes: PR 72921 ANNR2 1PIOVOA NPWID DY PPN
MR NIVOT ROTW DWID °123 KT PWONT DWNTPY M. It is a matter of
coincidence that this issues occurs on one of few double parshiyos where
the first parsha is the larger of the two. The reason for the switch in this
case has to do with the material in both baffaros and not with the length
of each parsha. In fact, Rambam lists what we read on DW1NP as the
haftara for N MK and does not have D»W13 12 K77 for either parsha.
Regardless, Rambam stated the rule and offered no exceptions.



78 : Hakirah, the Flatbush Journal of Jewish Law and Thonght

parsha and thus have no designated baffara of their own. While the
first half of npn has an baftara on Shabbosim when read together with
the 2™ half of npn, that haftara is more significantly related to the
latter part of the parsha” and the latter half is the majority of the
parsha (1.e. 44 pesukim to 43 pesukin). Thus, when the first half of npn
is read with 1P it is preferable to assign it the baftara of a parsha just
read (even if it is the first parsha) rather than creating a new haflara
that would never be read in any other situation.” In effect, the double
parsha haftara rule was created for situations when two parshiyos are
read together, and not when one parsha is read with the smaller
fragment of another parsha.

To complete the answer to our original question we now
suggest that just as we have explained that the first half of Npf is not
a parsha but the smaller segment of another parsha, so 727 is not a
parsha but the smaller half of a parsha that encompasses both 0°2X1
and 777 This idea that 0°2%1 and 77", which have only a combined
70 pesukin® (i.e. 40 pesukim and 30 pesukim respectively) are really only
one parsha that is sometimes split to be read over a two week period,
was expressed by Saadia Gaon in an early 10" century work ( 170
T0W MY 3"07) as follows:

D°NW NIN2NNA DAYD TR 1AW 9D IR IR A3 MWIDT 0D 13K 12D
IR LTTN DRI WK OTIPD 9K 9ApM ,0m ,NINAY Y2IR2 NRIPI 2w
XN NAR MN2W SNWA MRIPI WHY 177),°MPna ax) 10 772 .0°W17P NN
QYN CIWY NPRNI WD OMY ... P2 RN DRI DRT 7P [P 1T Naw o2

JWn T9°1 TV NPPM1 %A% aNK XM oY 17X oK NINAW CNwa IRIPN

This point of view is also expressed by Rishonim a century
after Rambam. Meiri” writes:

20 Although the baftara is related to some pesukim in the first half as well,
the greater relationship seems to be with the second half of the parsha.

2l Whether this parsha would ever be read at all in Ererz Yisrael is discussed
later.

22 Note that there is a 12°0 at the end of each parsha which is the numerical
equivalent to the number of pesukin in the parsha. The 11°0 for 0°X1 is
numerically 40 while the 12°0 at the end of 72”1 is numerically equivalent
to 70.

25 'This may also be the view of Tosfos, M?%p 7”7 X2 79°3, who says:
WOWD 2°WY 777 2°A%1 WD 2°P7NN AnY 109071 11920 YW wATAN N°2a 1ORY

LN MIDIRW PWOM MR PRRAN TRI D71 X2 MN0L 177 12 MNAw 12
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TIR DA -NARD NAWRI 77-0°2X17 2N0W "N AP 9V W0 1902 SNREM
0727 778 7902 7w 1D 2°770 3717 37INT PO D MR 77D 2w WY
MR DPINW DYYR AR IT0 ROR IPRW AR TN-2°28I 1M INRW

.77 DR PRHAY 90 NP - DNYIR

Accordingly, we suggest that neither 721-0°2¥1 nor p22-Npn
follows the general rule outlined by Rambam for Torah readings that
involve multiple parshiyos because neither 721 nor half of npr is a
parsha. Moreover, if 721-0°2%1 is really one parsha then he holds there
are only 53 parshiyos’ and Rambam may therefore have decided that it
does not require any hafara other than R 7AW

Our assumption about Rambam’s agreeing with Saadia Gaon
that T2M-0°2%1 is one parsha still has one potential problem. In 717°5n
2:» Rambam mentioned only that parshiyes can be combined in order
to meet the yeatly cycle. If 79"1-0°2%1 is indeed one parsha why did
Rambam not mention that sometimes it is necessary to split a parsha
(like Saadia Gaon did)? We suggest that Rambam was not interested
in giving exhaustive details on what the system entails. He was merely
highlighting “doubling-up” as a common mechanism that would
undoubtedly be necessary in creating a parsha reading system. He did
not, however, mean to imply that other mechanisms such as “halving
a parsha” could/would not also be employed. As evidence of his not
intending to be exhaustive, note that we have previously cited
Rambam’s presentation at the end of Ahava where the three parshiyos
of P22-Npn-mpP are read in a two week period. This possibility, which
also requires cutting a parsha in half, is not mentioned or implied in
Hilehos Tefillah.

Another proof that Rambam accepts the idea of halving a
parsha is 23:3 72°51:

TP L,TIXN ANRY DAY ANIR 70 UM LNAWA DAY IR W WX O .
TV KW % RIPY MM YW LW 1D DOWYY TV MmN AN Aww

Note that 72" 0°2¥1 is referred to in the singular, while *yom mvn» takes
the plural.

24 1If there are only 53 parshiyos then the only My 2P in which every parsha
is read in its entirety by itself is W"7 on a Leap Year in both the
Diaspora and Ererz Yisrael.
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DN AYY PP L,0RXY RWN D NAW ONIR 270 770 OXY D@1 21D DY
DWINI 1D MW TV XKW 01 21w 1502 RPN VAW 2P0 TV KXW

In our system 27PW NWID is never read with parshas TN or
XWN 3, but precedes MXN by one or two weeks on a regular year and
follows RWN 3 on a leap year. Whether on a leap year or not, there
ate six Shabbosim between 0°9pW and Pesach. Since there are only five
parshiyos after MXN up to and including X it is therefore impossible on
a regular year to have 2790 be read with either parshas XN or Xwn *3
and still have X be read on the Shabbos betore Pesach (as required in
213 79°0N) unless at least one of the five parshiyos after RWN 3 is split.
Similarly, on a leap year, where Rambam did not mention anything
about the reading on the Shabbos before Pesach, it is not possible for
D2PW to be read with parshas XN or XWN *3 unless one and more of
the parshiyos before XN are halved. Thus, while Rambam never
mentioned anything about splitting parshzyos in the text of the Yad nor
made any listing of such a practice in his end additions to Ahavah, he
included a Halacha which is possible only if splitting is allowed. It
would seem that in Rambam’s own reading system the situation
described in 22:3 never actually happened, but he was not averse to a
system where it could happen.

In fact, even Saadia Gaon’s presentation which is far more
detailed than Rambam’s is also not exhaustive. Saadia Gaon’s
previously cited review of the 53 parshiyos mentions:

e 4 doubles, ie. MM MR LITN DRN AWK LOTIPD ORI 9apM
PR ORY PO T2 .DWITP, that may be read separately or

together,
. 3 parshiyos that can be read separately or over 2 weeks,
. 1 parsha which is sometimes read over a two week period.

Note that there is no mention of Yon-muvn. Since, Saadia
Gaon began by saying there are 53 parshiyos, he must be counting
WON-Mun as two. However, from Table 1 we see that in a regular year
with M¥°2p of W"2 or 2"} it is impossible to complete the cycle
without reading >¥0n-Mun, or some other parshiyos not previously
mentioned as a “doubling-up” possibility, together (i.e. everything
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else is already being doubled). Thus, we have no other choice but to
say that Saadia Gaon’s “doubling-up” list is also not exhaustive.”

In conclusion, Rambam appears to agree with Saadia Gaon
with respect to:

° The number of parshiyos in the Torah, 53,

o Combining and halving parshiyos in order to complete a
cycle,

° Sometimes reading P?2-NPR-1P over a two week petiod.

However, unlike Rambam, Saadia Gaon gives a detailed list of
what to read on every leap year M¥°2p, Table 3, and it is significantly
different from our current reading system. The nomenclature in
Table 3 is the same as in Tables 1 and 2 except for 2’s and 3’s (rather
than 1’s and 2’s) appearing in the P?2-NPR-MP row (rather than a
P22-npn row). Note how the P22-Npr-NIP combined readings (i.e. 2)
for the most part replace our *Yon-nmin couplings. In addition, for
leap years with my"p of n"2 or W1, because P?2-NPR-NIP are
combined anyway, the coupling of *Yon-mvn is shifted to -27p™
201yp0. As a result, the parshiyos of >¥ON-NMVRA are almost never read
together.”’

Because Rambam makes no direct comment on when or why
certain parshiyos are connected it would appear that Rambam has no
specific preference for Saadia Gaon’s parsha reading system in its
totality. However, there is certainly nothing in Rambam to indicate
that he would find anything wrong in following Saadia Gaon’s
recommendations.

Defining A Parsha

Saadia Gaon asserts that there are 53 parshiyos and identifies those
that are sometimes joined with others and those that are sometimes
split. How does he determine whether something is a parsha, or only

25 See Kappach, 2:3 11750 footnote 7

26 Saadia Gaon’s comments that it has to be shifted to one of the first 4
sets of parshiyos and whoever does it at *TPD-21P" is demonstrating
1n127 2.

27" Table 3 has >yon-mun being read together on two types of regular years.
Saadia Gaon does not say it is this pair that is read together. Any pair
would suffice.
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part of a parsha? For example, did he arbitrarily designate ¥71%2-¥>71n
as two parshiyos and 721-0°281 one? Or is there something inherent in
the pesukim of each which give them their respective designations?
Secondly, if a parsha may be split or coupled, what is the difference if
something is designated as a portion of a parsha or a complete parsha?
If ¥7¥n-y>710 are considered two parshiyos they can still be read in
one week, and if they are one parsha they can be split to be read over
two weeks. Why then is it important to identify them as being one or
two parshiyos?

According to some, parsha designations are part of the 7707.
MY in 7PN NWOD says:

PDDT NN ROR ,XTM 7771 1299K IX 'NWID2 POOAY RN MPT JRN? 0K
X7 RN2W2 NINR N2AWT P27 PI0D° K21 .PI0DY MAPWRY RAyY 'MW qwn
MIPHA ROW KI707 007 X2 ORT ININD 271 (297 12°0 0K DINAR 1)
SNOXR TN

The meaning of 'NWI92 in the Zohar is unclear. Magen
Avraham proves that it cannot refer to MMND or MMINO, and
concludes it must refer to a 7170 read on Shabbos. 1f "1 is correct,
the concept of a parsha dates backs to Moshe’s time and is part of the
7on. However, Magen Avraham challenges this possibility from
;03 12°3 which discusses a Ttiennial Shabbos reading system where
the Torah was completed once every 3 years. TIpni (.2 PWITP) tries
to resolve the difficulty by explaining that in the Triennial system all*®
of our parshiyos were divided into three and read over a three week
period, and suggests that the Zohar only meant that parshiyos were set,
but the exact weekly reading of the parshiyos were not. Thus, he
asserts that we need not read an entire parsha in any NIV or can even
combine two parshiyos in one Shabbos, but we cannot start reading on
Shabbos in one parsha and complete the reading in the middle of
another one. Hamakne’s explanation, however, does not seem to be
consistent with the custom of Saadia Gaon and Rambam who break
npPn into two parts that are read with different parshiyos.

28 Rav Yaakov Kaminetsky, 2py"? nnX, goes through all of the parshiyos
and discusses how those that are too small to be broken into three
parts are handled.
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For the rest of this paper we assume that the designation of
the parshiyos is not Masoretic, but rather determined by a set of
rational criteria that we will attempt to identify. We have already
discussed two operational Torah reading systems and will discuss
another in a later section. These systems will be our guidelines and
we will add additional intuitively reasonable rules as needed.

In the absence of definitive guidelines it is reasonable to
assume that to decompose the Torah into parshiyos we seek to group
the text into units that contain a common theme and are of
“appropriate size.”” The need for a common theme is obvious™ and
seems to be satisfied by each Shabbos reading in our current 54
parshiyos system (i.e., assuming T?M-0°2X1 are two parshiyos) whether
we read individual parshiyos’ or our designated paired parshiyos. The
question we are addressing in this section is how to differentiate:

e A large parsha with a common theme that was broken into
two Shabbos readings with common and related themes, from

2 The concept of “appropriate size” appears in a wide range of sorting
and decomposition problems. For example, Twersky, Mishna Torah of
Maimonides, Yale University Press, discusses why Rambam divided the
7> into 14 books. He claims that it was a matter of balancing the
number of books and the number of topics per book. Had Rambam
chosen books with very broad themes, he would have had few books
with many topics in each. On the other hand, had he chosen books
with narrow themes, he would have had many books with few topics in
each. Twersky says Rambam felt both of these extremes were
undesirable and settled on a reasonable number of themes that allowed
a significant and manageable number of topics in each.

30 Bar Tlan’s Daf Shevu'i no. 139, says v (20 ¥ M0, RXP 77 X"7),
attributes a different Yemenite custom of separating >Yon-mvn but
combining P?2-Npr to
N NWAD TAW WPAR AN P23 NP NPWID W YW 19103 WP W . . .
P22 NWID NS S7IN IART DY DR 1I7X°12 NP0W NP AWID 10, YYOn?

" TIARD DR WY WK 9O DR 9 12 pha R
While we give credence here to the desirability of parshiyos having a
common theme we will argue that this is not the primary reason for

Saadia Gaon’s choice.
31 See, for example, Buchman, Bedibur Echod, 1990.
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e Two parshiyos with separate common themes that were
combined to be read together on a single Shabbos because the
material covered in each was similar enough to be viewed as a
common theme?

The need for parshiyos of “appropriate size” is meant to
smooth out the Shabbos readings and avoid readings that are overly
long or brief. With respect to length, Table 4 lists the number of
pesukiny in each of the 54 entities and demonstrates that:

o parsha size ranges from a low of 30 pesukin (T7™) to a
high of 176 (xw2),

o The average parsha size is 108 pesukin,

o 28 parshiyos have greater than average size, and 26 are
below average size,

These numbers are consistent with a system of parshiyos of
appropriate length.”” However, for the most part the parshiyos that we
have discussed in this paper as sometimes being read together
(shaded in Table 4) are, in terms of size, in the bottom 25% of the
list, i.e. YyM¥A-¥™IN (48 and 427, 2w TP-Mn MR (45" and 49™),
MPIN2 -7 (50" and 46™) and 77M-0°2%1 (53" and 54™). Given an
objective set of parshiyos of disparate size we would assume that the
small and large parshiyos are randomly distributed throughout the
Torah. That does not seem to be the case here, where a succession of
short individual parshiyos seem to appear in close proximity. The more
likely interpretation would seem to be that these pairs are each a large
parsha that has been split to be read over a two week period. Yet
Saadia Gaon insists that all of these parshiyos with the exception of
ToM-0°2%1 are individual parshiyes. What criteria is he using to
differentiate T2"1-0°2%1 from the other pairs?

32 Two key descriptive statistics of a list of numbers is its mean, p, (a
measure of central tendency) and its standard deviation, ¢ (a measure of
dispersion). In this case p=108 and 6=32. In general, all of the data will
lie within 30 of its y. For the 54 parshiyos the data ranges from 2.1o
below the mean to 2.4 ¢ above it. This indicates a well behaved set of
numbers with no statistical “outliers”.
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The most logical explanation is that Saadia Gaon considers
any 2 parshiyos that are more frequently than not read together on the
same Shabbos™ in regular years as well as leap years as one parsha,
while if they are more often than not read separately they are
considered two parshiyos. Based on Table 1 this means 721-0°2%1 is
one parsha and based on Saadia Gaon’s reading scheme this means
WON-MUN  are two  parshiyos- exactly as Saadia Gaon asserts.
However, this would still not explain why Saadia Gaon classifies
MIPD-DAPM, YMEN-YIN, DWTP-NM AR, MPINA -3, as two
parshiyos since for the most part they are each read together in regular
years and read apart in leap years. If parsha designation was
determined based simply on overall frequency of being read
separately or together, since regular years occur about twice as often
as leap years (i.e. 12 for every 7), we would designate each of these
pairs as a single parsha. Saadia Gaon’s designations thus imply that he
determined whether something was 1 or 2 parshiyos based on the
percentage of time they were read together on a leap year,” ie.,
parshiyos are designated to primarily meet the needs of leap years and
in regular years parshiyos are combined to compensate for the missing

% Whenever we use this phrase we are referring to all readings other than
1"’z05 Habracha which is not read on Shabbos.

36 We would point out that based on our current reading system -NMun
°yon are almost always read together and should be considered 1 parsha.

37 Only p92-npn-np being considered three parshiyos remains unexplained.
With only two NM¥2p exceptions, NP and the first half of npmn are
always read together, as are the second half of npr and p?2. Based on
the frequency of occurrence criterion, NP and the first half of npn
should then be deemed one parsha, and the second half of npr and P72
another. However, if we viewed the parshiyos this way, it would mean
that on those years that NPT is read by itself, we would be joining part
of one parsha with part of another parsha to create a weekly reading. The
idea that we use parts of two parshiyos to make a Shabbos reading may
not be considered palatable. Thus, P?2-Npr-n1pP were designated as
three parshiyos though they are only read this way in two out of fourteen
My ap. We should point out that we do find the combining of parts of
two different chapters in X°21 to form a single Shabbos haftara. However,
chapters in 821 are in no way comparable to Torah parsha designation.
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Shabbosim. His readjustment to a 53 parsha system slightly alters and
improves parsha size uniformity,” i.e.:

o parsha size ranges from a low of 41 pesukin (71972 DRN) to
a high of 176 (Xw2),

o The average parsha size is 110 pesukin,

o 27 parshiyos have greater than average size, and 26 are

below average size.

Finally, note that Saadia Gaon’s decomposition of the
Chumash into 53 parshiyos, results in 5 Chumashim with 12, 11, 10, 10,
and 10 parshiyos respectively. This means, that for the most part,
during leap years each Chumash will be read almost the same number
of Shabbosim,” while on regular years the numbers of weekly readings
for each Chumash is approximately 12, 10, 7, 9, and 10 respectively.
Thus, while the size of each week’s reading follows one distribution
pattern, the frequency of weeks each Chumash is read is at times quite
uniform while at other times quite disparate.

Our definition of parsha may also explain why Saadia Gaon’s
parsha system hardly ever doubled *¥0n-nvn while our system almost
always does. Since 7272 precedes Shevunous and Tisha B’Av is before
JANNRY it is necessary that some reading flexibility be built into the
system for the parshiyos between 7272 and 1INNXY. The two most
likely candidates in terms of commonality of theme are *YOn-nn or
P22-npr. Both of these, however, are fairly large, i.e., mun - 112
pesukim (25" largest), “on- 132 pesukim (12 largest), Npn - 87 pesukin
(43" largest) and P73- 104 pesukim (34™ largest). Either pair that is
combined would far exceed what is currently the largest parsha, but by
our rule whichever we choose to be read together would be deemed a
single parsha. Our current solution is to assign the major doubling up

3 J.e. =30, and data size ranges from 2.26 below p to 2.3c above it. See
Chart 1 at the end of the paper.

3 Although Bamidbar has 10 parshiyos it is almost always read in 9 weeks.
However, for each of those weeks the average size of the reading is
much larger than usual. Bareishis is read the most weeks of all Chumashim
but it has by far the largest number of pesukim of all of the Chumashinm,
i.e. the Chumashim respectively have 1,533; 1,210; 859; 1,288 and 955
pesukin.
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to

4Osyon-nwn and disregard the excess length.41 Saadia Gaon avoids

this problem by throwing a third parsha, TP, into the mix. Both of
these solutions have their own difficulties.

With respect to the significance of designating something a

parsha rather than part of a parsha, we have up until this point
identified at least two differences:

o The haftara- 1f an entire parsha is read with an entire other
parsha then the baftara of the second parsha is read. 1f a
part of a parsha is read with another entire parsha then the
haftara is that of the entire parsha.

o Combining different pesukin to form a Shabbos Torah
reading- On Shabbos it is permissible to read: part of a
parsha, or one or more parshiyos.” It is not permissible to
read fragments of two different parshiyos.”

40

41

42

We are not addressing why we double *¥0n-Nn more frequently than
P22-npn. Either pair yields a large Shabbos reading. Presumably -mun
°von, the larger of the two, is doubled up more frequently because they
fit together better. This, of course, directly conflicts with the "7
quoted in a previous footnote. Our discussion here concentrates more
on why Saadia Gaon avoided the frequent doubling up of either of
these pairs of parshiyos by intetjecting another option.

In our system, assuming that we agree with Saadia Gaon that T2"1-0°2x1
are one parsha, we would then have 52 parshiyos with:

. parsha size ranging from a low of 41 pesukinz (7272 DRN) to
a high of 244 (yon-mun) ,

° The average parsha size being 112 pesukin,

. 23 parshiyos having greater than average size, and 29 below
average size,

. 0=35, and data size ranging from 2.0c below p to 3.7
above it.

This distribution worsens parsha size uniformity and introduces a
statistical “outlier”. See Chart 2 at the end of the paper.

The concept of dividing fixed units of texts for reading or reciting
purposes appears in situations other than Shabbos Torah readings. For
example, we find in 71750 that at times partial Chapters in 0270 are
read (e.g., the latter half of TWp P19 on days when only half 997 is
recited) while at other times the two halves of the Chapter are read
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We suggest that these differences have practical halachic
ramifications. As we have seen, even Saadia Gaon’s readings were
meant as general guidelines and not as requirements to be precisely
followed. Thus, Rambam mentions only those parts of Saadia Gaon’s
system that he feels must be followed and is silent on the rest.
According to Rambam it is then possible to follow Saadia Gaon’s
reading scheme directly or modify it by, for example, doubling up
"Won-mvn and reading TIPD-21pM separately. The key, however, is
that those who choose to follow Saadia Gaon’s general system can
only make changes that conform to parsha readings based on what he
identified as a whole parsha or as part of a parsha. As we will see in the
next chapter there are other systems that were put forward that
identified parshiyos differently. Anyone adopting another system
would then be limited in changing readings based on the rules as
applied to the parshiyos in that system.

MW MR : An Alternate Reading Schedule Based on Dividing
Parshiyos

As we have seen, Rambam extended the Gemara’s list of preferred
readings to include parshas 18 before Pesach on a regular year. Rambam
sald nothing about what is read before Pesach on a leap year which
requires 4 or 5 more Shabbos readings before the arrival of the
holiday. Rambam was certainly not the first to mention the X
requirement. About a century earlier than Rambam we find the

consecutively (e.g. Chapter 116 on days when full Hallel is recited). This
halving of the text is such that even when both halves are recited they
are done so separately rather than together (i.e., on a day when full
Hallel is recited and all of Chapter 116 is read, it is not read as one unit
but rather it is read sequentially just like the other separate Chapters).
We also find in 717°9n instances whete an entire Chapter of Tehillim is
read with one or several sentences of other Chapters (e.g., WX, ¥°217
o1 2w ). There is some question as to whether Chapters 92 and 93
of Tehillim are recited at N2W N7 on Friday before 1372 with a pause
between the two chapters. If there is no pause this is the only example
we can think of doubling, i.e. two full chapters are merged to be read
together, in an analogous way that we sometimes read two full parshiyos
on Shabbos.
4 Is it possible that it is something like this that Zohar had in mind?
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following quote in * w1 Mmn (written by 7w a7, a disciple of
Rashi®):

IRW .°1°0 72712 12771 DYDY 09T TP IR DX IR DWW PP awh
2P PINWA PRI PIT PR 19977 P10 991 ... NIRY 2T 90 NYNN RIW.
2N TIw2 R TOWD TIwa K

MM NN goes beyond Rambam and requires that 1¥ precede
Pesach even on a leap year. The way our reading system is currently set
up and the way Rambam lists Shabbos readings at the end of Ahava
this requirement cannot be met. >0 M2 does not specifically say
how this is to be accomplished but*™7v™ M7 A2wn supplies the
details"’ that are reproduced in Table 5. The numbers in the boxes in
this Table indicate over how many weeks the particular parsha or
parshiyos are read, e.g.:

o 2 in a MX¥N row means that this parsha was read over a
2 week period,

° 2 in a P92-nNpn row means that each parsha was read
on a separate week,

° 4 in a >TIPD-27P°) row means that it took 4 weeks to
complete these readings (2 weeks each for 27" and
TIPD).

#oqpn nn, ”Alef” Publishing Co., Jerusalem, POB 894, 20wn, page 221.

45 Rashi and the author of »u™ M7 both died in 1105. Rambam wrote
the Yad about 1171.

4 Ibid pages 803-806. From names and events mentioned in this
supplement the Editor suggests that it was written sometime between
1142 and 1210.

47 In this presentation almost all of the parshiyos are referred to by the
current names that we know them. The exceptions are:

mpn for 72170
Xwn for Xwn 2
MR for mn Nk
WX for mon
XXn for XXn "2
X1an  for X120 "D



Table*® 5

"> nn Reading Assignments For Each Year Type Designation

The Diaspora

Number of
Times These Leap Years
Are Read In
One Week "2 '7km] L) n"a wv'noon"townt
Paen 2 2 2 2 2 2 2
5 Oxwno 1 1 1 2 2 1 1
R
pn 4 4 4 4 4 4 4
2 pha-mpn 1 2 2 2 2 2 1
4 ooz ] 2 2 2 1 1 1
Number of Regular
Times These Years
Are Read In
One Week [gim] /74 " "7 wnoon'r o wn
6 mxn 1 1 1 1 2 1 1
7 xwn 1 1 1 1 11 1
7 mpo-ompn 1 1 1 1 11 1
2 shanon - 2 1 1 2 2 2 2
4 ey 1 1 1 2 2 2 1

48

49

50

51

52

Details on 8 of the 14 possible my>ap are given in *7v» nnY anwn. The
data for the missing 6 is easily reconstructed. All nw2ap discussed in n%wn
") MY appear in this Table in black. All inferred information appears in
this Table as shaded.

When mzxn is read over a 2 week period, the first week’s reading is from the
beginning of mxn (2:13 Mw) through »:n> mnw - 45 pesukim. The second
week’s readings is the rest of the parsha - 56 pesukim.

When xwn »3 is read over a 2 week period, the first reading is from the
beginning of Xwn °> (X*:% Mnw) through 7:2% Mnw - 60 pesukim, and the
second reading is the rest of the parsha - 79 pesukim. One other interesting
point in the "™ 79N system is that on certain leap years the Shabbos on
which &wn °> is read can be Parshas Shekalim (see previous section).
However, it can never come out on mXn.

When 979" is read over a 2 week period, v 2nn says the first week’s
reading is from the beginning of 2p» (X:2 Maw) until PX7¥2. R Mnw
starts PR7¥2 qwy, and R:17 Mnaw starts PR7¥2 wy. If he is referring to the first
pasuk, the split is 35 pesukim 87 pesukim. If it is the second the split is 73
pesukim and 49 pesukim. Since the second choice leads to a more even
distribution and the first does not follow a ® or 0, we assume he means the
latter one.

When 195 is read over a 2 week period, the first week’s reading is from the
beginning of *Tpo (X217 nmw) through X>:v% nwmw - 42 pesukim. The
second week’s reading is the rest of the parsha - 50 pesukim.
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The most striking item in Table 5 is that all three double sets
of parshiyos listed in Tables 1 and 2 for Chumash Vayikra, i.e. -¥>71D
YXN, DWITR-NN SRR, NP2 -003, as well as on-mvn do not
appear anywhere because according to U™ MMM they are always
read together. As discussed in the previous section, because of their
relatively small size it is reasonable that each of the pairs from
Vayikra 1s considered a single parsha. *v0n-mun, however, is different.
Its 244 pesukin - 68 more than the largest current single parsha (RW1) -
would seem to indicate that it is 2 parshiyos, but the fact that it is
always read together must mean that it is 1 parsha. If, however,
someone felt that this size is too large then they would be forced to
reject the reading system of W™ M. Indeed, a variation of this
objection was raised by N2 K127 12 2p¥° °27 ie. QN W27 N
complains™ that if you always read ¥ on the Shabbos before Pesach,

PO 1T NIRT 2 YT DR 22NWY POIIR SYOm Munk QPR 108N RY...
03X 1PN MMVDT aN DI D70 AW DY Mt MpD [9RA NY
NR PWOY RY D)

Focusing now on the pairs in 0N MM that are sometimes
read separately, based on the initial rule offered in the previous
section, 721-0°2%1 and XWn ° are each one parsha and P?2-Npn are
two. The status of MXN and *7PD-217pM are less clear. With a single
exception, both are always read together in a regular year and
partitioned in a leap year. But the entire MXN has only 101 pesukin,
which is less than an average sized parsha. 1f we consider MXn as two
parshiyos they would be the 2™ and 4™ smallest parshiyos. The issue
with respect to *TPD-21P" is similar but somewhat different. Since
neither 277P" nor 7PD are ever read in their entirety by themselves,
the choice is not whether pPd-27P" is one large parsha” or two
average sized parshiyos, but whether it is 1 large parsha or 4 very small
parshiyos.”® We have no evidence as to whether »0 21 agrees with
Saadia Gaon that frequency of occurrence in leap years is the

55 > N, page 806.

5 The breakpoint in 71D where U™ MMM says reading would stop on a
leap year.

% It would however be smaller than >yon-mun which we are currently
considering one parsha.

% Two of the 4 would be the 204 and 3 smallest parshiyos.
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determining factor in whether something is a parsha. Viewing the
distribution of parsha lengths from both perspectives (i.e. MX¥N and
"TIPD-21PM are each one parsha or are a total of 6 parshiyos) the more
compact distribution occurs if we assume that 0 MM holds that
overall frequency of occurrence is the key factor and in this system
the entire MXN as well as *7PD-27P" are each one parsha. This then
yields a total number of 48 parshiyos and the parsha size distribution
has the following characteristics:>’

o parsha size ranges from a low of 41 pesukin (71972 DRN) to
a high of 244 ("von-mun),

o The average parsha size is 122 pesukim,

o 21 parshiyos have greater than average size, and 27 are

below average size.

Opverall this distribution is more disparate than that of Saadia
Gaon.

From the perspective of number of Shabbos readings for each
of the 5 Chumashim, for regular years the >0 M2 system results in
5 Chumashim with 12, 10, 7, 9, and 10 readings respectively,” while
leap years have a 12, 14, 7, 9 and 10 pattern. Thus, at no time does
this system attempt to level off the number of Shabbosim readings for
each Chumash. The major benefit of ™0 MM system seems limited
to the fact that every year the same parshiyos are read on the Shabbosin
immediately prior to a Yom Tov. (See Table 6 at the end of this paper
for a summary of the strengths, weaknesses and characteristics of
each of the parsha reading systems we have discussed.)

If we are correct in assuming that >0™ M2 employed a 48
parshiyos system, the only time that each parsha will be read separately

57 l.e. 0=306, and data size ranges from 2.2¢ below u to 3.4c above it. See
Chart 3 at the end of the papert.

% Is it coincidental that Mishnayos is divided into 6 Sedarim, with the
number of NNJ07 in each Seder respectively: 11, 12, 7, 10, 11, and 12?
This number pattern is very similar to the breakdown of the 5
Chumashim according to W™ . It is also interesting that the 4™
value, L.e. 10, represents 1°11 and if the three X22’s are counted as one
(2P ?"3) and 117710 and M7 are considered one (see, for example, .4
Guide to the Jerusalem Talmnd, pp. 23, 28) to get to the traditional count of
60 MmnJon, then the breakdown in Mishnayosis 11,12,7,7, 11, and 12.
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is a regular year with a M¥°2p of N"2 or W". As a result, where
Rambam had enough parshiyes to basically accommodate leap years
but too many for regular years, 0 NN has the reverse situation.
This then resulted in Rambam primarily using the merging of parshiyos
(with the exception of 77M1-0°2%1 which is split) to control the cycle
while 0" MMM needed to split parshiyos (with the exception of -npn
P22 which he doubled) in order to address leap years.

Opposition to the reading scheme of W™ NN is already
noted by U™ NN himself. After giving his view that X is always
read before Pesach on both regular and leap years, he concludes:

DAYOW NI2WA TIW AT PR ... 1990 PIRa PO PInwn PR NN
TP NN WY NN2WR 1773 ... 0D DT YNAT AN DRT PR
710D OTIP M NN

While Rambam 2:3 7750 did not state what happens on a
leap year, he presumably follows some variation of the N9IX position.
He therefore has no need for halving M¥n or cutting *1P5-27P" into
four. Assuming Rambam was aware of the W™ =mn position™
which primarily based its reading scheme on dividing a parsha, he
might have only mentioned the idea of combining parshiyos in 712°5n
2:% and omitted mention of breaking up a parsha, because it is around
the former mechanism which he felt the system should primarily rest.
Moreover, since in his scheme it is easy to see why *1\PD-21P" are
considered two parshiyos but more difficult to assert that ¥YX¥n-¥>71n
are two (i.e. they are both relatively short), he gave YMXn-¥>710 as his
first example of doubling up.”

Some final thoughts now on the objection of N"M to the
reading scheme of 0™ M. Rabbenu Tam objects on the grounds
that the splitting of parshiyos should consider length equalization,
commonality of material contained in the split parts, and the
historical reality that we have designated Jaftaros for MR and >Yon.
He argues that if you follow the reading schedule of 0™ 17 these

5 As noted in a previous footnote on Table 5, in this system it is possible
that D9pW is on XN 2. Rambam mentioned this possibility but in his
system it cannot happen. He must thus have been familiar with other
systems where it could happen.

0 We would still be left with the question of why Rambam mentioned
only the first and last pairs of double parshiyos in RAP.
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haftaros will never be read. This argument is as interesting for what it
says as for what it does not say. Firstly, 81s9um imn like Rambam,
says that during the three weeks before Tisha B'Av we read haftaros
from W17 °127. Although we argued that Rambam holds that two
sets of haftaros are read on these Shabbosim in general this is not
customarily done. Thus even if >YON-Mun are read separately their
individual haftaros would not be read. If an argument is to be made
for a hbaftara reading, it should be made for the haftara ot Parshas
Pinchus which precedes Muwn, ie. if “YOn-NMun are always read
together then the 3™ Shabbos before Tisha B'Av is always Pinchus and
thus the haftara of Pinchus will never be read. This is an interesting
argument but not Rabbenu Tam’s.

Secondly, Table 5 shows that XWn °2 is split in >V I
system only in the years that >Yon-mn are currently split in our
system. Thus, if we eliminate the XWn 3 split in V™ MM system, we
can restore equilibrium by splitting®¥0n-Mvn on those same years.
This, of course, will come at the expense of ¥ not coming the
Shabbos before Pesach on leap years with a My 2P of 0”1 or WA,
However, the revised Torah reading assignment of Rabbenu Tam is
very similar to that of Rambam and in no leap year does 1¥ precede
Pesach by one week. Thus, Rabbenu Tam could have addressed at
least his need for sometimes reading the haffaros of >Yon-mun with
only a minor change in the splitting of Xwn 2. If the question as he
posed it was the driving force in his objection to U™ MMM system
why did he replace the entire system instead of making minor
corrections?

Finally, Rabbenu Tam is strangely silent on whether we have
a tradition on Aaftaros for each of ¥°1n, N *NR, 2. Does this
indicate that in fact no such tradition exists?

From Rambam to Shulchan Aruch

As we have seen, Rambam modified the Gemara’s requirement that
the MP9p of Vayikra precede Shevnos to the parsha of Bamidbar
precede Shevnos, and also mentioned that ¥ precede Pesach on a
regular year. Although Rambam is silent on what happens before
Pesach on a leap year, the natural progression of one week parsha

o1 Ibid, page 223.
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readings for the extra Shabbosim generated by a leap year generally
results in Pesach following Y%7 i.e. 3 parshiyos later.” This situation
has already been introduced in the last section as being the custom of
no7X and is reflected in the following 7:12N 1"IX 72m2:

n772n I NN21WNa YR A0WO2 170D OTP TR DR X PRP 09w0
JI0DT DTIP M "ANR PR 112w

The exception that the Mechaber adds is a year with a My ap
", e.g. 5765. Such a year has one extra Shabbos” and thus requires
an additional parsha, DM IR, X7 adds, "N2wn wM" ie., any W0
leap year also has one extra Shabbos reading before Pesach.”* Again,
these exceptions were already cited in®0 MMM as being the custom
of N7 and it is not clear why the 12nn left out this case since it is

exactly the same as the one he mentions.

23nn continues, "NIXY DT PO T2TA NWID PRIP YY"
and offers no exceptions. However, here too there are two
exceptions. Leap years starting on Thursday that have an extra Naw
causing NN "MINX to be read before 10D, also cause XW1 to be read
before NM¥AW. 77N TIWn mentions that these exceptions are
brought down in the @’11MX. Again, no reason is given for the silence
on this matter by the 7217 and Xn.

In comparing and contrasting the presentation of Rambam
and A0 N2 we perhaps can understand why the former did not
mention the reading that precedes Pesach on a leap year. It is possible
that Rambam felt that there was no significance in whether ¥%n or
nn MInX were read before Pesach.” However, why would neither he
nor A0 N2 discuss the difference of what precedes Shevuos on a leap

62 In general the extra month adds 4 mote Shabbosim. By reading 271" and
PO separately (instead of together as is done in almost all regular
years) and going three parshiyos beyond X the extra 4 Shabbosim are
accommodated.

03 l.e. Adar Bais has 5 Shabbosim as it starts and ends on Shabbos.

64 In this case the first Adar has 5 Shabbosim. W7 My*2P also causes an
extra Shabbos in a regular year. See Table 1 where only W71 My°2p on a
regular Year requires *TW0D 272" be read separately so that 1¥ is on the
Shabbos before Pesach.

% Some explain YMN¥n is preferred because it, like X, discusses the
washing of 0°%2.
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year? Doesn’t the Thursday leap year my2p contradict Rambam’s
statement that parshas Bamidbar is read before Shevuos? We may
perhaps infer from this that Rambam felt that it made no difference
whether 72712 or XW1 directly preceded Shevuos. The main thing was
that it not be directly preceded by the m%%p. Hence, Rambam’s
words NIXY QTP 1’0 72722 PRIP W simply means that under all
circumstances at least 712722 must precede Shevuos, and that is always
true. This understanding, however, would mean that Rambam’s
phrases:

DNAXY OTIP °1°0 12772 PRMP T LIWDT AT1n...
AW 7IW2 1097 TP AR DR IX ...,

use the word 0TI differently. In the first phrase D72 means prior but
not necessarily immediately before, but in the second case it means
directly before.*

The issue of what to read on 1”7 and W"7 leap years is,
however, more complex. The following quote appears as a footnote
to 10 MM in the 71m:

2R IRWY INDEN2 AT DAY D2WOWH NWID PRI M2 1027 191 11030
A" R INIAPY NN 0MwA WK [021N 19K N TV 13 11]
MODY 1IN0 0T OMPY T OMIT0 MY YNEA TV MNAW VI AN AW
190011 mod 199 130 WAINW] YNEA NP DA TwA awH AT

o3 ax NwIo

0 Te. if it means “prior” in the second, Rambam did not need the
qualification that it refers to a regular year since X is read prior to
Pesach on leap years as well.

67 Mechon Yerushalaim Edition, 5748.

08 This My*2p is given in a three letter format. The first two letters mean
the same as before. The third letter refers to the day of the week on
which Rosh Hodesh Nison occurs. Thus R"1n means: Rosh Hashanab starts
on Thursday, the year is 701 and the first day of Nison (or equivalently
the first day of Pesach) is Sunday.

0 This splits the parsha into 60 pesukim and 58 pesukim. The regular haftara
was said with the first parsha and M0 N0 DX starts its baflara at N7
2:X% (This is our best guess. It is not clear from the footnote if it starts
at this verse or at 12:X? or 12:X? -all it says is that it starts with the
words QX2 0’ 717) finishes the perek and then continues from 07
TO-7137.
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In Barcelona, the idea expressed by the Mechaber that Y%7
come before Pesach was not understood as something which naturally
occurs, but as something that was desirable. On leap years that began
on Thursday, where Y872 was not going to be the Shabbos before
Pesach, a parsha was therefore split” to induce the desired result. This
split also resulted in Bamidbar always being read the week before
Shevnos.”

If Rambam agreed with 719872 37 in the splitting of
Mishpatim, it would answer our question as to why he did not
mention exceptions to the reading of Bamidbar before Shevuos. It
would also explain™ why the 72M1 mentioned the Pesach exception
but not the one for Shevuos, i.e. with respect to Shevuos 721 basically
quoted Rambam. Since Rambam makes no distinction on the year
(because he holds like the 7’1 with respect to splitting D°09Wn)
neither does 72172 (even though he does not agree with T2°17). With
respect to what to read on a leap year before M09, Rambam is silent
but 72172 holds it should be ¥y71%¥7. It is here then that 7277 can state
the distinction between the years. All this would be plausible except
for the fact that Rambam in his list of mid-week and Shabbos Torah
readings never mentions the possibility of splitting Mishpatim. We are
thus left with several questions on both the presentation of Rambam

and Mechaber.

70 \N9¥92 371 even on years like 5765 once again has one more reading
than Shabbosim and needs to double up on one of the later parshiyos.
Thus, in Barcelona there never was a year in which every parsha was
read separately. The footnote does not mention what parshiyos would
have been doubled up on in years that DWOWR was split. Assuming, as
we are, that it was important to keep Bamidbar on the Shabbos before
Shevuos, the only parshiyes that would be available to double are -npn
P22 or *yon-mun. Although in our system there is a general reluctance
to double P?2-Npn we would probably to do it rather than merge -Mmvn
°¥On on the only two situations that they are read separately.

I The footnote attributes the splitting of Mishpatim to wanting ¥71¥n
before Pesach. How do they know the reason was not to keep Bamidbar
immediately before Shevuos?

72 The question of why 72nn left out the gloss of the X117 would still
remain.
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T12: A Question of Accuracy

Our study of parsha readings:

o Started with a statement in a RN»72 by a 2™ century
Tanna,

J Went to a 11977 in the 7" written by Rambam in the latter
part of the 12 century, and

° Ended in a 12°0 in the T 7% written by Rabbi Yosef

Cairo in the latter part of the 16" century.

The most important Halachic work of the period between
Rambam and Y 177% is the early 14" century MNY. In 12N 1" the
Tur writes:

n71an Y0 YIEA NN S0IWO2 [0D TR TR DR IR PRP 290
99077 0?10 XYW 1277 WD 2R [0D DT N AR PRIP NN2wn
DY 2T RWI NN2WA WA N2 17721 DORY 7P

Unlike Rambam and 921%, 710 makes the distinction for both
Pesach and Shevunos. With respect to Shevuos, Tur correctly identifies the
leap years of 1”71 and W”77 mentioned by 7217 and X7 with respect to
Pesach. However, with respect to Pesach he identifies a My 2p that does
not have the property he attributes to it, i.e. a leap year with My ap
n"1. For a leap year that starts on Shabbos and is 70m, YN8 is indeed
read the Shabbos betore Pesach. It does not seem possible to attribute
the Tur’s comment to his use of a Shabbos parsha reading system
different than ours because at the end of this M0 he offers two
explanatory Tables and in the second one his schedule of parshas that
are doubled is identical to ours” (see Table 1). How then do we
understand Tur’s reference to 1”17

The recently published critical edition of Tur, WA Hvon
0w, addresses the problem of the questionable letters 11”7 by putting
these letters in parenthesis and adding brackets with the letters 1”77 in
place of 1", and second brackets with the letters W"7. The
introduction™ to this edition says that whenever the editors found a

73 For the sake of completeness we mention that Tur also discusses what
to read when parshas Shekalim falls on M¥N or XWN °2 and concludes by
saying that in our parsha reading system this can never happen.

7 Section entitled “T?Y 21K 19WN 9K Pages 1W-7.
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manuscript with better language than that in the standard Tur they
inserted the “correct” language without brackets.” The use of
brackets was limited to situations where they had no manuscript with
the new words but did have writings from reliable 2°2191R indicating
that a change was warranted. Unfortunately, the editors do not
mention who the person(s) are upon whom they relied on to add
these parenthesis. While the corrections in this case may conform to
what we read, it seems difficult to assume that they are what the M0
originally wrote. Firstly, with respect to Pesach, our Tur mentions only
a single incorrect exception but with respect to Shevuos he correctly
mentions both exceptions. If a printer’s error had occurred with
respect to Pesach, it would then have been to both change the first
term and completely omit the second one. The chance of a double
error, involving two different mistakes, seems unlikely. Secondly, if
originally the wording was as D2Wi MW7 %¥9n suggests and at some
point in time there was an error in transcription, which text did the
Mechaber have? If he had the original correct version with 11”77 and w"71
written out for both Pesach and Shevuos, it seems implausible that in
the Shulchan Aruch he would have mentioned only one of the two
exceptions with respect to Pesach and neither with respect to Shevuos.
On the other hand, if Mechaber's Tur had a reading of only 1”7, like we
have, then why did he not mention in his 701 N°2 commentary on the
Tur that this is not correct in our reading system? It would, therefore,
seem clear that the Mechaber had neither our wording nor that
suggested by 27w M Y¥on. What then was his wording?

We do not offer here a solution to all of our above questions,
but suggest that before an answer can be developed the accuracy of
Tables in the Tur must be verified. Our problem with 1”7 is
predicated on the fact that the second Table in the Tur concerning

75 One example of this may be in the section entitled MmM?7 M2 that
immediately precedes the two explanatory Tables. The standard Tur
text reads:

117 99203 737 ... O9W NRI2Y YR PDPK NN NI YT 1IN AT 1nT L.
1700 NN NOPAY MW R IR QDOR DWW NIWY

'R in the first line makes no sense and it is clear from the rest of the

statement that Tur is referring to year 5100. 02w M7 P¥9n has this

without parenthesis,

19 97201 737 ... 29 NROI2Y 1 2°OOK T MW VTR IR OR T PRI .
V07 MIMN? MW TIW RO RN 209K NWHn NI
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parsha readings precisely describes our system and in our system "7
on a leap year does not have Mn »NX before Pesach. However, we
have already shown that many other parsha systems besides ours were
used,”® and we also know that there are definite challenges to the
authenticity of the first table in the Tur. As it commonly appears in
all standard Turim, the first Table offers an almost 1,000 year
calendar that starts in 5055 (1295 CE) and ends in 6042 (2282 CE).
This Table assumes that our Lunar Calendar cycles every 247 years'’
and its authorship is generally attributed to 133 7WN1 who was Gaon
from 872 CE until his death in 890. The Tur’s Table covers 4 of
these cycles or 988 years (4%247).” It is easily demonstrated that the
247 year repeating cycle assumption is in error. While for the most
part two years that are 247 years apart are identical, the molad” of the
later year is 905 helakim eatlier, with a probability of approximately™

76 Other reading systems besides ours that we have previously mentioned
are: Rambam splitting of npn, Saadia Gaon, Chinuch splitting of
2LdWR, and the more radical system of W NN, But this list is not
exhaustive. Other systems existed as well. For example, Sar Shalom
(mavn Mm99 0™ww, 1984, Netanya, p. 112) mentions places where X7
or vipn were split and places where 7270 and MXN were always read
together so as never to have a parsha where Moshe was not mentioned.
See also “The Torah Reading Cycle: Past and Present” by Norman
Bloom, Journal of Jewish Music and Liturgy, Vol. XVIII, (1995-1996), pp.
37-58.

77 l.e. years that are 247 years apart have identical My 2p.

78 Details on this system and its history can be found in Sar-Shalom, p 51.

7 The molad is an approximation of the time of conjunction, and the
conjunction of Tishrei determines the lunar calendar. There are 1080
helakim in an hour. Generally speaking, if the molad of Tishret is:

e Monday, Tuesday, Thursday or Shabbos before noon- Rosh
Hashanah starts on that day.

e Monday, Tuesday, Thursday or Shabbos after noon- Rosh
Hashanah is respectively on Tuesday, Thursday, Shabbos,
Monday,

e Any time on Sunday, Wednesday or Friday- Rosh Hashanal
respectively starts Monday, Thursday, Shabbos.

80 Two years that are 247 years apart will have a different My2p only if
the first molad was between 12 and 12:50 pm (905 belakim = 50 minutes)
on a Monday, Tuesday, Thursday or Shabboes. The probability of this is
(4/7)*905/(1080%*24).
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2% that the change will affect the calendar. This means about 5
changes® every 247 year cycle, or about 20 (4*5) errors in the Tur’s
1000 year calendar. Because of these mistakes W77 9 composed his
own calendar (that we have previously mentioned) for the period
1694% through 2240.

The question is whether the Tur mistakenly assumed the 247
year cycle was correct and used it? D2Wa MLA PYON, brings the
standard Table in the Tur, then gives a revised Table designed and
published by R’ Refael Gordon in “y*7mi1°, 2070 (1902). R’ Gordon
says:

27T LT 2 17 RYY KD TR AV0M R WO MM

and claims that the Table usually found in the Tur was not the one in
the original Tur but was mistakenly put in by a later publisher of the
Tur. He surmises that a mistake like this occurred because the 1522
Venetian edition of the Tur and some other older editions were
published without the Table, and when the Table was later reinserted,
it was the wrong one.”” R’ Gordon proceeded to devise a calendar

81 We are discussing the starting day of a year. However, if the starting
day of a year change then the M¥°2p of the previous year changes as
well. Thus, when we say 5 changes in 247 years we mean at least 10
changes in My°2p, and an equivalent multiple in the Tur’s 1000 year
calendar. These changes are also cumulative, i.e. the changes from one
247 to the next carry over into future 247 year multiples as well. Thus,
in 1000 years there will be far more than 20 errors.

82 wn "1 calendar found in the standard Shulchan Aruch starts with year
1751 (57 years later). w7 >0 himself says he is starting from year 1694,
but by the time the calendars were printed in the Shulchan Aruch, years
had elapsed and the publisher decided not to include calendars for years
that were in the past.

85 One of the proofs offered to corroborate R> Gordon’s assertions, is the
citation we previously mentioned that the Tur was originally published
in 5090 and 5091 and that its designations in the Tur’s Table were -1
wi. The molad for Tishrei 5091 (1330) was Thursday 12:29 pm and
according to the standard rules presented in a previous footnote, Rosh
Hashanah should be deferred to Shabbos. Yet the Tur’s Table designates
it WA, i.e. Rosh Hashanah is Thursday. It is argued that there is no way
that the Tur made a mistake on the year in which he published his
work. We are not convinced by this argument and present here a brief
outline of a way of explaining why the Tur may have written W"3-11"T.
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that he suggested was the one that appeared in the original Tur, and
claimed that in 1905, three years after he published his revised
calendar, he found very similar ones in two old Tur manuscripts.**
The presentation in 227 WA ¥9n only discusses R’
Gordon critique of the first Table in the Tur. It does not mention
anything about whether the second Table was also left out of the
1522 Venetian Tur and later reinserted. It is certainly evident that the
second Table in the 22w MW 2¥91 edition is not the one found in
the standard Tur. Although no mention is made to that affect
anywhere in the text, the second Table in this edition has an extra
row at the bottom which describes the parsha readings in Ererz Yisrael

In a recently published article entitled “A 5765 Anomaly” (Tradition,
38:3 Fall 2004) we discussed a dispute between Saadia Gaon and Ben
Meir in the year 923. The molad of Tishrei that year was Shabbos 12:13
pm and Ben Meir insisted, without supporting reasons, that the molad
cut-off point to defer Rosh Hashanah was 12:36 (not 12:00) and ruled
that Rosh Hashanah start on Shabbos. Saadia Gaon disagreed and said
that the noon cut-off was fixed and insisted Rosh Hashanah start on
Monday. In our article we argued that this dispute was about the
inaccuracy of the molad calculations and that over time the 36 minute
“buffer” Ben Meir offered would grow larger. As a recent application
of this dispute, we demonstrated that in 5765 the molad of Tishrei was
Tuesday 1:16 pm and Rosh Hashanah began on Thursday. However, the
inaccuracy in the molad had grown to over 1 and a half hours and
according to Ben Meir Rosh Hashanah would have started on Tuesday.
Finally, we showed that early in the history of fixed calendars the molad
inaccuracy was small and seldom led to significant differences in the
start of Rosh Hashanah. We posited that the first 4 times that this issue
could have been raised was 923, 927, 1145 and 1330. Thus, if the Tur
went along with our interpretation of Ben Meir, his designation of 1330
as W"n would have been correct, as would have been his designations
for:
e 1333,1334 and 1335 (molad 1334- Tuesday 12:28 pm),
e 1375 (molad- Monday 12:44 pm),
e 1513,1514, 1515 (molad 1515- Shabbos 12:28 pm)
e 1519 (molad- Thursday 12:27 pm).
Accordingly, the first error in the Tur would not have occurred until
the middle of the 17% century, or more than 300 years after his lifetime.
8 The editor of DPw7 MVT Y91 points out, that R” Gordon’s revised
Table is different from almost all known 7> °2n2 of Tur.
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for each My 2p. Moreover, in order for this row to make any sense it
is necessary to know that P72 Npn is never read together in Eresy
Yisrael® but nowhere in the Table is this stated. Although this Table
does reflect what we do today, it is unclear if QW7 MW7 Y¥on is
claiming that this is the original Table that was somehow shortened
in later editions of the Tur, or they are simply trying to make the
Table complete.

Because of all of the problems we have mentioned with the
Tur in this 1°0, without verification that at least the upper half of the
second Table in the Tur is in fact a copy of the Tur’s original Table it
is very difficult to use the Tur, as we have it, to shed any light on the
Tut’s parsha reading pattern.

A Review and Commentary

The material we have presented suggests that originally the
assigning of Shabbos Torah readings was fluid with only a minimum
set of rules that had to be satisfied. Communities could and did
individually choose whatever reading pattern they wanted as long as it
conformed to the basic rules. We thus find Rambam, X:3 737°9n,
mentioning that although there was an ancient custom of completing
one cycle of Torah readings in 3 years (Triennial system) the generally
accepted method was to complete the readings in one year. The
system Rambam refers to is mentioned in B3 72°X2 as having been
practiced in Ererz Yisrael in the times of the Tanaim. The wording of
Rambam in Hilchos Tefillah makes it sound as if the Triennial System
was still practiced in his time, albeit not commonly, perhaps 1000
years later. This is indeed confirmed by the writing of Benjamin of
Tudela in 1170 about the Cairo Community:

“Two large synagogues are there, one
belonging to the land of Israel and one belonging to
the men of the land of Babylon... Their usage with
regard to the portions and sections of the law is not
alike; for the men of Babylon are accustomed to read
a portion every week, as is done in Spain, and is our
custom, and to finish the law each year; while the men

8 We mentioned this previously in an earlier section.
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of Palestine®® do not do so but divide each portion
into three sections and finish the law at the end of
three years.” (Encyclopedia Judaica, Vol. 15, p 1247.)

A system that was robust enough to accept a Triennial and an
Annual Torah reading cycle coexisting in one community, would
obviously also tolerate a variety of different Yearly systems as long as
all of the systems satisfied the basic rules.”

With the initial rules in place, it appears that as time passed
certain non mandatory reading patterns received wide acceptance
(e.g. Rambam’s addition of X before Pesach on a regular year) and
were then incorporated by the leading Halachic authorities of the
generation as part of the new set of minimum requirements. These
rules, in turn, then stayed until another round of additional practices
became universally accepted (e.g. Shulchan Aruch adding that YER
immediately precede Pesach on most leap years). Our currently
employed universally accepted parsha reading system is then of
relatively recent vintage. Sar Shalom (page 110) makes the following
interesting comment about our custom of referring to a week by the
name of its parsha reading:

QW NX NI27 77 30°1 K2 N9 DWW 2002 2O 2O N0 T 9D
719N DWID IRPY MITY IR MR VAW VWA 1PDW W0 av OV ¥1awn
297 5w YW MUWONT M2APY ,AMTI1 403 OR NWID DR WRIPW 2R 10
502 27 92PN TRINT ATIAT VWONT 1RO WD DY IR A0Y
QOXTINT 9 DR 0T OLAAIT WY DPWID MM AT AT PRI MX1N
M7 N TR MY MUwsnNm MR P2 2WRa PN 03 DOIRA

86 Note that according to his reporting it was only people stemming from
Eretz Yisrael who practiced the triennial cycle.

87 nYn YR asks how (X2 793 is consistent with the Triennial system?
Rav Tzadok Hacohen suggests that, in the Triennial system these pieces
would be read on the Shabbosim betore Shevuos and Rosh Hashanah
regardless of where they were up to in the Torah. Sar Shalom (Sinai,
Vol 123-124, pp 620-641,"7m>nm mIwn NOPN2 2RI IR XM
argues that the custom of reading the Torah in some sort of cycle,
yeatly or triennially, arose after the destruction of the second Bais
Hamikdash whereas the custom of reading the words of the M2 prior
to Shevnos and Rosh Hashnah was suspended with the destruction of the
Buais Hamikdash.
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VWL v MYaph 170 TIER IROM VWS NwID% TR NIA0R NORY
. awn DWwAd owd - YIAwn aw

Sar Shalom dates the common use of designating a week by
its Y12Wn w70 to the period after the publication of the Shulchan
Apruch. It was the dissemination and acceptance of the Shulchan Aruch
that galvanized the acceptance of a universal parsha reading system.
Our current system has then been in place for only about 400 years.*

In viewing other situations involving Torah readings, it would
seem that flexibility in allowing individual community discretion is
the norm. For example, in .23-:RD 172 the Gemara presents a
discussion of how to assign M"Y on Rosh Hodesh. The Gemara
explains that the number of pesukin in the relevant sections of Parshas
Pinchus does not allow four aliyos without violating a rule of Torah
reading that disallows starting or ending an aliyah two pesukim or less
from a ® or 0. The Gemara offers two solutions. Shmuel says 0D,
L.e. the first aliyah gets the first two and a half pesukim, and the second
aliyah gets the next two and a half pesukin. 27 rejects this solution
because 130D R? JIX WA 7°P0D RDT X100 92,

Shmuel responds that this is a general principle meant to be
employed when there are alternatives. However, in cases like Rosh
Hodesh where there are no alternatives, the rule may be ignored.*” 27
disagrees and recommends 3217. There is the following disagreement
as to what this means:

88 As we have previously explained, even in our system when the first day
of Pesach is Shabbos or the first day of Shevuous is Friday, there will be a
period of time when the Diaspora and Erefz Yisrael are reading different
parshiyos. This nevertheless should not upset the system since everyone
knows the reason for these differences and when told where one
community is reading will immediately know what the other one is
reading.

8 Note the similarity between this dispute and the one we mentioned
previously about whether it is preferable to split a parsha or double up
two parshiyos. Note also the similarity between the objection mentioned
here not to split a Pasuk in half and the comment of Zohar mentioned
previously,

PDDT NN RIX X7 797 129K WX 'NWID2 pOOAY RN™IINA IPT 817 OK

X7 RN2W2A DIAR N2AWT 77927 PI0DY X7 .210D° MHPWRY Rpyh 'Mwno awn
Shmuel’s response here in the Gemara may also be the answer to our
question on Hamakne’s answer to Magen Avraham’s question.
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) Rashi, and Rambam 273 7900 (11" and 12" century)-
The 2™ aliyah rereads the last pasuk that the first aliyah
read (this is what we do),

o Ramban (13" century) — Each person reads his required
allotment of pesukim and we do not worry that someone is
ending two pesukim before a ® or 0 because we have no
alternative.

. 3 P70 330 IR X (18" century) - The first person reads
the first 3 pesukim, the second person reads pesukin 4-8
and the 3" person reads pesukin 6-10.

Gra bases his decision on what he considered to be the best
solution and that this solution is given in 01910 N20A. He concludes
with:

QND D”N2 WMDAW 113 A1 00 72NN 1277 XIN3A RPODR KY 17127 711
AR 1Y ... TNY 377 R T NID72T 0N VY RWWR 2w 0921 nponn vha
KaRoklalolsrMaXbty b

Despite the long history of practical Halacha from the times
of the Rishonim more than 500 years before him that disagreed with
him, Gra had no difficulty instituting a Torah reading system that he
felt superior. R
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