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Introduction 
 

Shemos 38:21 starts its audit of the material contributed to the Mish-
kan: 

 
 …י מֹשֶׁהפִּ-אֲשֶׁר פֻּקַּד עַל, אֵלֶּה פְקוּדֵי הַמִּשְׁכָּן מִשְׁכַּן הָעֵדֻת

 
These are the accounts of the tabernacle, the tabernacle of the tes-
timony, as they were rendered according to the commandment of 
Moses…  
The meaning of the word עדות in this sentence is discussed by 

many of the classical Biblical commentators. תוספות מבעלי זקנים עתד  
(Daas Zekenim MiBaalei HaTosfos, “DZ”) offers the following explana-
tion:  

 
 אמר המשכן ממלאכת שקלים שגנב שחשדוהו בשעה כי למשה עדות שהיה ד״א
 בווין שהושמו ומצאו ומנו וחזרו עדות המשכן שיהא אני רוצה משה להם

 ווין ט״ו ויעלו תיבות ראשי קח יםד היתה מוהמלאכה ליה ודריש לעמודים
 ושבחה שיר בישתבח והן להקב״ה שבחות ט״ו משה נתן ומיד יותר ט״ו כלומר
  .ויציב באמת ווין ט״ו וכנגדן שאמר בברוך ברוך ט״ו וכנגדן

Alternatively, it was a testimony to Moshe. When they suspected 
him of stealing Shekalim from the Mishkan works, Moshe told them 
I want the Mishkan to give testimony. And they recounted and 
found it {the discrepancy} in the ווין {vavin = hooks} for the 
boards. They derived this from the verse “The Material they had 
was sufficient” {Shemos 36:7}. Take the first letters and they total 
15 vavin, that is 15 more. Immediately Moshe offered 15 praises to 
Hashem and they are in Yishtabach, Shir U’Shvacha {morning ser-
vices prior to Barchu}, and correspond to the 15 Baruchs of Baruch 
SheAmar {start of the morning Pesukei D’Zimra} and correspond to 
the 15 vavin of Emes V’Yatziv {prayer after Shema in morning ser-
vices}.   
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The general story line in DZ’s commentary can be found in 

   :פקודי ז ,מדרש תנחומא
 

 מלאכת מכל חשבון להם עושה הריני הם רוגנים שישראל אני יודע משה אמר
 חשבון להם נותן והוא המשכן פקודי אלה עמהם חשבון לעשות התחיל המשכן

 ושבע ואלף ככר מאת העדה פקודי וכסף ולנחשת ולכסף לזהב ודבר דבר כל על
 עושה שהוא עם ככר שבעים התנופה ונחשת לצקת הכסף ככר מאת ויהי מאות
 ושבע אלף שכח המשכן בתוך כסדר שעשויין ודבר דבר כל על והולך חשבון
 עומד התחיל נראין היו ולא לעמודין ווין מהן שעשה שקל ושבעים וחמשה מאות
 והוא אותם נטלתי שאני לומר עלי ישראל של ידיהם ימצאו עכשו ואומר תמה
 וראה עיניו ותלה עיניו את הקב״ה האיר מיד הומלאכ מלאכה כל על לבוא חוזר
 מאות ושבע האלף ואת רם בקול להם להשיב התחיל לעמודים ווין עשויין שהיו

  .ישראל נתפיסו שעה באתה לעמודים ווים עשה ושבעים וחמשה
This paper explains DZ, highlights the significant differences be-

tween the presentation of DZ and Tanchuma, and discusses how some 
schools of Rishonim used numerical associations to explain the com-
position and placement of prayers. 

 
Tanchuma and Daas Zekenim: Three Issues 

 
In Tanchuma’s version, Moshe is concerned about being accused of 
pocketing material donated for the Mishkan and initiates an audit to 
certify his integrity. In his attempt to document his actions, he has a 
problem accounting for 1,775 silver Shekalim. Tanchuma informs us 
that this happened because Moshe had forgotten that the silver was 
used to make the ווין on the boards surrounding the outer courtyard 
of the Mishkan that held up the mesh/net curtains that gave the 
courtyard privacy.1 The vavin were screwed into supporting beams of 
                                                 
1  Below are the relevant verses on the building of the outer wall of the 

  .that surrounded the Mishkan and a picture that illustrates it חצר
, תֵּימָנָה קְלָעִים לֶחָצֵר שֵׁשׁ מָשְׁזָר-לִפְאַת נֶגֶב--אֵת חֲצַר הַמִּשְׁכָּן, כז׃ט וְעָשִׂיתָ שמותֹ

וָוֵי ; וְאַדְנֵיהֶם עֶשְׂרִים נְחֹשֶׁת, י וְעַמֻּדָיו עֶשְׂרִים. הָאֶחָת, לַפֵּאָה, מֵאָה בָאַמָּה אֹרֶךְ
וְעַמֻּדָו ; קְלָעִים מֵאָה אֹרֶךְ, יא וְכֵן לִפְאַת צָפֹון בָּאֹרֶךְ. כָּסֶף, הָעַמֻּדִים וַחֲשֻׁקֵיהֶם

ב וְרֹחַב הֶחָצֵר י. כָּסֶף, וָוֵי הָעַמֻּדִים וַחֲשֻׁקֵיהֶם, וְאַדְנֵיהֶם עֶשְׂרִים נְחֹשֶׁת, עֶשְׂרִים
יג וְרֹחַב . וְאַדְנֵיהֶם עֲשָׂרָה, עַמֻּדֵיהֶם עֲשָׂרָה; קְלָעִים חֲמִשִּׁים אַמָּה, יָם-לִפְאַת
, יד וַחֲמֵשׁ עֶשְׂרֵה אַמָּה קְלָעִים. חֲמִשִּׁים אַמָּה--לִפְאַת קֵדְמָה מִזְרָחָה, הֶחָצֵר
, חֲמֵשׁ עֶשְׂרֵה--הַשֵּׁנִית, טו וְלַכָּתֵף. לֹשָׁהוְאַדְנֵיהֶם שְׁ, עַמֻּדֵיהֶם שְׁלֹשָׁה; לַכָּתֵף
, טז וּלְשַׁעַר הֶחָצֵר מָסָךְ עֶשְׂרִים אַמָּה. וְאַדְנֵיהֶם שְׁלֹשָׁה, עַמֻּדֵיהֶם שְׁלֹשָׁה; קְלָעִים

, וְאַדְנֵיהֶם, אַרְבָּעָה, עַמֻּדֵיהֶם; מַעֲשֵׂה רֹקֵם-- תְּכֵלֶת וְאַרְגָּמָן וְתֹולַעַת שָׁנִי וְשֵׁשׁ מָשְׁזָר
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the courtyard and covered by the curtains that hung on them. Thus, 
the vavin were not visible to the naked eye. Since Moshe did not re-
member that he used the silver for the vavin and he could not see the 
vavin to remind him, he was at a loss as to what happened to the sil-
ver. It was then that Hashem helped him realize his oversight. Moshe 
then promptly made a public announcement that the 1,775 pieces of 
silver were used for the vavin. Thus, in Tanchuma’s version all of the 
1,775 pieces of silver were initially unaccounted for and later found.  

DZ’s presentation begins with concern about Moshe taking silver 
Shekalim from the Mishkan. No reason is given for this suspicion and 
there is no indication as to how much silver Moshe was suspected of 
having taken. At the end, however, DZ focuses exclusively on 15 
missing vavin. It is obvious from the pesukim that the Mishkan had 
more than 15 beams and more than 15 hooks. If so, why does DZ 
stress 15 “extra” hooks? If no one realized that the silver was used 
for the hooks, then the whereabouts of the entire 1,775 silver pieces 
should have been questioned. If, on the other hand, they knew that 
the silver was used for the hooks, why did they question 15 vavin? 
And what then happened to allay their fears?  

In support of his contention, that the suspicion was limited to 
only 15 vavin, DZ cites:  

 
 .וְהֹותֵר; לַעֲשֹׂות אֹתָהּ—הַמְּלָאכָה-הָיְתָה דַיָּם לְכָל, וְהַמְּלָאכָה  ז:לו שמות

 
For the material they had was sufficient for all the work to make it, 
and too much.  

                                                 
. נְחֹשֶׁת, וְאַדְנֵיהֶם; וָוֵיהֶם כָּסֶף, עַמּוּדֵי הֶחָצֵר סָבִיב מְחֻשָּׁקִים כֶּסֶף-יז כָּל. אַרְבָּעָה

שֵׁשׁ --וְקֹמָה חָמֵשׁ אַמֹּות, יח אֹרֶךְ הֶחָצֵר מֵאָה בָאַמָּה וְרֹחַב חֲמִשִּׁים בַּחֲמִשִּׁים
-יְתֵדֹתָיו וְכָל-וְכָל, בְּכֹל עֲבֹדָתֹו, כֹל כְּלֵי הַמִּשְׁכָּןיט לְ. נְחֹשֶׁת, וְאַדְנֵיהֶם; מָשְׁזָר

  .נְחֹשֶׁת, יִתְדֹת הֶחָצֵר
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This citation has no counterpart in Tanchuma.2 With respect to the 
 :itself, DZ says רמז

 
 ט״ו כלומר ווין ט״ו ויעלו תיבות ראשי קח דים היתה מוהמלאכה ליה ודריש
   .יותר

I.e., the missing 15 hooks are indicated in the numerical equivalency 
of the first letters in והמלאכה היתה דים. Since these three words are at 
the start of the pasuk, it is not clear if DZ means to take the numeri-
cal value of the first letters of only these words, or of the first letter in 
all the words in the pasuk. If DZ means to take the first letters of only 
the first 3 words, then they are והד and total 15. This would be a רמז 
for 15 but says nothing about vavin. DZ’s statement that the first let-
ters add up to טו ווין is then only partially satisfied. Also, the end 
clarification כלומר ט״ו יותר seems to relate to the last word in the 
pasuk, והותר. How does the 15 at the beginning of the verse connect 
to the הותרו  at the end of the verse? If, however, DZ means to take 
the first letters of every word in this pasuk, they are והדלהלאו with a 
cumulative numerical value of 87 (i.e. 6+5+4+30+5+30+1+6). This 
does not equal the numerical value of 15 vav’s (ו’s) which is 90 (6*15), 
but it does equal the spelling of the two words טו ווין (i.e. 
50+10+6+6+6+9=87). 

Finally, DZ says that upon his exoneration, Moshe uttered: 15 
words of praise in 15 ,ישתבח baruchs of Baruch SheAmar, and 15 vav 
words of Emes V’Yatziv. None of this is in Tanchuma, and some of it 
is factually incorrect. Yishtabach and Emes V’Yatziv have the proper-
ties DZ attributes to them, but שאמר ברוך  does not have 15ֹברוך’s. 
Both the Ashkenaz and Sefard versions have only 13 baruchs.3 More-
                                                 
2  Nor, as far as we know, is there any version with a different number. 
3  Ashkenaz Version: 

 אומֵר בָּרוּךְ.  עושה בְרֵאשִׁיתבָּרוּךְ.  הוּאבָּרוּךְ.  שֶׁאָמַר וְהָיָה הָעולָםבָּרוּךְ
 .ת מְרַחֵם עַל הַבְּרִיּו בָּרוּךְ. מְרַחֵם עַל הָאָרֶץ בָּרוּךְ. גּוזֵר וּמְקַיֵּם בָּרוּךְ.וְעושה
. פּודֶה וּמַצִּיל בָּרוּךְ . חַי לָעַד וְקַיָּם לָנֶצַח בָּרוּךְ. מְשַׁלֵּם שכָר טוב לִירֵאָיובָּרוּךְ
הָאֵל הָאָב הָרַחֲמָן הַמְהֻלָּל בְּפִי . אֱלהֵינוּ מֶלֶךְ הָעולָם’  אַתָּה הבָּרוּךְ : שְׁמובָרוּךְּ
’ נְהַלֶּלְךָ ה. וּבְשִׁירֵי דָוִד עַבְדֶּךָ. בָדָיומְשֻׁבָּח וּמְפאָר בִּלְשׁון חֲסִידָיו וַעֲ. עַמּו

נְגַדֶּלְךָ וּנְשַׁבֵּחֲךָ וּנְפָאֶרְךָ וְנַזְכִּיר שִׁמְךָ וְנַמְלִיכְךָ . אֱלהֵינוּ בִּשְׁבָחות וּבִזְמִירות
: ולמֶלֶךְ מְשֻׁבָּח וּמְפאָר עֲדֵי עַד שְׁמו הַגָּד. יָחִיד חֵי הָעולָמִים. מַלְכֵּנוּ אֱלהֵינוּ

 :מֶלֶךְ מְהֻלָּל בַּתִּשְׁבָּחות’ ְ אַתָּה הבָּרוּך
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over the Acharonim explain that the choice of 13 baruch’s for Baruch 
SheAmar is by design.4 It is thus unlikely that the 15 with respect to 
Baruch SheAmar is based on a possible variant text of this prayer.5 We 

                                                 
 Sefard Version:  

. בָּרוּךְ גּוזֵר וּמְקַיֵּם. בָּרוּךְ אומֵר וְעושה. בָּרוּךְ הוּא. בָּרוּךְ שֶׁאָמַר וְהָיָה הָעולָם
בָּרוּךְ . רִיּותבָּרוּךְ מְרַחֵם עַל הַבְּ. בָּרוּךְ מְרַחֵם עַל הָאָרֶץ. בָּרוּךְ עושה בְרֵאשִׁית

בָּרוּךְ . בָּרוּךְ פּודֶה וּמַצִּיל. בָּרוּךְ חַי לָעַד וְקַיָּם לָנֶצַח. מְשַׁלֵּם שכָר טוב לִירֵאָיו
. הָאֵל אָב הָרַחֲמָן הַמְהֻלָּל בְּפֶה עַמּו. אֱלהֵינוּ מֶלֶךְ הָעולָם’ בָּרוּךְ אַתָּה ה: שְׁמו

אֱלהֵינוּ ’ נְהַלֶּלְךָ ה. וּבְשִׁירֵי דָוִד עַבְדֶּךָ. ו וַעֲבָדָיומְשֻׁבָּח וּמְפאָר בִּלְשׁון חֲסִידָי
וּנְגַדֶּלְךָ וּנְשַׁבֵּחֲךָ וּנְפָאֶרְךָ וְנַמְלִיכְךָ וְנַזְכִּיר שִׁמְךָ מַלְכֵּנוּ . בִּשְׁבָחות וּבִזְמִירות

בָּרוּךְ אַתָּה  : הַגָּדולמֶלֶךְ מְשֻׁבָּח וּמְפאָר עֲדֵי עַד שְׁמו. יָחִיד חֵי הָעולָמִים. אֱלהֵינוּ
 :מֶלֶךְ מְהֻלָּל בַּתִּשְׁבָּחות’ ה

4  See for example Aruch HaShulchan, Orach Chaim 51:2 
 ועוד ומדה מדה מכל ברכה להמשיך מידות ג"י כנגד ברוך פעמים ג"י בו ויש

 יהי ופסוקי לתודה ומזמור הודו והיינו שבח עניני ג"י יש דזמרה דבפסוקי משום
 דוד ויברך ואמן אמן לעולם ה׳ וברוך דהללויה מזמורים וחמשה ואשרי כבוד
 ברוך פעמים ג"י תקנו וכנגדם ג"י הרי הים ושירת וכרות

Nusach Ashkenaz has מזמור שיר חנוכת הבית before Baruch SheAmar and 
-after. Nusach Sefard has both before Baruch SheAmar. Yet both ver הודו
sions have 13 baruchs. This seems to speak against the Aruch HaShul-
chan’s second reason.  

5  E.g. Rambam’s Baruch SheAmar (in סדר התפילה) is considerably different: 
 :זה הוא נוסחה,  ברכה ראשונה שמברכין לפני פסוקי הזמירותג

ברוך ; ברוך גוזר ומקיים,  אומר ועושהברוך. ברוך הוא, ברוך שאמר והיה העולם
ברוך , ברוך מעביר אפילה ומביא אורה; ברוך מרחם על הברייות, מרחם על הארץ

, לא כזב ולא מרמה, לא עוולה ולא שכחה, ברוך שאין לפניו. משלם שכר טוב ליראיו
אלוהינו ’ ברוך אתה ה. וקיים לנצח, ברוך אל חי לעד. לא משוא פנים ולא מקח שוחד

; משובח ומפואר בלשון כל חסידיו ועבדיו, האל המהולל בפי עמו, לך העולםמ
נודך נשבחך , אלוהינו בשבחו ובזמרו’ נהללך ה, ובשירי דויד בן ישי עבדך משיחך

, משובח ומפואר, חי העולמים, יחיד. נזכיר שמך מלכנו אלוהינו יחד, נפארך נמליכך
  .ותמלך מהולל בתושבח, ’ברוך אתה ה. עדי עד שמו

However, this version has only 12 baruch’s. Note that Rambam’s nusach 
does not include all of the prayers we have in Pesukei D’Zimra. For ex-
ample:  

,  בכל יוםתיליםלמי שקורא זמירות מספר ,  ושיבחו חכמים הראשוניםז׃יב תפילה
וכבר נהגו העם לקרות . עד סוף הספר, )א ,תהילים קמה(” לדויד, תהילה”והן מ

, והיא ברוך שאמר, ותיקנו חכמים ברכה לפני הזמירות; ולאחריהם, פסוקים לפניהם
וקורא קרית , ואחר כך מברך על קרית שמע.  . .והיא ישתבח , וברכה לאחריהן

 .שמע
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also note that while DZ’s reference to the 15 words of praise in Yish-
tabach and the 15 vav’s of emes is not mentioned here in Tanchuma, it is 
cited in other early works. For example, based on the 15 different 
types of donated material listed in:6 

 
ד וּתְכֵלֶת  .זָהָב וָכֶסֶף וּנְחֹשֶׁת :אֲשֶׁר תִּקְחוּ מֵאִתָּם, ג וְזאֹת הַתְּרוּמָה:שמות כה

ה וְעֹרֹת אֵילִם מְאָדָּמִים וְעֹרֹת תְּחָשִׁים וַעֲצֵי  .וְאַרְגָּמָן וְתֹולַעַת שָׁנִי וְשֵׁשׁ וְעִזִּים
, שֹׁהַם-ז אַבְנֵי .וְלִקְטֹרֶת הַסַּמִּים, חָהבְּשָׂמִים לְשֶׁמֶן הַמִּשְׁ; ו שֶׁמֶן לַמָּאֹר .שִׁטִּים

  .וְלַחֹשֶׁן, לָאֵפֹד, וְאַבְנֵי מִלֻּאִים
    

Rabbenu Bechaya (Shemos 25:7) lists a number of different pesukim and 
prayers7 that highlight 15 in some way. Included in the list are Yishta-
bach and Emes V’Yatziv. Baruch SheAmar, however, is not there. If in-
deed Baruch SheAmar had 15 baruch’s, we assume that it too would be 
listed. What then does Daas Zekenim mean? 

 
The Missing 15 Shekalim 

 
The Torah specifies the amount of silver in the vavin in the Mishkan 
as follows: 

 
וְאֶלֶף וּשְׁבַע מֵאֹות וַחֲמִשָּׁה ; מְאַת כִּכָּר,  וְכֶסֶף פְּקוּדֵי הָעֵדָהכהלח׃ תשמוֹ

בְּשֶׁקֶל , מַחֲצִית הַשֶּׁקֶל, לַגֻּלְגֹּלֶת,  בֶּקַעכו .בְּשֶׁקֶל הַקֹּדֶשׁ--שֶׁקֶל, וְשִׁבְעִים
מֵאֹות אֶלֶף - לְשֵׁשׁ, מַעְלָהמִבֶּן עֶשְׂרִים שָׁנָה וָ, הַפְּקֻדִים- לְכֹל הָעֹבֵר עַל--הַקֹּדֶשׁ

לָצֶקֶת אֵת , מְאַת כִּכַּר הַכֶּסֶף,  וַיְהִיכז .וַחֲמֵשׁ מֵאֹות וַחֲמִשִּׁים, וּשְׁלֹשֶׁת אֲלָפִים
 כח .כִּכָּר לָאָדֶן, מְאַת אֲדָנִים לִמְאַת הַכִּכָּר :וְאֵת אַדְנֵי הַפָּרֹכֶת, אַדְנֵי הַקֹּדֶשׁ

                                                 
ואחר כך , שירת הים,  יש מקומות שנהגו לקרות בכל יום אחר שמברכין ישתבחיג
שקורין שתי , ויש יחידים; ויש מקומות שקורין שירת האזינו; רכין על שמעמב

  .הכול לפי המנהג: השירות
i.e., he makes no mention of מזמור שיר or הודו and he suggests the 
inclusion of other pieces in Pesukei D’Zimra. It is thus possible that 
there were 12 paragraphs of praise in Rambam’s contemporary Pesukei 
D’Zimra (see also his version of Pesukei D’Zimra at the end of  אהבהספר ). 
This might explain his 12 baruch’s in Baruch SheAmar according to Aruch 
HaShulchan’s second reason, but not his first.  

6  The exact number of items listed in these pesukim is a matter of debate. 
Rashi (Shemos 2:2), for example, says that there are only 13 items. 

7  See תורה שלמה, Shemos 25, footnote 36 for a lengthy discussion on this 
subject.  



Counting Blessings: The Role of Numbers in Prayers  :  273 
 

וְצִפָּה ; לָעַמּוּדִים, עָשָׂה וָוִים, וַחֲמִשָּׁה וְשִׁבְעִים, אֹותהָאֶלֶף וּשְׁבַע הַמֵּ-וְאֶת
 .וְחִשַּׁק אֹתָם, רָאשֵׁיהֶם

 
If the vavin were made from the donated 1,775 pieces of silver, it 

is reasonable to assume that the vavin were identical, with the same 
amount of silver in each. Since the prime divisors of 1,775 are 5, 5 
and 71 (i.e. 1775=5*5*71), assuming that all of the vavin had an inte-
ger amount of Shekalim weight in silver, the following are the only 
possible choices for the amount of silver in each vav and the number 
of vavin that could be made: 

 
# of Vavin Made  Amount of Silver Shekalim in each Vav 
 
 1 1775 
 5 355 
 25 71 
 71 25 
 355 5 
 1775 1 
 
Which of these scenarios is most likely? They certainly could not 

make less than the required number of hooks. Similarly it is unrea-
sonable to assume they would make vavin from only a small portion 
of the 1,775 silver Shekalim. The question then is: How many vavin 
were actually needed to hold the surrounding curtains? As noted 
above, in Shemos 27:9-19, the outer courtyard of the Mishkan was an 
enclosed curtained area with dimensions of 100x50 amos that had one 
20 amah opening for entry in the middle of the 50 amos of its eastern 
side. The curtains, made out of a net-like mesh (קלעים), were hung by 
hooks on the עמודים of which there were 20 on the northern and 
southern sides, 10 on the western side, and 3 each on either side of 
the opening on the eastern side. To insure privacy in the courtyard 
from people passing by on the outside, there was a 20-amah tapestry 
 hung on 4 amudim that were recessed somewhat from (pasuk 16 -מסך)
the actual 20 amah opening, see diagram: 
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 ←⎯⎯ 15 ⎯⎯→   ←⎯⎯ 15 ⎯⎯→ 
 _______________   _______________ 

 קלעים  E   E קלעים  
   n   n 
   t   t 
   r   r 
   y   y 

 מסך    
______________________ 

  
 ←⎯⎯⎯⎯ 20 ⎯⎯⎯⎯→  
 
Note the מסך was an ornate tapestry of material considerably 

heavier (non see-through) than that of the kelaim. Note also that 
while several pesukim specifically mention that the kelaim are con-
nected to the amudim,8 it never says how the masach was connected.  

Based on these pesukim, assuming that each amud had one vav 
(Rashi), the southern, northern, western and the partial eastern sec-
tions/sides required 20+20+10+3+3=56 vavin. Looking at the differ-
ent possible number of vavin previously listed, the only one that is 
greater than or equal to 56 and does not exceed it by an intuitively 
prohibitively high amount is 71 vavin with 25 silver pieces in each. If 
we deduct the 56 used in the construction from the 71 available vavin, 
we are left with enough silver to make an additional 15 “unused” 
vavin. It was these 15 that we suggest drew the suspicion about 
Moshe. While Moshe initially was aware of the 56 vavin worth of 
Shekalim (unlike Tanchuma), this accounted for only 25*56= 1,400 
Shekalim. He was still short 375 Shekalim whose location in the Mish-

                                                 
8  This connection is stated in 27:10, 11 regarding the southern and 

northern sides. Nothing, however, is made about the western side or 
end sections of the eastern side. Shemos 27:17, in recapping the court-
yard, again mentions vavin. Rashi comments: 

 ולמערב למזרח אבל ולדרום לצפון אלא נחשת ואדני וחשוקים ווין פירש שלא לפי
  .כאן ולמד בא לכך נחשת ואדני וחשוקים ווין נאמר לא

We suggest that it was initially omitted from mention on the shorter 
sides because part of the eastern side, i.e. the masach section, was of dif-
ferent construction. Regardless, Rashi says that vavin were used on the 
western and eastern sides. 
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kan structure he could not identify. DZ says that upon reflection he 
realized that there indeed was an additional 15 vavin (i.e. 15*25=375) 
worth of Shekalim that had not been used. This then was the meaning 
of  

 
 .וְהֹותֵר; לַעֲשֹׂות אֹתָהּ—הַמְּלָאכָה-הָיְתָה דַיָּם לְכָל, וְהַמְּלָאכָה  ז:לו שמות

 
i.e. there was only one donated item earmarked for a specific 

purpose for which there was material left over, i.e. the Shekalim for 
the 15 additional vavin, and this is indicated by the numerical equiva-
lency of the first letters of the pasuk and וויןטו . 

 
Talmudic Variation of Daas Zekenim’s Story 

 
A third variation of the challenge to Moshe’s integrity appears in 
 : הבכורות

 
ועוד שאלו בגיבוי כסף אתה מוצא מאתים ואחת ככר ואחת עשרה . -  ה בכורות

ובנתינת ' בקע לגלגלת מחצית השקל בשקל הקדש וגו) שמות לח(9מנה דכתיב 
' ויהי מאת ככר הכסף לצקת וגו) שמות לח(הכסף אתה מוצא מאת ככר דכתיב 

 נתן מחצה ונטל משה רבכם גנב היה או קוביוסטוס היה או אינו בקי בחשבונות
  .מחצה ומחצה שלם לא החזיר

The accusation here is made not to Moshe in his lifetime but to 
R. Yochanan ben Zakkai (RYbZ) by a Roman General. The accusa-
tion is based on the Torah assertion that each of the 603,550 males10 

                                                 
9 The relevant pesukim are Shemos 38:25-29: 

-- שֶׁקֶל, וְאֶלֶף וּשְׁבַע מֵאֹות וַחֲמִשָּׁה וְשִׁבְעִים; מְאַת כִּכָּר, כה וְכֶסֶף פְּקוּדֵי הָעֵדָה
 .בְּשֶׁקֶל הַקֹּדֶשׁ

מִבֶּן , הַפְּקֻדִים-לְכֹל הָעֹבֵר עַל--בְּשֶׁקֶל הַקֹּדֶשׁ, שֶּׁקֶלמַחֲצִית הַ, לַגֻּלְגֹּלֶת, כו בֶּקַע
 .וַחֲמֵשׁ מֵאֹות וַחֲמִשִּׁים, מֵאֹות אֶלֶף וּשְׁלֹשֶׁת אֲלָפִים-לְשֵׁשׁ, עֶשְׂרִים שָׁנָה וָמַעְלָה

מְאַת : רֹכֶתוְאֵת אַדְנֵי הַפָּ, לָצֶקֶת אֵת אַדְנֵי הַקֹּדֶשׁ, מְאַת כִּכַּר הַכֶּסֶף, כז וַיְהִי
 .כִּכָּר לָאָדֶן, אֲדָנִים לִמְאַת הַכִּכָּר

וְצִפָּה ; לָעַמּוּדִים, עָשָׂה וָוִים, וַחֲמִשָּׁה וְשִׁבְעִים, הָאֶלֶף וּשְׁבַע הַמֵּאֹות-כח וְאֶת
 .וְחִשַּׁק אֹתָם, רָאשֵׁיהֶם

10  The 603,550 man count given in 38:26 is not based on a census taken at 
this point in time but is a number offered by the Torah itself. The 1st 
Census was not taken until the beginning of Bamidbar about half a year 
later. Thus, this total number of people may not have been known to 
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over 20 donated ½ Shekel to the building of the Mishkan. If everyone 
fulfilled their obligation there would have been a total of 301,775 sil-
ver Shekalim, which at 1,500 Shekalim per Kikar is 200 Kikar and 1,775 
Shekalim. But the Torah reports that there was only 100 Kikar and 
1,775 Shekalim. This is a discrepancy of almost 50% of the donations. 
In this version of the story it is not a question of where the extra sil-
ver went but a problem that the account of the amount collected is 
mathematically wrong and that 150,000 silver Shekalim were missing. 

In defense of Moshe, RYbZ says that the sanctuary Kikar was 
worth twice a regular Kikar, while a Shekel was the same in both sys-
tems.  

 
אמר לו משה רבינו גיזבר נאמן היה ובקי בחשבונות היה ומנה של קודש כפול 

ואת ) שמות לח( כאן שבעים ואחד מנה מנא ליה אילימא מיניה שהרי... היה
האלף ושבע מאות וחמשה ושבעים עשה ווים לעמודים ולא מנאן הכתוב אלא 
בפרוטרוט ואם איתא מאה ואחד ככר ואחת עשרה מנה מיבעי ליה אלא מדלא 

  .מ מנה של קודש כפול היה"רוטרוט שמנאן הכתוב אלא בפ
The Gemara’s first attempted proof that the value of a Shekel 

doubled is from the Torah’s mentioning that in addition to the 100 
Kikar there were 1,775 Shekalim. If the Sanctuary Kikar was worth 
1,500 Shekalim, the Torah should have referred to the excess not as 
1,775 Shekalim but rather as 1 Kikar (i.e. 1,500 Shekalim) and 225 
Shekalim. However, if the Sanctuary Kikar is worth 3,000 Shekalim, the 
Torah had to mention the entire excess in Shekalim since there were 
not enough Shekalim to form another Kikar.  

  
The Gemara rejects this solution because: 
  

   .ודילמא כללי קחשיב בככרי פרטי לא קא חשיב בככרי
In our analysis of the Chumash we showed that it was possible to 

make 71 equal-sized silver vavim each with 25 shekel weight, and that 
DZ mentions that 56 were used. Note that the Gemara’s attempted 
proof of the double value of the Sanctuary Kikar begins with    

 
ואת האלף ) שמות לח (שבעים ואחד מנה אילימא מיניה שהרי כאן ?מנא ליה

ושבע מאות וחמשה ושבעים עשה ווים לעמודים ולא מנאן הכתוב אלא 
  .בפרוטרוט

                                                 
the public and might have explained why no one at the time prior to 
the Census would have challenged Moshe. 



Counting Blessings: The Role of Numbers in Prayers  :  277 
 

The Gemara highlights that the amount of silver totaled 71 נהמ  (1 
Manah equals 25 Shekalim, 25*71=1,775). This reference to a unit of 
currency called מנה seems superfluous, since Tosfos points out that 
this unit of coin did not exist in the midbar. Why did the Gemara not 
go directly to the pasuk that mentioned 1,775 Shekalim and make its 
point about the size of a Kikar? We suggest it is because the Gemara 
is also telling us that there were 71 vavim worth of silver, each con-
taining one מנה of silver. 

In summary, the Gemara mentions Moshe’s problem and seeks 
to prove his innocence from the pasuk that discussed the vavin, and as 
in Tanchuma, pasuk 38:28 is used in Moshe’s defense. DZ’s version of 
the story differs from both of these in that pasuk 38:28 is the source 
of the accusation. Nevertheless, DZ clearly borrowed liberally from 
both the Gemara’s and Tanchuma’s versions in developing a third ver-
sion. 

 
  and Baruch SheAmar טו ווין

 
The number of baruchs in Baruch SheAmar is not the primary question 
which concerns the poskim about this prayer. Although this tefillah is 
not mentioned in the Talmud it is included in the 9th century Siddur of 
Rav Amram Gaon and mentioned by ף"רי  in ברכותמסכת . The 
questions that concerns the poskim is, how can we say a beracha that is 
not mentioned in the Gemara. Thus, when the מחבר writes: 

 
  .לאחריהם וישתבח דזמרה פסוקי קודם שאמר ברוך אומרים א נא׃ ח"או

Pri Chadash immediately asks: 
 

 יכלו איך התלמוד ונחתם שנסתם מאחר תמהני' וכו שאמר ברוך אומרים
 פדיון ברכות גבי שתמה ש"הרא על ומהתימה מחודשות ברכות לתקן הגאונים

   .11ע"וצ נמי להם הודה ובכאן הבן
The Tur’s answer to this question seems to be contained in his in-

troduction to siman 51: 
 

 וכתב ונחמד נאה שיר הוא כי ובנעימה בניגון לאומרו צריך' וכו שאמר רוךב
 אשכנזים נוסח הוא וכן ,פז כתם ראשו 12'וסי .תיבות ז"פ לו שיש תוהיכל בספר

                                                 
11  For a discussion of this issue see Taz, siman 46 se’if katan 7.  
.כָּעֹורֵב, שְׁחֹרֹות, תַּלְתַּלִּים, קְוֻצֹּותָיו; כֶּתֶם פָּז,  ראֹשֹׁושיר השירים ה׃יא  12  
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 בכל הלל גומרי עם חלקי יהא כתבי כל בפרק דאיתא הא משום זו ברכה ונתקנה
לפניהם ואחת לאחריהם וקבעו ברכה זו ...  ומסקינן כי קאמר בפסוקי דזמרה.יום

  .והיא ישתבח
i.e., Baruch SheAmar has a רמז in the Gemara and in Shir HaShirim 

as well and is thus not considered post-talmudic. The “sign” from 
Shir HaShirim is related to the fact that Baruch SheAmar in both Ash-
kenaz and Sefard versions has 87 words13 (albeit not exactly the same 
words) and represents כתם פזראשו , i.e., we start Pesukei D’Zimra with 
a prayer of 87 words.14 Tur’s highlighting of the eighty-seven words in 
Baruch SheAmar, supports our conjecture in an earlier section that DZ 
is also referring to the eighty-seven words of Baruch SheAmar which 
correspond to the numerical equivalency of the first letters of Shemos 
36:7. It seems too great a coincidence that the number 87 randomly 
appears here 3 times15 without it being the focus of the analysis. 
Thus, when DZ references Baruch SheAmar, it is not to 15 baruchs in 
the prayer (which there are not) but to the 87 words of Baruch SheA-
mar which also equal ווין ט״ו . Although our text of Daas Zekenim 
reads: 

 

                                                 
“His head is as the finest gold, his locks are curled, and black as a ra-
ven.” 

13  Note, as mentioned above, Rambam’s version of Baruch SheAmar is 
much longer, 103 words. 

14  Tur’s comment justifying Baruch She’amar is much “milder” than that of 
others. For example, Mishna Berura (M”B) writes: 
“This praise was fixed by the Men of the Great Assembly by a shard 
which fell from the heavens which they discovered to have this prayer 
written on it. And it has 87 words and its “siman” is ‘rosho ketem paz’ i.e., 
the head of the prayer is a blessing of 87 words. Therefore, one should 
not detract from or add to the 87 words.” 
M”B lists “Acharonim” (he does not identify whom) as his source of this 
statement. The comment about the shard falling from heaven is also in 
 ,which attributes it to Tur in the name of Heichalos. However באר היטב
as we have seen this is not an accurate description of Tur, who refer-
ences Heichalos but makes no mention of a shard from heaven nor any-
thing about Anshe Kenneses HaGedolah. Taz mentions the shard and the 
Men of the Great Assembly but gives תולעת יעקב as his source. 

15  The numerical value of טו ווין, the numerical count of the 1st letters in 
Shemos 36:7 and the number of words in Baruch SheAmar. 
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 ברוך ט״ו וכנגדן ושבחה שיר בישתבח והן להקב״ה שבחות ט״ו משה נתן מידו
  .ויציב באמת ווין ט״ו וכנגדן שאמר בברוך

and stresses the 15 baruchs, we suggest that the text is faulty and 
should read: 

 
  .ויציב באמת ווין ט״ו וכנגדן שאמר בברוך ווין ט״ו וכנגדן

In this is the case, the two "ווין ט״ו"  mean different things: the 
first refers to the gematria of these 2 words, and the second, to the 
literal enunciation of 15 vav’s. Furthermore, we suggest that the rea-
son the word ווין in this sentence was incorrectly changed to baruch 
was because the editor was not aware of the significance of 87 and 
counted far more than 15 vav’s in Baruch SheAmar. The fact that there 
are also not 15 baruchs was presumably understood to be based on a 
different text of Baruch SheAmar. As a final piece of evidence, if in-
deed the word here is baruch then the order of presentation in DZ 
should be Baruch SheAmar, Yishtabach and Emes (the order in which 
they appear in Shacharis). Putting Yishtabach first and placing Baruch 
SheAmar near V’Yatziv indicates that they both have something in 
common, namely ווין ט״ו .  

 
Some Final Thoughts  

 
In the previous section we addressed the issue of how ברוך שאמר, a 
post-Talmudic work, could have been composed and inserted into 
the morning prayers. We suggested that it was perhaps this problem 
that Tur was addressing when he emphasized how special this beracha 
is and how its 87 words have a numerical equivalency in Torah She-
Bichsav, thus overriding its apparent post-Talmudic origins.  

The idea of using numerical equivalencies to explain the meaning 
and sequence of berachos appears quite frequently in Tur. For example, 
in Orach Chaim siman 113, Tur discusses the individual berachos that 
compose Shemoneh Esrai based on a numerical count of the words in 
the prayer and their association to pesukim in Torah SheBichsav. At the 
end of the siman, Tur attributes this approach to the Chasidei Ashke-
naz,16 a circle of Jewish mystics in Germany and northern France in 

                                                 
16  The origin of the various groups can be traced to Rav Yehudah 

HaChasid, who was born in Germany in 1150. Rav Yehudah was a 
Tosafist and learned under his father Rav Shmuel HaChasid, who 
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the second half of the 12th and the 13th centuries. This approach, of 
course, had its opponents. Bais Yosef, Orach Chaim 113, for example, 
offers the following comment from Avudraham: 

 
 מי״ח וברכה ברכה בכל שיש התיבות שמנו אנשים יש אבודרהם דוד ה״ר כתב

 וכן הברכה תיבות כמנין תיבותיהן שעולין מענינה ברכה כל על פסוקים והביאו
 תמצא לא כי רששו ולא יסוד לא שאין נ״ל ואח״כ כזה מנין בראשונה אני עשיתי
 ויש תיבות ןמוסיפי יש אלא בתיבה תיבה אחד בענין י״ח שאומרים בעולם מקום
 על נטריח ולמה לזולתו ולא שעשאו למי אלא מועיל אינו הזה המנין וא״כ ןגורעי

  .לכותבו הסופרים
The question then becomes: Is Tur’s comment in siman 51 con-

cerning Baruch SheAmar another example of the approach of Chasidei 
Ashkenaz, or is it something that even the opponents of the Chasidei 
Ashkenaz approach would accept? The fact that Tur mentions the 87 
equivalency some 60 simanim before he mentions Chasidei Ashkenaz 
may indicate that it is an independent approach.17 Similarly, we may 
question whether DZ, one of the Tosafist schools, was also employ-
ing the story of Moshe to explain the recitation of Baruch SheAmar in 
a Chasidei Ashkenaz–type approach.  

                                                 
taught him Kabbalah. Their philosophy is explained in their prominent 
Chasidei Ashkenaz works such as Sefer Chassidim and An’im Zemirot. Rav 
Yehudah’s student was Rav Eliezer Rokeach (mechaber of Sefer 
HaRokeach), and the Rokeach’s student was Ramban. After Rav 
Yehudah died in 1217 almost all the Chasidei Ashkenaz moved out of 
the Germanic lands.  

17  It is interesting that the pasuk used as a “source” for 87 words is from 
Shir HaShirim rather than the following pasuk from Tehilim: 

  . עֲטֶרֶת פָּז, תָּשִׁית לְראֹשֹׁו; בִּרְכֹות טֹוב, תְקַדְּמֶנּוּ- כִּיכא׃ד
 “For you meet him with choicest blessings; you set a crown of 

fine gold on his head.” 
The sentiment expressed here is very similar to that of Shir HaShirim, 
and has the added benefit of saying the word ברכה and being in Tehillim, 
from which the bulk of Pesukei D’Zimra is derived. 

 The reference to פז from a pasuk in Shir Hashirim rather than a “better” 
reference from Tehillim would seem to indicate the Kabbalistic nature 
of the argument, since Shir Hashirim is considered a profoundly mystical 
work. It is interesting that Tur’s comment about everyone making sure 
that their version of Baruch SheAmar has exactly 87 words addresses 
Avudraham’s concern.  




