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The Maternal Effect on the
Twelve Tribes of Israel’

By: NACHMAN COHEN

Introduction

The thesis of this treatise is that the character of the twelve sons of
Ya‘akov was determined by the disposition and perspective of their
mothers at the time of their birth.? We will show how the mothers’
changing attitudes affected their biological and surrogate children
and how these characteristics carried forward to their descendants
who became the Twelve Tribes of Israel.’

A study of the Torah quickly reveals that we know very little
about the sons of Ya‘akov. Seven of the twelve sons are completely
silent throughout the Humash. Nothing is heard from Dan, Naftali,
Gad, Asher, Yissakhar, Zevulun, and Binyamin. The pronounce-
ments of Re’uven, Shimon and Levi are scant, although we are
made aware of several of their important decisions and actions. The
sons we know the most about are Yehudah and Yosef.

This article was first presented as a memorial lecture for my good friend,
Michael Schrek, z”/, © Nachman Cohen, 2007.

This is not say that Ya‘akov had no influence on the development of the
tribe. However, this is beyond the scope of this essay.

This essay is for the most part limited to the discussion of the tribes as
they are discussed in the Humash. It does not discuss what befell the
tribes once they entered the Land of Israel.
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With regard to the descendants of the tribes, the Torah relates
the story of a tribesman of Dan whose father was Egyptian who
sought recourse from Moshe’s Ber Din when he was apprised that
he would not inherit land in Israel. It also discusses the incidents
surrounding the Korach rebellion which involved the tribes of
Re’uven and Levi. Before entering the Land of Israel, the daughters
of Tzelafhad from the tribe of Menasheh petitioned for the right to
inherit their father’s estate in Israel and the tribes of Re’uven and
Gad requested land on the eastern side of the Jordan River.

Given this scant amount of information, how does one learn
about the characteristics of each tribe? Fortunately there are two
major Biblical sources: the blessings of both Ya‘akov and Moshe.
These blessings serve as a source for the Midrashim, Biblical com-
mentaries and Kabbalistic works that we will use to round out our
understanding of the development of the tribes.

Epigenetics

Many have disputed whether it is nature or nurture that is the dom-
inant element in the growth and development of a child. Currently
it appears that that there is no way in which this dispute can be re-
solved, since the maternal influence on the fetus begins in the fetal
state. While the mother does not change the actual gene structure of
the fetus, epigeneticists argue that the mother does imbue the fetus
with certain predispositions. Their views are summed up by Bruce
Lipton, Ph.D. (1995) in an article entitled Maternal Emotions and
Human Development:

For nearly a hundred years, we have been enslaved with the
notion that our fate is locked in our genes. This vision,
grounded in the dogma of traditional medical sciences, per-
ceives that organismal development represents a simple read-
out of inherited genetic programs. The dogma, officially
couched as the “primacy of DNA,” concedes that genes play a
causal role in controlling biological expression and behavior by
their ability to turn themselves on and off. This perspective on
the role of genes has lead to the concept of “genetic determina-
cy,” the idea that our lives are predetermined by the hard-
wiring of gene programs. Whenever deviations in behavior or
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alterations in physiology arise, genetic determinists immediate-
ly attribute them to genetic defects or mutations.

Proponents of genetic determinacy claim that our physio-
logical and behavioral expressions are determined once the
genes of the sperm and egg come together at the moment of
conception. According to this mechanical view, maternal “nur-
turing” of the fetus is simply limited to providing appropriate
metabolic support. This traditionalist dogma, which attributes
little significance toward a pre- and perinatal “environmental
impact” upon human development, has been radically chal-
lenged by recent advances in cell research.

In contrast to the beliefs of genetic determinacy, it is be-
coming evident that organismal expression is dynamically and
intimately intertwined with environmental cues. An article in
Science entitled “A New Look at Maternal Guidance” (Pennist,
1996) reveals that parents pass more than genes on to their off-
spring....

Most everyone is in some way familiar with the impact
that the mother’s material (chemical) content has upon human
development. However, very few are aware that the mother al-
so passes on information content to the fetus during pregnan-
cy. The information relayed by the mother to the fetus con-
cerns the status of the environment. This status is conveyed in
the mother’s perceived attitudes about life. The mother’s emo-
tions, such as fear, anger, love, hope among others, can bio-
chemically alter the genetic expression of the offspring. Our
perceptions of the environment, and their attendant emotions,
elicit physiological responses in the body by releasing “signal”
molecules into the blood. Blood-borne emotion-related signals
activate specific receptor proteins on the surfaces of cells in tis-
sues and organs. Activated receptors serve as molecular switch-
es that adjust the metabolic system and behavior of the organ-
ism, so as to accommodate environmental challenges. Physio-
logic responses to environmental signals include regulations of
the nervous system, endocrine organs, and the cardiovascular,
respiratory, digestive and excretory functions.

During pregnancy, the parent’s perception of the envi-
ronment is chemically communicated to the fetus through the
placenta, the cellular barrier between the maternal and fetal
blood. The mother’s blood-borne emotional chemicals cross
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the placenta and affect the same target cells in the fetus as those
in the parent. Though the developing child is “unaware” of the
details (i.e., the stories) evoking the mother’s emotional re-
sponse, they are aware of the emotion’s physiological conse-
quences and sensations.

Independent of scientific theories, Hazal believe that children
are influenced by the disposition of their parents as well as their
thoughts and feelings during conception and gestation.* The
Gemara relates how R. Yochanan would often position himself so
that he was the first male image women would see when they left
the mikveh. The theory being, since he was so beautiful, gazing up-
on him before conception would lead them to have beautiful chil-
dren.’

In the study of the twelve tribes and their development one
finds that the hopes, aspirations, goals, and predicaments of Le’ah
and Rachel both before and during the births of their children
played a very great role in the advancement of the tribes. It is to this
that we now turn.

Le’ah and Rachel

After Ya‘akov received the berakhot from Yitzhak, Yitzhak sent
him to Padan Aram to marry a girl from the home of Betu’el,
Rivkah’s father. Before reaching that location, Ya‘akov came upon
a well where he met Rachel, the daughter of Lavan who was Rivka’s
brother. He fell in love with Rachel and arranged with Lavan to

*  See Nedarim 20a.
The following Midrash points out that the tribes were influenced by the
characteristics of Le’ah and Rachel.
;DT SMIPY IMRT WIRD T NANT MY 0DV P27 VIR R (117 2K) 17 AR
ATV LTI 0¥ 3200 173 T TR0 09N ARY X037 09071 NXRY (117 2TR)
L2200 %2 72 170 (R 2°230) MR TIT 101 ARTE KRN A7 197 (10:17 NWwRI2)
TRNW 79D 705N HhT LTIN mawm RTIN CNAAR RAPK 70 (32:2 9R°1T7) MR 9R01T
AOY YW NN YT A5 W0 9w (2:1d MAW) TRAA P00 Shya 7712 93 1T
TR (9:2 ANOR) TNOX 17 AT RY 727917 727 DR (JU0 'R IRIW) DIRW 700 1K)
(FIRY 7727 PPWRN2) LY DRI ANTYM NTAR N0X
This theory was professed by philosophers and artists throughout the
Middle Ages and is found, for example, in the theoretical treatises of Van
Hoogstraten and Goeree (E. Sluijter, Rembrant, p. 160).
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shepherd his sheep for seven years for the privilege of marrying Ra-
chel. When the seven years were up he asked Lavan to fulfill their
agreement and allow him to marry Rachel. Lavan agreed, but when
it came time for the bride to enter the bridal canopy he switched
Le’ah for Rachel. When Ya‘akov realized what had happened he
was appalled. Lavan responded that he was following local custom
in not marrying off a younger daughter before an older daughter.
Ya‘akov pleaded with Lavan to allow him to also marry Rachel
with the promise that he would shepherd his sheep for another sev-
en years.

The Rabbis explain that Ya‘akov and Rachel were well aware of
the chicanery of Lavan and had anticipated that Lavan would do
something unscrupulous. To best Lavan, Ya‘akov and Rachel had
arranged secret codes to prevent Lavan from switching another
woman for Rachel. Yet when Rachel found out that it was Le’ah
that he wanted Ya‘akov to marry, she took pity on her sister and
selflessly gave her the secret codes so that she would not be embar-
rassed. This selfless act of Rachel plays a large role in what occurred
thereafter.

Lavan’s treachery had a profound effect on Ya’akov, Rachel and
Le’ah. This was played out in the children.

Le’ah was traumatized by her marriage. Ya‘akov felt that she
had tricked him and, consequently, he despised her. But HaShem is
merciful. As the Torah points out (Devarim 21:15), when a person
has two wives and he hates one of them, it is she who will bear his
first child. Thus, Le’ah conceived and bore Re’uven. For this Le’ah
was both thankful and hopeful: thankful to HaShem for granting
her a child and hopeful that this would cause Ya‘akov to love her.
When she named her son Re’uven she proclaimed, “For God has
seen my humiliation; now my husband will love me” (Bereishit
29:32).

Le’ah’s state of mind had a profound influence on Re’uven.
Re’uven’s life was spent trying to motivate his father to love his
mother. When he found the duda’im, which many consider to be an
aphrodisiac, he brought them directly to his mother. When Rachel
died and Ya‘akov moved his bed from Rachel’s tent to that of her
maidservant Bilhah, Re’uven went and moved Ya‘akov’s bed into
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his mother Le’ah’s tent so as to give his mother the dignity and love
that he felt she deserved from his father.®

But Le’ah, who at this state of her life lacked self-confidence,
passed on feelings of inadequacy to Re’uven. The Midrash relates
that Re’uven was one of the “weak” sons of Ya‘akov.’ This limita-
tion prevented him from acting with vigor when the brothers de-
sired to sell Yosef. Re’uven acted honorably. He spoke up against
Shimon and Levi. But he was not able to enforce his will. His
brothers overruled him. Ya‘akov recognized this failing and refused
to allow Binyamin to be taken down to Egypt in Re’uven’s care.
All Moshe could note about Re’uven was that despite his “sin” he
would eventually receive a portion in the World to Come.

His descendants’ desire to remain aloof from the other tribes
and live on the eastern side of the Jordan can be attributed to the
Tribes’ discomfort in mingling with the other tribes.

Shimon

When Le’ah bore her second son, her hoped-for success with her
husband never materialized. Her husband still hated her. He even
wanted to divorce her. Consequently, she named this son Shimon,
explaining that “God heard that I was hated” so he gave me a second
son.®

Le’ah’s feelings encoded into Shimon the characteristic of deep
rage. He and Levi were the brothers who killed all of the residents
of Shekhem after their sister Dinah was molested. After the broth-
ers negotiated with the members of Shekhem and the latter agreed
to circumcise themselves to marry into Ya‘akov’s clan, Shimon and
Levi murdered Shekhem’s entire citizenry. Their rage was so great
that Ya‘akov, on his deathbed, distanced himself from their rage
and forecast that they would be dispersed throughout the Land of
Israel. In Shimon’s case this was because it would have been too

¢ Shabbat 55b Pesikta Zutrata [Lekach Tov] Ki Tavo, 47b.

7 Bereshit Rabbah 95:4.
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dangerous for the tribe to reside in a limited geographical area.
They were surely capable of instigating great damage.

This rage surfaced again when Balaam hatched his plot to have
the daughters of Mo’av entice Jews sexually and lead them to wor-
ship Pe’or. During this incident, the Nasi of the tribe of Shimon,
Zimri ben Salu, consorted with a Mo’avite princess. His action was
motivated not by lust but by rage against Moshe and rebelliousness
towards HaShem. So egregious was this sin that before his death
Moshe refused to bless the Tribe of Shimon.’

Levi

With the birth of a third son we see a turning point in the personal-
ity of Le’ah. When he was born she named him Levi, stating, “Now
my husband will ‘attach’ himself to me.” It was her sense that from
this time onward Ya‘akov would come to truly love and respect
her. This attitudinal change encoded into Levi a very different per-
spective from that of Shimon.

While both were zealots, their zealotry had at its core different
motivating factors. Shimon’s “zealotry” was motivated by hatred
and hostility, whereas Levi’s was motivated by “attachment” and
responsibility to others.'® A Midrash derives that a boy becomes a
“bar mitzvah” at age thirteen because during the Massacre of
Shekhem, Levi, who was then thirteen, is referred to as “a man”;
manhood and responsibility for the clan go together.

Attachment and responsibility were characteristics of the tribe
of Levi. After the Korach rebellion God chose the Levites to pro-
tect the integrity of the Mishkan [and later the Temple]. He ex-
plained to Moshe that the tribe of Levi “will attach itself to you [the
Kohanim] and they will serve you.”

Furthermore, its zealotry came to the fore at two important
times: during the crisis of the Golden Calf and at Pe’or. When
Moshe came down from Mount Sinai and saw that Israel was wor-

Pesikta Zutrata [Lekach Tov] veZot heBerakhah p. 64a, Riva, veZot
haBerakhah 33:8, CF. Bamidbar 21:3.

Moreover his zealotry and restlessness were [-shem Shamayim. As the
Gemara points out: ,.‘("7 RN RPT RIT RXNDPINR N7 7312972 R2DIX ORI (XD IR
(.7 ﬂ’]yﬂ) "7 ORI WRI 2127 739 K197 MKW,
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shiping the Golden Calf he shouted “whoever is for HaShem join
me.” It was the tribe of Levi that did not worship the calf, and who
arose and fought against the perpetrators. Again during the Pe’or
incident it was Pinhas of the tribe of Levi who zealously stood up
for HaShem and killed Zimri and Kozbi in the act. In his final bless-
ings Moshe declares:

“Who [Levi] said to his father and to his mother, I have not
seen him; nor did he acknowledge his brothers, nor knew his
own children [when they took up arms when the Golden Calf
was being worshipped]; for they have observed Your word,
and kept Your covenant. [In consequence of this] They shall
teach Ya‘akov Your judgments, and Israel Your Torah; they
shall put incense before You, and whole burnt sacrifice upon
Your altar. Bless, Lord, his substance, and accept the work of
his hands; strike through the loins of those who rise against
him, and of those who hate him, that they rise not again.”

Yehudah

By the time that Le’ah had her fourth son, her attitude towards life
had completely changed. She named him Yehudah, saying, “At this
point I give thanksgiving to HaShem because He has given me more
than my allotment of children.” I will surely be recognized for this.

This positive attitude was instilled in Yehudah and made him
and his descendants stout-hearted. After Yosef was thrown into the
pit, it was Yehudah who demonstrated leadership abilities, reining
in his older brothers Shimon and Levi. His father recognized this
trait and placed upon Yehudah the responsibility of protecting Bin-
yamin in Egypt. After Binyamin was found to have “stolen” Yosef’s
goblet, it was Yehudah who forcefully confronted the Viceroy of
Egypt.

Yehudah’s descendants inherited his leadership qualities. They
were the first: to jump into the Yam Suf, to lead Israel through the
desert, and to fight for their portion of land in Israel during the pe-
riod of the Shofetim. Moreover, the monarchy was given eternally
to the House of David. The blessings of both Ya‘akov and Moshe
reveal the greatness of this tribe.

Ya‘akov: Yehudah, you are he whom your brothers shall
praise; your hand shall be on the neck of your enemies; your
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father’s children shall bow down in your presence. Yehudah is
a lion’s whelp; from the prey, my son, you are gone up; he
stooped down, he crouched as a lion, and as an old lion; who
shall rouse him up? The staff shall not depart from Yehudah,
nor the scepter from between his feet, until Shiloh come; and
to him shall the obedience of the people be.

Moshe: Hear, Lord, the voice of Yehudah, and bring him
to his people; let his hands be sufficient for him; and be You a
help to him from his enemies.

After Leah gave birth to four children the Torah teaches that
she ceased having children. The scene shifts to Rachel.

Rachel and her Children

While Le’ah was having children, Rachel surely noticed the great
change that had taken place in the relationship of Ya‘akov and
Le’ah. The Torah reveals that, in fact, after the birth of Yehudah,
“Rachel was jealous regarding her sister.” Commentaries are divided
about the nature of this jealousy. Jealousy is generally a negative
trait and not befitting one of the Imahbot. Some insist that Rachel’s
jealousy was righteous, that is, it was not wanton jealousy born
from her sister’s outpacing her, but one that developed from her
conclusion that Le’ah was favored by God because she was more
righteous. ' Thus, she sought to repent from her deficiencies so that
she too could merit children. However, a second school of com-
mentaries believes that her jealousy was truly sinful. 2
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I suggest that Rachel’s jealousy was neither base nor self-
effacing. I believe that her “jealousy” was part and parcel of the “es-
sence of her soul” (innw1 wW).

Rachel, as well shall demonstrate, personified the attribute of
Din/Gevurah.” One who embodies Din completely negates the self
to carry forth the dictates of the Din. However, this also means that
they have a very great need to witness justice being meted out
commensurate with one’s adherence. Since God governs the world
through hashgachab peratit, one who carries out a praiseworthy act
should be rewarded and certainly not punished. Her outlook was
that later expressed by Reish Lakish that:

Any talmid hakbam that does not take revenge as a serpent
[wn1d 0 apN] is not a talmid hakbam. (Yoma 23a)

Reish Lakish certainly did not mean that when a talmid hakbam
is wronged he must take revenge; this would be a transgression of a
Biblical prohibition. Rather, it means that a talmid hakham who is
wronged has the responsibility to keep track of the events that be-
fall the aggrieved party and recognize how God moves events to
right injustice.

Rachel’s understanding of Divine Governance called for her to
demand justice."* Thus, her “jealousy about her sister” was neither
sinful nor a self-appraisal of her deficiencies, but a “jealousy” to see
an injustice righted. She had willfully given up the simanim so as
not to have her sister humiliated, but this should not have resulted
in her being barred from sharing in Ya‘akov’s destiny. She wanted

aNPAW ARIPT N7 KD ARYNA KDY 77 003 W OIPR WY wHwsY 7% YR Onn mInl o
9P "92) .apY° NPON AN ROW 732 073 7T YW "2WM ANINRA 9N RIPNY R 02
(2:2 Pwxna Dy,

B In Kabbalah it is said that Rachel reflects the revealed world and the Le’ah
the supernal world.
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children who would become part of the Holy Tribes. Why should
she be denied?”

This explains her demanding of Ya‘akov that he “give her chil-
dren” lest she die without her destiny becoming fulfilled. This de-
mand was made to Ya‘akov on the basis of »pn 7"2pm 213 P7X (a
tzaddik commands and God obeys). Ya‘akov answered her: Because
I am 2°7%-X NN, and my image is emblazoned on the Heavenly
throne, I know that HaShem is preventing you from having a
child.”

The Midrash points out that subsequently Rachel realized that
she did not merit a child through strict middat ha-Din. She was defi-
cient, and was lacking. Perhaps she did not realize >nawmn &>
o>’nmawnn (My thoughts are not your thoughts). When the child
was born to Bilhah, Rachel was grateful that God had heard half of
her prayer: while she did not bear a son to Ya‘akov at least her
servant did."”

It is impossible to know why Hashem withheld children from
her. Hazal offer a possibility that God wishes to hear the prayers of
tzadikim. Another possibility is that when one approaches life
through the attribute of Din, God judges him punctiliously— aw>
INIXRPIT 77 7R It is possible that God detected a bit of anger in her
“jealousy,” a bit of anger over God’s “oversight.”"® Her jealousy

Rachel’s ire was raised when it became evident that Le’ah was having
more children than the number allotted to her— X% :nnxa 570 x3pm
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evaporated when she gave her maidservant to Ya‘akov. By this she
demonstrated that she was, indeed, not worthy. Her prayer was
now a % 7790, Thus, when Dan was born, she declared that God
has judged me, and even though He found me at fault, He still [a2]
heard my prayer.” Her begging for Rabamim is significant. She fi-
nally realized that people are not perfect and can exist only through

God’s Rabamim.

Dan

Because Rachel was characterized by Din, this attribute was passed
on to her children. The Talmud relates that if a person always tries
to resolve a dispute by requesting a din Torah, you can be sure that
he is from the tribe of Dan (Pesabim 4a). In the Torah we find that
it was a member of Dan who requested from Moshe’s court that he
be given land in Israel even though his father was Egyptian.

It is noteworthy that in his blessing, when Ya‘akov characteriz-
es Dan as the “judging tribe,” he also compares Dan to a serpent.
This is reminiscent of Reish Lakish’s teaching that a talmid hakham
[who pursues justice] must be forceful at seeking justice in the man-
ner that the primordial Serpent sought to carry out its task. Also, in
his closing phrase—“I have waited for your salvation, O Lord”
(7 P I ?)— Ya‘akov made sure to remind Dan of the im-
portance of being a rabaman.”® The full text of the berakbab follows:

Dan shall judge his people, as one of the tribes of Israel. Dan
shall be a serpent by the way, an adder in the path, which bites
the horse’s heels, so that his rider shall fall backward. I have

waited for your salvation, O Lord.
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Ya‘akov’s desire to mitigate Dan’s din with rabamim was ful-
filled in the desert. Dan was positioned last and was given the re-
sponsibility of being “the gatherer of all the camps.” It was their job
to look after all of the stragglers who could not keep up with the
congregation when they traveled.

As opposed to Ya‘akov, Moshe compares Dan to a lion:*

Dan is a lion’s cub; he shall leap from Bashan.

The expression “he shall leap from Bashan” connotes that Dan
will not be satisfied with the parcel of land in Israel that it received
and that it would go on to capture a second parcel. This parcel was
in northern Israel, where Tel Dan is situated today. It is not unex-
pected that a tribe that is so punctilious finds it difficult to live
among others who do not rise to their standards. Thus, Dan sought
to remove itself as far as it could from the others.”” The involve-
ment of Dan’s progeny in the building of the Temple will be dis-
cussed in the following section.

Naftali

Even subsequent to the birth of Dan, Rachel continued to view the
world from the perspective of Din. This is known to us through the
“prayer” she offered when naming Naftali. Her “prayer” was simi-
lar to that of Avraham’s “prayer” for saving Sodom; it was more of
a demand based upon legal argument. She felt that she had deserved
this son as a matter of right. The Midrash explains that in pleading
for another son, Rachel asked HaShem to recall her plight on the
Wednesday that her wedding was to have taken place. She said, “I
was dressed that day as a bride (the Midrash explains that in seaside
villages in contemporary times naftul meant bride) when my sister

' A full exposition of the importance of the two connotations, lion and

serpent, as well as the importance of Dan’s task, is found in the Appendix
online. It is a worthwhile read, even for general readers.

Interestingly, all of the tribes that “removed” themselves from Israel
proper were firstborn: Re’uven, Gad, and Menashe.
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Le’ah was switched for me. Do You understand the pain and an-
guish that I endured?”?

When Naftali was born Rachel proclaimed: “I can hold my own
against my sister.”* This seems, at first, somewhat puzzling. Her
sister had already borne four children while she was still barren.
How does the birth of a second child to her maidservant make
them even? The Rabbis explain that she had in mind the role their
children would play in building the holy edifices. The Mishkan was
built by Betzalel of Yehudah (Le’ah) and Ohali’av of Dan (Rachel).
The Temple was built by Shlomo, who was from the tribe of
Yehudah, and Hiram, who was from the tribe of Naftali (Rachel).
Thus, in this sense, Rachel was on even par with her sister.”
Hizkuni claims that she even felt that she had bested her sister. He
explains that Rachel was saying: While Le’ah and I both will be the
progenitors of children who will oversee the building of the
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Mishkan, it is only one of my children who will oversee the building

of the Beit ha-Mikdash.*®

Naftali’s Character and Future

Rachel’s happiness and joy were overflowing when Naftali was
born. This joy and contentedness became the characteristic of his
descendants. Ya‘akov blessed Naftali as follows:

“Naftali is a hind let loose; he gives goodly words.”
Moshe added:

“O Naftali, satisfied with favor (1¥7 ¥2w), and full with the
blessing of the Lord (71 N372 X771); possess you the west and the
south.”

Moshe says about the tribe of Naftali that it is %7 ¥aw, com-

fortable with its status; what it desires it receives. It is 77 N372 X9n,
full of God’s blessing. *” Toledot Yitzhak explains that there are those
who are poor but happy with their lot, and those who are wealthy
but not happy. Naftali was wealthy and happy.* It is generally un-
derstood that the blessing refers to the beautiful land about the
Kineret (Ginosar) that it received, which produces an abundance of
luscious fruit that are the mainstay of the meal.” The Midrash as-
serts that this is also referenced in Ya‘akov’s blessings by the words
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amow 2R [it hurries like a hart (79°R)° to produce its beautiful
fruits (olives)]: K'li Yakar contends that this refers to bikkurim
produce® over which blessings (10w 1K) are recited to HaShem.
Furthermore, its land was so beautiful that it became “the garden of
the aristocracy.” » Some connect the blessing of Naftali with the
tribe’s diligence in Torah study.”® Perhaps those that interpret the
blessings in this way speak of the land of Naftali as being fertile for
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Based upon the recent excavations of Tzippori, which is in the boundary
of Naftali, I conjecture that the Midrash refers to the fact that this area
was indeed utilized as a summer vacation area for the aristocracy of
Rome.
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Torah study, for it is in Tiveria where both the Mishnah and Tal-
mud Yerushalmi were written. **

Yosef

After the birth of Naftali, Rachel continued to pray that she merit
bearing more children for Ya‘akov.” Finally, God heard her suppli-
cation.” From what she said while naming this child one feels that
Rachel was still demanding justice. Recognizing that God had al-
lowed her to “abandon her shame” (*no7m nX "7 qOK), Rachel does
not call the child Asaf (qox)*® but Yosef, saying/demanding another
child. She felt that a second child was due her “by right.”

A full discussion of Yosef in his own right and that of the tribes
of Menashe and Ephraim, the children of Yosef, as well as the rela-
tionship between Yosef and Yehudah, is beyond the scope of this
paper. For our purposes it is sufficient to make the point that Yosef
inherited Rachel’s attribute of Din. This is what led him to con-
front his brothers and relate their actions to Ya‘akov. It is what
strengthened him to withstand the entreaties of the wife of Potiphar
and to be given the title Yosef ha-Tzaddik. Moreover his descendant,
Moshi’ach b. Yosef, will wage great battles against Amalek, Gog
and Magog. Rachel and Yosef also share the bond of being the
champions of Israel in Galut. More will be said about this in the
Appendix.

% This is another characteristic of Naftali. He was a swift runner who

brought proof that Esav sold Me‘arat ha-Makhpelah. The tribe of Naftali

was chosen to send runners to report military victories.
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HND1Y MR NI 191 DY IR D17 1117 talsblah Xl 5w MAowm Maw NMwa

07 10 DY 22X OOR2AXT PYD 7w MmN Sy,

Here our narrative veers from that of the Humash. For reasons that will

be evident later we are following the births related to Rachel and then re-

turning to those pertaining to Le’ah.

77 Bereshit 30:24.

% This name is found in Tanakh, notably, of a Levite appointment of David
who wrote many Psalms, namely, those that begin qox? .
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Binyamin

After Ya’akov and his family returned to Israel, Rachel gave birth
to Binyamin. The delivery was complicated. As she lay dying, she
named her second son Ben O’ni. Ya‘akov called him Binyamin. The
word “o’ni” is used again in Ya‘akov’s blessing of Re’uven: °md
MR NWRMN. There it means “You are born of my first strength.””
Thus, Rachel is saying, “You are the son of my strength,” that is,
the son who will actualize my characteristic of Din.*

This pronouncement teaches that at her death Rachel felt that
she was finally made whole. She received the son she had prayed
for. Now the Hashgahah righted all the injustice. The Din was
righted. As her mission had been completed, she felt she could joy-
ously return to the O%lam ha-Emet. We will return to this theme
shortly.

Binyamin lived up to his mother’s expectations. He was the on-
ly son of Ya‘akov born in Israel and the only one who did not bow
down to Esav. His fidelity to HaShem and Din was overwhelming.
He is considered to be one of the four individuals who died com-
pletely sinless.* Moshe refers to him as 1 771 (a friend of
HaShem).* Tt is for this reason that the holiest part of the Temple
consisting of the Mizbe’ah and Heikhal was placed in his territorial
land. The berakhot of both Ya‘akov and Moshe revolve around Bin-
yamin’s connection to the Temple and its daily offerings.

Ya‘akov said:

*  See Divrei Yosef, p. 53, and Hut shel Hesed of Eliyahu ha-Kohen ha-
Etmari.

“ Some claim that "X refers to aninut ([7:13 0127] 137 *I82 *N2IX X?) and

that she named her child to reflect her imminent death. We follow those

who take the more positive interpretation.

His death was attributed solely to the “sin perpetrated by the primordial

Serpent.”
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“Benjamin is a ravenous wolf; in the morning he shall devour
the prey, and at night he shall divide the booty.” ¥

Moshe said:

“And of Benjamin he said, ‘The beloved of the Lord shall live
in safety by him; and the Lord shall cover him all the day long,

> »

and he shall live between his shoulders’.

The tribe of Binyamin inherited their progenitor’s unswerving
dedication to Din. Therefore, it is only they who will be equipped
to eradicate the nation that is evil incarnate, Amalek.*

Le’ah and her Second Family

We return now to Le’ah. We had chosen to follow the birth history
of Bilhah and Rachel to its conclusion, and not interject the birth of
Bilhah’s two children, which took place between those of Bilhah
and Rachel, because we feel that this would best emphasize the
change that had occurred to Le’ah after the birth of her first four
children and how they affected her attitude and perspective when
Zilpah and she gave birth to Ya‘akov’s last four children.

Le’ahz was decidedly different from Le’ahi. Le’ahi was a woman
who had been shunned and carried psychological scars. Le’ah> was a
confident woman who was free to strive for the highest levels of
spiritual attainment. Her attitude affected her children positively.*

Gad

After Rachel had given to Ya‘akov her servant Bilhah who bore
him two children, Le’ah decided to give him her servant Zilpah.
Commentaries argue about Le’ah’s relationship with Ya‘akov at
this time. Rashi and Chizkuni believe that she was resentful to-
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* In the ensuing discussion “her children” includes those of Zilpah.
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wards Ya‘akov for having accepted her offer.* Midrash Sekbel Tov
states that she recalled how Yaakov had hated her and how she was
now “being better to him than he had been to her.” ¥

We follow the view of He'emek Davar who points out that
Le’ah gave Zilpah to Ya‘akov selflessly. As opposed to Rachel who
had not had any children when she gave Ya‘akov Bilhah, Le’ah had
already borne four children* and originally had no intention of
having her maidservant marry Ya‘akov.” However, once Le’ah saw
that she had stopped bearing children, and she knew prophetically
that Ya‘akov was supposed to have twelve children, she decided that
it was more important that Ya‘akov fulfill his destiny even if this
meant giving her husband to another woman. When Zilpah bore
Ya‘akov a child, Le’ah declared 732 which refers to her act of marry-
ing off Zilpah to Ya‘akov.”

Because Le’ah was enthusiastic about the birth of Gad, Gad and
his descendants were imbued with self-confidence. He was one of

*  They derive this from the combination by the Torah of the words “73 x2”

into one word “732” which means treacherous.
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Ya‘akov’s “strong” children.” His strength and bravery were awe-
some. Members of this tribe were able to cut off the arms and head
of an opposing soldier in one swoop.” His flag contained images of
soldiers on the way to war.” His children were all named for mili-
tary techniques.”* It was the tribe of Gad that went into battle
first,” the one that defeated the fleeing soldiers, the one that pro-
tected the other tribes on their way from battle® and the one who
lived in peace and tranquility because it did not fear those around
it.”” His offspring Eliyahu will usher in the final redemption.”

52

53

54

55

56

57

58

2T TITA TA IMRIY N2 RITW T3 1OV 1 KPO*D [D17W WOR] °N27 RNPUDD.

P I0ONY KXY AW [TPTR AR] 31T 990 246 TAY 71 NwND N0 NPwRNA
IV OV WRIT PR QORI IR P2 27101 YA

DO DO DWIR NNE 7277 POY TINA P T3 12 127932 [1213] AR v
nnons.

,TAMON MY NPAY PTNY T 1AW %97 IPDY TA 1) T MWK [1212] 2w Yow
aw %Y XIP1 72097 ,(2:37 0°727) TPIR AR V1T 701 2N NI NTA T3 22007
D2 IO MM 1200 DR R DX IR AA000 TYY 0 9w aw DY LJ1PER (hmntn
2°N970 IR ANWAY L (P10 YY) RA? 00817 0277 AT 1700 00N
XX 72°N7 NEPR PYD WITR 110127 SR LJARRY (2:37 0°127) TRIR AR Y17 70
(0 TPYW) ARIP Y NNAMDA WIRD 17 T LTIV MOTRD TIYNAY 9P NOXK WOn
2°N972 ,1NX102 7HP 1AW WMRINY (OXY 2w TUNY TP 1R DY WIRNA LITINRD
WYY OPRIR 17 97,0272 9T L,(0:20 'R 0onn 21a7) Tnnh 000 BV oORANDY 13
(1:3% ywe) X,

TIWRIT 21092 2R %12 21007 2TP 1IN 2120 T2 °12 W2 1(2 - K 127 12793) 1m0
2IN377 IDDWD 191 ,7772A7 121 DT RT3 ,LOWND T3 21271 1IN *137 77 20 TIpn)
,73°12 DT M W09 932 PR NN P12 C12IRI7Y (TV 2 0°727) RS AT wven
AN D°M23 1 O DRI 7712 wnY 9900 0°72727 10 05 DRI AXYT N1 00 0D
0722 NAWH 2R 17 KXY 97991 ,TRTR AR V17T 7701 (2 39 W) MR 11D 1IN 210
VIR 2w 2197 DRI YORA.

;T3 WY ,TI0N WD MITA TIWY T3 WD 1MW 1572 ¥°931 A TITA T 00N IR
73 9K "TA" N2°D W19 WA PO ,TA MYRWR 270w R0 DWW ,a00wn W)
TV 92 7Y WD "apy" . amR MY WD TR RITY PMITA DY 1200 PR LTI
AT VAR R LT WA I DI LT 2NV I YD WIS TR A
52 WnPW 7Y WD L,apY OTYA anvt) DRI I 937 990 wItD LTI R 10N
anbna.

5777 RD1 20 PRI 00 RD R 02 200 7 T3 VAW VT STITA TA 02T prva
MR 22107 7102 .2PY T3 2"ARY 1132107 3T TN 7730 RIT KOR O"AR NRED 9o
LY 230,

ATPR MR 7T R2T WAL 2pY AR 13 (0,08 727 PwRN2) WATHea) 300 Cnow
(3" ,'5 2IRDn) WARIW 2PYI RIT IMIK 2PV TN RIT LTI KT KOR TIRNT DR RN
NDMI QWW QYAT 9V DY RIPA T 1TW 18D 19 OR LN K021 TO9R DR 037 0 013



118 : Hakirab, the Flatbush Journal of Jewish Law and Thought

Financially, Gad was a wealthy tribe.”” Gad’s spiritual level was

high. He was born circumcised.” R. Yitzchak posits that had he not
been one of the servant’s children he would have been the greatest
of all of Ya‘akov’s children.®! Perhaps this is why Moshe chose to
be buried in Gad’s land, even though he died in Re’uven’s territory.

The foregoing derives from the blessings of Ya‘akov and Moshe:
Ya‘akov’s blessing:

Gad, a troop shall overcome him; but he shall overcome at the
last.

Moshe’s blessing:

And of Gad he said, Blessed be he who enlarges Gad; he lives as
a lion, and tears the arm with the crown of the head. And he
provided the first part for himself, because there, in a portion
of the lawgiver, was he seated; and he came with the heads of
the people, he executed the justice of the Lord, and his judg-
ments with Israel.

Asher

With the birth of her sixth child, Asher, Le’ah was in ecstasy.®
With this child she had it all. After her selflessness, for giving
Zilpah to her husband,” was extolled by her peers and bore fruit
with the birth of Gad, her happiness abounded when Zilpah con-
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ceived Asher.® The result was a child who was happy, successful,
secure, and who brought happiness to Israel and the world.

Asher was blessed. He was blessed with daughters who were so
beautiful that their beauty did not ebb with age,”” and who were
sought after and wed by royalty.®® These women had the ability to
remove any enmity that existed between Asher and another tribe.”
His sons had the wonderful trait of mediating conflicts between the
brothers and restoring brotherly love.*®® As he was the “sixth” child
of Le’ah, his attribute was that of Yesod. This is the Attribute that
connects Heaven and Earth. God blessed his land with an abun-
dance of wealth. From his land oil flowed,*”” so much so that Asher
supplied all of the other tribes with his 0il” and wonderful fruits.”!
In addition, the tribe of Asher connected Heaven and Earth by
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supplying the Temple with oil for its offerings.”” This illuminated
the “darkness” that plagued the other tribes.”
Ya‘akov’s blessing:

Out of Asher his bread shall be fat, and he shall yield royal
dainties. The following were the blessings given to Asher by
Ya‘akov and Moshe.

Moshe’s blessing:

And of Asher he said, Let Asher be blessed with children; let
him be acceptable to his brothers, and let him dip his foot in
oil. Your shoes shall be iron and bronze; and as your days, so
shall your strength be.

Yissakhar

With the birth of Yehudah, Le’ah became fulfilled and blessed. Yet
she wanted to have other children who would be even higher on
the spiritual scale than her first four children. For this she was will-
ing to give up something very precious to her, the duda’im, an aph-
rodisiac or a love potion, to be with Ya‘akov for an extra evening.
Before she conceived she told her husband, “You must come in to
me; for [ have hired you with my son’s mandrakes.” And when she
named her son she said, “God has given me my hire, because I have
given my maid to my husband.” Because her actions were lishmabh,
she was rewarded with a child who was willing to sacrifice himself
for spiritual growth.”
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Yissakhar is the tribe that is known for its Torah study.”

Ya‘akov described Yissakhar as a donkey who is willing to accept
the burden of Torah study.”® He sees that menubab [the tranquility
of the spiritual] is good, that the land [Gan Eden] is sweet. He
therefore is willing to bend over to accept more and more of the
load of Torah study and is willing to pay the toil tax which will
bring him success.”

Ya‘akov’s blessing:

Yissakhar is a strong ass crouching down between two bur-
dens; And he saw that resting was good, and that the land was
pleasant; and bowed his shoulder to bear, and became a servant
to tribute.

Moshe’s blessing:

And of Zevulun he said, Rejoice, Zevulun, in your going out;
and Yissakhar, in your tents. They shall call the people to the
mountain; there they shall offer sacrifices of righteousness; for
they shall suck of the abundance of the seas, and of treasures

hidden in the sand.”®
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It is interesting to note that the names of the nesi’im of Yissakhar speak of
the tribe’s qualities: 731 12 PR3 connotes someone whom God gave
goodness because he was a person willing to succumb to adversity [in
studying Torah]. The name nov 12 X% teaches that Torah study will
bring redemption to those in galut [represented by Yosef]. 11y 12 9%°v%»
suggests that God will extricate Israel from galur through [the] strength
[of Torah study].

Bereishit 49: 4-15 and Devarim 33:18-19.
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Zevulun

Buoyed by the birth of a son who would become a ben Torah, Le’ah
was excited about the birth of her sixth child. This child would be
spiritually higher than Yissakhar”” and would serve to repair the sin
of the Eitz ha-Da’at ha-Tov.*® This son “who is a good dowry”
would ensure that “her husband would love me [continuously].”®
She called him Zevulun.

On a higher level she saw Zevulun as the son who would bring
“Heaven down to Earth.” His tribe would ensure that God remain
in the Temple, the one referred to as 2121 n*2 (“a celestial abode”).
Appropriately, Zevulun’s tribal flag was emblazoned with the pic-
ture of a house.”

The notion that Zevulun is the tribe that connects Heaven and
Earth is strengthened by the presence in its territory of the halazon
from which tekbeler is extracted. The rekbelet is the color that makes
man think of the Heavenly throne. Beyond the tekbeler, the treasure
of the “sand of Zevulun” is that it produced prized glass.

Zevulun’s “treasures hidden in its sand” is the sand itself—it can
be converted into glass. The notion of “buried treasure” also hints
at the mysteries of the Torah that Zevulun helps to reveal.*

The names of Zevulun’s nesi’im are revealing: The original nas:
was named 1777 12 289X, It means: God is my Father; it is to Him
that I pray (compare 1711 and 2%%17°). The nasi who was the spy was

7 See below.

This is the import of “210” in “210 721.”
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Glassmaking originated in the Syro-Palestine area around the third mil-
lennium BCE and was developed in Egypt in 1500 BCE. [=2500 years
from Creation; this is approximately the period in which Moshe gave his
blessing to Zevulun]. The Phoenicians became the greatest glassmakers
and exporters of the ancient world. This was because of the rich deposits
of silica-based sand, which contained a substantial amount of lime, found
along the coast of Lebanon (James 464 and Fleming 138). (The Real World
of Chemistry 6th ed by L. Fruen (Kendall/Hunt Publishing ISBN 0-7872-
9677-5).
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named >710 72 ?X°73. The name connotes one who reveals God’s se-
crets. 7179 J2 19¥°9R was the name of the nasi who led the tribe into
Israel. The name means that God revealed to him the glass hidden
in the sand (179).

While it is generally assumed that Zevulun were simply busi-
nessmen who financed Yissakhar’s learning, Rashi indicates that the
tribe of Zevulun was also involved in Torah study.*

Recognition of Le’ah

With the birth of Zevulun, Le’ah reached her zenith. She began as
the wife that Ya‘akov hated so much that he wished to divorce.
With the birth of Zevulun, Le’ah knew that her husband would
forever be bonded to her.” She was the akerer habayit. It was to her
that all of the children turned. As the verse states: “And Yisra’el
bowed to the head of the bed.” The Midrash asks: Who stood at the
head of Yisra’el’s bed? It was Le’ah.%

Summary: Parallel Progressions

The chart below is a visual progression of the tribes born to Rachel,
Le’ahi and Le’ah2. One can immediately see the difference between
the progression of Leahi and Le’ah: in their first two births: Leahi
lacked self-confidence and felt hated; Le’ah2 was self-confident and
felt completely overjoyed. During their third and fourth pregnan-
cies they both felt satisfaction, but Le’ah> produced the more spirit-
ually elevated individual because she started on a higher level of sat-
isfaction and self-confidence. The difference was noticeable in their
offspring. Whereas Levi worked in the Temple and resolved
halakhic questions as they arose, it was Yissakhar’s activity on the
Sanhedrin that resolved the most difficult and far-reaching halakbic
questions. With regard to the Mikdash: the least-sanctified sections

8 POy ORID OFY KT NAN WS P 210 YOW 0 ... TARYA N7 maw oM
oM.

85 " " - ! . "
YR T 002 [A107] 192 8RNI 91T 102 (300 'R 0°991) Nwhihar oA
W1 93 7310 0212 %9 WOW nY ROR NPT P RAN KD,

86 72m wR12) LARD KD 2Pyt I1aR YW Inun WRY TR 0 0nT WRI Y ORI Inne
(R:RY.



124 : Hakirab, the Flatbush Journal of Jewish Law and Thought

were built in Yehudah’s territory, and the holiest sections on Bin-
yamin’s property. Notwithstanding, it is the tribe of Zevulun that

is said to keep the Shekhinah tied down to Earth.

Disposition of Mother when Child was Born
Disposition Le’ah: Rachel Le’ah: Tetragrammaton
Self | Re’uven Dan Gad Yud
Confidence: (weak) (strong) (strong)

Hated or | Shimon Naftali Asher Heh
loved: (hated) (loved) (loved) (Expansive)
Loved Levi Yosef Yissakhar: Vav

and/or | (Dedicated | (Tzaddik) | (Sanhedrin (Connects
justified: to God: Scholars) Heaven
transient And
poskim) Earth)
Fulfilled: | Yehudah | Binyamin | Zevulun Heh
(Monarchy; | (Mikdash | (The one (Make Earth
built built on | who binds God’s abode)
Mishkan & | his land) God to
Mikdash) Mikdash)

The chart also reveals the following: The four-level progression
of each cycle parallels that of the Tetragrammaton (Shem ha-
Meforash). The first stage is characterized by the tiny letter yud. This
represents the essence of the personality instilled into the family.
The second level characterizes the first heh which is an expansive
letter. On this level, the essence is developed into a loving or hating
personality. The third level, which corresponds to the letter vav,
the letter that kabbalists assert connects Heaven and Earth, in
Le’ahi was fulfilled in the Temple by Levi, in Rachel by [Mashi’ah
b.] Yosef’s ability to unify Israel in galut,¥ and in Le’ah: by
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Yissakhar whose Elders clarify the halakhah. The fourth level, char-
acterized by the second heb, represents the expansion of God’s pres-
ence on Earth. This is epitomized by the Temple being built in the
territories of Yehudah (Le’ahi) and Binyamin (Rachel) and by
Zevulun (Le’ah2) who brought God’s presence into the everyday
workaday world. &®
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Appendix
The Death of Rachel

We have presented Rachel’s view of the moment of her own death
as being very satisfying. Kabbalistic insight will be helpful in round-
ing out this understanding. In the Heavenly Hierarchy, Rachel is
seen as being on a lower rung than Le’ah. Rachel is referred to as
representing the X2anX7 07w (the physical world), and Le’ah the
X°0onK7 02 (the Hidden World). Thus, Rachel and Yosef are seen
to preside in the world of the galut, which is transient and contains
elements of evil. Rachel’s residual presence and concern for happen-
ings in this world makes her the only one of the Patriarchs and Ma-
triarchs that continues to show active concern for Israel after her
physical demise. Thus, she is the one who constantly cries for her
children’s return to Israel and who refuses to be consoled until this
occurs. Yosef likewise presided over Israel in the Egyptian Galut,
and is considered to be the King of Israel in the Galuz.

It is interesting that not only Rachel dies before Ya’akov takes
up residence in Israel: a similar fate will befall Mashi’ach b. Yosef,
who will battle evil in the End of Days but die before the redemp-
tion is complete. Why should they both die? The answer is that
death in these cases does not refer to annihilation. Rather, it refers
to a time in which a zikkun—removal of evil—has taken place in
the lower realms so that they become elevated into the higher
realms. When the tikkun takes place the roles of Rachel and
Mashi’ach b. Yosef become obsolete. As such, they become con-
verted into Yisra’el [as opposed to Ya’akov] and Le’ah.





