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The Struggle of Rav Elazar ben Shimon
and His Colleagues

By: ASHER BENZION BUCHMAN

Interpreters of Midrashim
Rambam divides the interpreters of midrashim into three categories:

The first group constitutes the majority of those whom I have met
and whose works I have seen and heard about; they understand them
literally and do not understand them at all, and all things that are
impossible are considered by them to be necessary, and this is be-
cause of their lack of knowledge of the wisdoms and sciences... this
group destroys the beauty of the Torah and darkens its light. The
second group is also large who also take the words [of the Midrash]
literally believing there is no other meaning intended and thus they
mock and degrade them and consider strange that which is not
strange, and make fun of the words of the chachamim considering
themselves smarter than they... and they are dumber than the first
group and greater fools... had they prepared themselves with the
[study of] the wisdoms until they understood how one writes about
G-dly matters and other abstract issues in a way that it can be read
both by the masses and the scholars! and had they understood any-
thing of practical philosophy, they would understand if the chachamim
were indeed wise, and could understand the meaning of their words.
The third group is... very small, and they are those who have recog-
nized how great the chachamin are and... realized that in their words
there is the simple meaning and the secret meaning (710) and in all
statements of impossibilities the intent is allegorical and metaphori-
cal. (Perush HaMishnah, Introduction to tenth chapter of Sanbedrin)

Rambam explains in his introduction to the Moreh HalNevuchim that he
decided against writing a book explaining midrashim. “For I observed that
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by expounding these passages by means of allegorical and mystical terms,
we do not explain anything, but merely substitute one thing for another
of the same nature, whilst in explaining them fully our efforts would dis-
please most people; and my sole object in planning to write those books
was to make the contents of midrashim and the exoteric lessons of the
prophecies intelligible to everybody.”

To some degree Maharal set out to write this book that Rambam had
intended to write,2 and of course Maharal’s work is important and valua-
ble. Being faced with the difficulty Rambam articulated, however, he too
was forced to “substitute one thing for another of the same nature,” and
the meanings often remain hidden. In works like Toras HaOlah of Rema,
Tzror HaMor, Meiri, Rabbenu Bachye, and sometimes in Abarbanel and
Akedas Yitzechak, as well as in later works of a mystical nature such as Ke-
dushas Levi, a clearer picture of Chazal’s intent is often presented.

Rema is a good example of a commentator who is in this third cate-
gory. He struggles to find meaning in midrashim with the knowledge that
their thought must be reconciled with the philosophical principles of
Rambam. He saw Kabbalah as a language for expressing philosophical
ideas, and his Toras HaOlah integrates the philosophy of Rambam with
the philosophical ideas expressed in the Zohar in a different, and even
more abstract manner.

The Symbolism of Man and Woman, Chomer and Tzurah, in
Rambam, Plato, and Jung

Although not writing a commentary on midrash, Rambam throughout
Moreh HalNevuchim gives us insight into understanding allegory, especially
when he explains how to interpret the physical attributes of G-d.3 In his
introduction, he uses the allegory of male and female to explain the meth-
odology of prophetic allegories.* He expounds on the prevalent metaphor
in sefer Mishlei that speaks of the harlot. She represents the physical urges
of the flesh. The last chapter of the book deals with the “woman of valor,”
the perfected flesh that Rambam refers to as the chomer hamesukan, that
has imbibed the values of the intellect, i.e., the zurab, which is the 0%
D°PYR, the image of G-d.

See Rav Chaim FEisen’s essay “Maharal’s Be'er Ha-Golah and His Revolution in
Aggadic Scholarship,” Hakirah 4.

3 The first section of Moreh HaNevuchim.

4 See also Moreh 1:17, 3:8.
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Rambam notes that this allegory is universal and is found in Plato.>
Modern scholars of psychiatry, such as C. J. Jung,® identify Logos (intel-
lect) with the male, and Eros (the desire for physical contact) with the
female. In analyzing this allegory, it is important to understand a basic
Jungian principle. Jung clarifies the concept of allegory by using the word
“symbol” and defining what it is. A “symbol” is not a word or object that
is used arbitrarily to stand for something else,” but that which symbolizes
an idea does so because it innately identifies with that which it represents.
Among colors, red often is used to represent danger because it is the color
of blood, and in the human psyche—in the? collective unconscious—the
sight of red conjures up a feeling of danger. So too, woman identifies with
chomer, as in Mother Earth for example, because physical life springs from
the body of woman. Moreover, women are more prone to emotion, which
is part of the human chomer, while men are more inclined to be detached
intellectual thinkers. Thus, the allegory of man/woman as #Zurah/ chomer is
not merely some universal sign-language, but innate symbolism.

I believe this allegory is a key in understanding much of aggadah.
Chazal say’ that maaseh merkavah cannot be taught to one person, #aaseh
bereishis to two, and arayoes to three. Rambam comments that!® we are talk-
ing about N1V Mno—literally, the “secrets” of arayos. Perhaps these are
the aggados dealing with male and female. We will refer to this concept
often in our analysis.

Talmudic Aggadah

The aggadic stories in Talmud Bavli are especially challenging. Midrashic
explanations of the wikra are rooted in the mikra. We have as an aid, our

5 See Moreh 1:17.

See, for example, “Man and His Symbols,” Chapter 3, p. 179.

This is merely a “sign.” In “Man and His Symbols,” Jung and his students ex-
plain the importance of “symbols” to people. The book was written for laymen
and is easily understood. Jung begins the first chapter, “Approaching the Un-
conscious,” by distinguishing between “signs” and “symbols.” My extremely
brief description of his view, including the example of blood, is my own framing
of his insight.

See the above note. The “collective unconscious” is explained in Jung’s chapter
“Approaching the Unconscious.” Because there is substantial commonality be-
tween all men and their experience of life, certain symbols will impact all people
in a similar way even though they are never consciously and intellectually able
to explain why.

O Mishnabh Chagigah 2:1.

0 Perush HaMishnab.
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ability to discern the simple meaning of the Torah, peshuto shel mikra, to
anchor our understanding of the drash of Chazal. The midrash is giving a
deeper understanding of the message of the mikra.l' The context points
us in the direction of the proper interpretation. But the aggadah in the
Gemara generally tells fantastic stories and moves from case to case in
what seems like a stream of consciousness with no real connection. One
of the longest, most difficult and most famous of these Talmudic aggados
appears in Bava Metzia 83b.

In studying the halachic elements of the Talmud, the first step is trans-
lating the words of Chazal. The second step is analyzing the ideas. The
first step itself is often difficult, the second a much longer process and
perhaps even never-ending, as a halachic statement is the product of a
mesorah going back to Moshe Rabbenu coupled with deep analysis by the
greatest minds of Israel. This two-step process applies equally to under-
standing Aggadah. First, we must understand the words, and then the
analysis begins. My goal in what follows is not to do the analysis that is
required to fully understand this Gemara, but to translate the allegory into
a language we can work with. After that, the second step begins.

Tosafos,'? at the end of the sugyah, notes how the closing episode seems
unrelated to anything before it, but recognizes a connection in the unusual
heaviness of the #anna involved and says it connects back to the two heavy
tannaim mentioned at the beginning of the stories. Tosafos thus says that
everything in this long exposition is connected. We will study these pas-
sages with this assumption.

Bava Metzia 83b: The Animals Frolic at Night
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My book, Encountering the Creator: Divine Providence and Prayer in the Works of Ram-
bam (Targum Press, 2004) uses Rambam’s thought to understand the key themes
explored by wmidrashei Chazal on Bereishis.

12 BM 86a s.v. Rebbe Shimon.

13 You make darkness, and it is night—this refers to this world, which is comparable
to night; wherein all the beasts of the forest do creep forth—to the wicked therein, who
are like the beasts of the forest. The sun rises—for the righteous; the wicked are
gathered in—for Gehinnonz, and lay them down in their habitations—not a single right-
eous man lacks a habitation as befits his honor. Man goes forth unto his work—i.e.,
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The Gemara is engaged with the halachic issue of discerning when
the laborers are to begin their workday and when to end it and find a key
in a verse in Tebillim. They cite the verse 27 *7¥ INTIAY? 17U57 DIR R
and see in it an analogy to the struggles of man in this world. The context
of the verse states that the world is dominated by evil—animals who frolic
at night, I¥° W7 93 W¥AIN 12 79°2 0N W nwn—that will end with the
light of Olam HaBa for the righteous who have fulfilled their task, 22
29 7Y T2V 2°HWiw—each receiving his reward according to the level
of righteousness he has attained in this world, while the evil will go to
Gebinnom. Chazal tell us that the individual must look towards his personal
Gan Eden, but we will see that they also wish to relate to yemos haMashiach
and zechiyas hameisin?'* and they wonder about the path Israel must take to
bring the Gewlah. Their desire to explore this idea leads directly to a story
about Reb Elazar ben Shimon.
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R. Elazar b. Shimon (REDbS) presents the versel® 12 19°7 7 Jwn nwn
2Y° N1 92 WIN to the gentile government officer involved in prosecut-
ing criminals, to argue that it is almost impossible to identify evil in the
world. Of course, if the crime is done publicly, government will stop it,
and the Torah clearly provides us with a justice system. But REbS is ask-
ing about a criminal justice system that looks for criminals, identifying the
source of past crimes and working to thwart crime before it is committed.

the righteous go forth to receive their reward; and to bis labor until the evening—as
one who has worked fully until the very evening.
14 The Gemara will later speak of fechiyas hameisim and that would imply that we are
not merely talking about the reward of the individual’s life after death. But what
is true for each human on a personal level applies to the #zibbur in their historic
role. There is an analogy that one’s personal life is also a quest for ge#lah so what
applies to the life of the world also applies to the life of the individual.
R. Elazar, son of R. Shimon, once met an officer of the [Roman| Government
who had been sent to arrest thieves. “How can you detect them?” he said. “Are
they not compared to wild beasts, of whom it is written, “Therein [in the dark-
ness]| all the beasts of the forest creep forth?”” (Others say, he referred him to
the verse, “He lies in wait secretly as a lion in his den.”) “Maybe,” [he continued,]
“you take the innocent and allow the guilty to escaper” The officer answered,
“What shall I do? It is the king’s command.”
' See also the verse 7™X2 INoN2 2.
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Of this REbS asks how, without seeing the crime, do we know we are
punishing the wicked and not the righteous? The officer agrees. Never-
theless, he responds, X3717 X117, the king’s command, necessitates law
enforcement. There must be the fear of malchus, otherwise, say Chazal, one
person will swallow the other alive.!”

REDS had apparently been suggesting that the frolicking of evil is in-
evitable, and that government is as much likely to do harm as good, and!®
thus there is perhaps no point in man instituting a governmental criminal
justice system in this world that does anything more than punish overt
criminals. Real justice will be by G-d in Olamz HaBa. What is the alternative
that he was suggesting? When people reform, when Mashiach arrives,
then there will be justice. There is nothing that can be done by the gov-
ernment to address the crime and corruption in the world that indeed has
plagued every nation. All efforts of government should be towards edu-
cating people and improving conditions and human character. But the
officer responded correctly. Without government planting fear, society
could not function. The errors of law enforcement are better than giving
a free hand to criminals.

Fighting Evil
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In communist and third-world countries, this is the norm. We have in our life-

time seen even in America how the justice system has been turned by some

officials into a weapon for destroying political enemies.

19 Said the Rabbi, “Let me tell you what to do. Go into a tavern at the fourth hour
of the day. If you see a man dozing with a cup of wine in his hand, ask what he
is. If he is a learned man, [you may assume that| he has risen early to pursue his
studies; if he is a day laborer, he must have been up early to do his work; if his
work is of the kind that is done at night, he might have been rolling thin metal.
If he is none of these, he is a thief; arrest him.” The report [of this conversation]
was brought to the Court, and the order was given: “Let the reader of the letter
become the messenger.” R. Elazar, son of R. Shimon, was accordingly sent for,
and he proceeded to artest the thieves.
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REDS agrees to work with secular governments and proposes a radical
justice system, to place suspicion on and prosecute those who neither
work nor learn and still seem to have means. Citizens would have to prove
where their assets came from and how they spend their time. The govern-
ment accepts his plan. It would be implemented against gentiles and Jews
alike. The focus of such a government reform would be to stop crime by
demanding that citizens are involved in 22 2w 12, the welfare of their
community, and they are accountable to prove it. Government sanctions
and suspicion would be placed on loiterers. Rights to privacy and other
aspects of freedom are curtailed.
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R. Yehoshua ben Karchah (RYbK) is horrified, calling him 32 ymin
7, vinegar the son of wine. His approach—to subject even Jews to the
authority of overbearing gentile justice—is a break with Jewish society,
with tradition, with the conduct of his father. REbS says this is needed
for society to be reformed; to stop the flourishing of 7> 1n°11 92, REbS is
looking towards Messianic times, the days when each Jew will sit in his
own 073.*! RYbK says this is the job of G-d; we should not be involved.
He sees REDbS as breaking from tradition. This is the meaning of 12 ¥
7. Their disagreement was about whether in the ga/us, before yemos ha-
Mashiach, we should be involved with influencing the nations of the world
and their governments and thus hasten the coming of Mashiach; or should
we do our best to separate from them and let G-d’s plan work without
our input. RYbK feels by working with them one only makes their goal
of destroying us easier.

Self-Evaluation
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20 Thereupon R. Yehoshua, son of Karhah, sent word to him, “Vinegar, son of
wine! How long will you deliver up the people of our God for slaughter!” Back
came the reply: “I weed out thorns from the vineyard.” Whereupon R. Ye-
hoshua retorted: “Let the owner of the vineyard himself [God] come and weed
out the thorns.”

21 9193 NN WK,
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REDS is stunned and chastened when he fears that his own personal
concerns or prejudices may have affected his judgment. This is what goes
on in all government and law enforcement, and this is the argument for
refraining from acting upon circumstantial evidence. After receiving con-
firmation that his evaluation of the criminal was correct, he outwardly
expresses confidence in his judgment. This is the image he needed to pro-
ject to the world. Nevertheless, inwardly he goes through a process of
soul searching and self-examination.
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The description of the self-analysis as an operation suggests that he
involved others in the analysis to discover what is at the root of his ac-
tions. No stench could be discerned in his thoughts, but the Gemara ques-
tions this, suggesting that the analysis of the logic behind one’s actions is
purely an analysis of the logic and this will not reveal corruption of one’s
character. To this it responds, that while even in pure logic (the white fat)
there is something of the person’s character (red streaks) that is always

22 One day a fuller met him, and dubbed him: “Vinegar, son of wine.” Said the
Rabbi to himself, “Since he is so insolent, he is certainly a culprit.” So, he gave
the order to his attendant: “Arrest him! Arrest him!” When his anger cooled, he
went after him to secure his release, but did not succeed. Thereupon he applied
to him [the fuller| the verse: Whoever keeps his mouth and his tongue, keeps his soul
[from troubles. Then they hanged him, and he [R. Elazar son of R. Shimon]| stood
under the gallows and wept. Said they [his disciples] to him: “Master, do not
grieve; for he and his son seduced a betrothed maiden on the Day of Atone-
ment.” [On hearing this,] he laid his hand upon his heart and exclaimed: “Re-
joice, my heart! If matters on which you [sc. the heart] are doubtful are thus,
how much more so those on which you are certain! I am well assured that nei-
ther worms nor decay will have power over you.”

B Yet, in spite of this, his conscience disquieted him. Thereupon he was given a
sleeping draught, taken into a marble chamber, and had his abdomen opened,
and basketsful of fat removed from him and placed in the sun during Tammuz
and yet it did not putrefy. But no fat putrefies! [True,] no fat putrefies; never-
theless, if it contains red streaks, it does. But here, though it contained red
streaks, it did not. Thereupon he applied to himself the verse, My flesh too shall
dwell in safety.
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involved in decisions, and this can be discerned—this too was pure in

REDS.

Separating from the Nations

7V 7779 MR PHR 792 930 LT0 wYn ORI 9D KU 201 9272 DRYNY® M R
RIP1T RINWT ,TAUR RN 79 AR A0 IPOR DW 1Y 0 AnR Cnn
24 Rop TR 1Y DR LRIORY AV AR D MK LK

R. Yishmael also took this position of working with the gentiles to
enforce justice. He sees Eliyahu in his dreams. Eliyahu is the harbinger of
Mashiach, as Rambam explains that prophecy will return before Mashi-
ach.?> Thus, this warning from Eliyahu is a vision that this path will not
lead to Mashiach. He counterclaims (to himself) that in our ga/us govern-
ment requires it and even if it is not the ideal path, practicality calls for it.
He is told (in his vision) that his father avoided taking part in it and so
should he—even if separation will result in hardship. This path of sepa-
ration is the traditional path, that of the mesorah, that of his father.2

Masculinity
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24 A similar thing befell R. Yishmael son of R. Yosi. [One day] Eliyahu met him
and remonstrated with him: “How long will you deliver the people of our G-d
to execution!” “What can I do?” he replied. “It is the royal decree.” “Your father
fled to Asia,” he retorted. ““You flee to Laodicea.”

Hilchos Melachim 12:2. Not necessarily that Eliyahu returns, but that prophecy
will return.

25

% Fleeing from government and non-involvement may lead to worse governments

arising. His decision to flee is based on his belief that resistance is futile. Evil
must be left to frolic.

27 When R. Yishmael son of R. Yosi and R. Elazar son of R. Shimon met, one
could pass through with a yoke of oxen under them and not touch them. Said a
certain [Roman| matron to them, “Your children are not yours!” They replied,
“Theirs [sc. our wives’] is greater than ours.” “[But this proves my allegation] all
the more!” [she observed]. Some say, they answered thus: “For as a man is, so
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The Gemara then gives a metaphor to speak of the powerful mascu-
linity of these great Rabbis. These two who worked against crime had
tremendous courage and power and the desire to be ¥°5wn, to influence.
That is associated with masculinity. The Gemara allegorizes this as their
large size. A Roman woman asks, how can they mate with their wives?
Coming from a foreign woman, the question is that femininity would be
crushed by such overwhelming power and could not mate with it or pro-
duce offspring. The Gemara answers that the wives of these Rabbis also
have this characteristic and are compatible with their masculinity and will
not be crushed by it.28 But the Gemara responds to this claim by stating
that the needed attraction for reproduction requires the full feminine qual-
ities, not male qualities. Two answers are then provided. The male attrac-
tion to the female qualities of their women is so powerful that it can over-
come any resistance upon the side of the feminine; or that, on the con-
trary, the female side is so drawn to this masculinity it will not be crushed
by mating. This ability to mate means that these qualities can indeed make
up the future of Israel.

The Gemara goes on to say that the greatest Rabbis of subsequent
generations had this masculine characteristic but in a smaller degree.

Beauty
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is his strength.” Others say, they answered her thus: “Love suppresses the flesh.”
But why should they have answered her at all; is it not written, Answer not a
fool according to his folly? To permit no stigma upon their children. R.
Yochanan said: The waist of R. Yishmael son of R. Yosi was as a bottle of nine
kabs capacity. R. Papa said: R. Yochanan’s waist was as a bottle containing five
kabs; others say, three kabs. That of R. Papa himself was as [large as| the wicker-
work baskets of Harpania.

28 Here we begin to connect with our introduction about male and female but not
with the qualities of male and female I had related there. The symbolism of male
and female qualities is broad, and we will follow the Gemara and the laws of
nature to learn how Chazal understand the details of male and female.




The Struggle of Rav Elazar ben Shimon and His Colleagues : 319

AOTT XYM RINX 1Y MR XYW RIYA 2 25N0A RY 1327 779 10K .oNd
TR .Y O9¥ 1719 12 A0 171D 12 2°N07 ,RWA RIY 7172 ROOW RDT RINNP
2177 771 RO AR RI°T 12007 .7 09 ROR 7Y DY 3P0 IR AR M
WA AR L3772 DO PYA PRI QMR 2°037 01 0°AW 37 1 L,PIRT 2902

29 173 NUDW PYA TR O DY

R. Yochanan had this masculinity, but to a much lesser degree; where
he excelled was in beauty. This beauty is a remnant of the lost Jerusalem,
and it is described as related to his coloring and casting a glow. The Ge-
mara then discusses the beauty of R. Kahana and others before him that
resembles that of Adam HaRishon.?" Their beauty differed from that of
R. Yochanan as it was of 0°19 1777, i.e., theirs was of their features. Their
D°PYR 09¥, image of G-d, could be recognized and their actions could be
emulated as their essence was made up of the 13 widdos of G-d’s mercy.
With R. Yochanan, one was overpowered by his presence and uplifted
but could not understand his ways. Thus, just seeing him was inspiring—
but it was emotional, not educational. Like Yosef, it is 7'V *2¥, above the
concrete vision of the eyes. He had the women look at him when they
went to the wikveh to absorb his beauty and transmit it to their children.
His aura, his majesty, should be what the women want in their children
and a mother can tangibly transmit to them what she feels at her inner
core.

2 R.Yochanan said: “I am the only one remaining of Jerusalem’s men of outstand-

ing beauty.” He who desires to see R. Yochanan’s beauty, let him take a silver
goblet as it emerges from the crucible, fill it with the seeds of red pomegranate,
encircle its brim with a chaplet of red roses, and set it between the sun and the
shade; its lustrous glow is akin to R. Yochanan’s beauty. But that is not so; for
did not a Master say: R. Kahana’s beauty is a reflection of R. Abbahu’s; R. Ab-
bahu’s is a reflection of our Father Jacob’s; our Father Jacob’s was a reflection
of Adam’s; whereas R. Yochanan is omitted! R. Yochanan is different, because
he lacked a beard. R. Yochanan used to go and sit at the gates of the mikveb.
“When the daughters of Israel ascend from the bath,” said he, “let them look
upon me, that they may bear sons as beautiful and as learned as 1.” Said the
Rabbis to him: “Do you not fear an evil eye?” “I am of the seed of Yosef,” he
replied, “against whom an evil eye is powerless.” For it is written, Yosef is a
fruitful bough, even a fruitful bough by a well: whereon R. Abbahu observed:
“Render not [by a well] but, ‘above the power of the eye.”” R. Yosi, son of R.
Chanina, deduced it from the following: and let then: multiply abundantly like fish in
the midst of the earth: just as fish in the seas are covered by water and the eye has
no power over them, so also are the seed of Yosef—the eye has no power over
them.

30 Rashi says it refers to a beard and R. Yochanan had no beard. But the Zohar
associates Q19 N711 with the features of G-d.
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Resh Lakish vs. Rebbe Yochanan—Power vs. Beauty
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Rav Yochanan (RY) sees in the masculinity of Resh Lakish (RL) a
great power in Israel and the potential for strengthening of the Torah.
Resh Lakish is attracted to the beauty of R. Yochanan.32 Since 33 qWX 7R
01" ROX, 2 woman is for beauty, we can connect this with feminine traits.
Thus, RY wins him over by offering him his sister. The Gemara tells us
that accepting to be schooled by the Torah already reduces this masculin-
ity. Thus, his shoes were too big for him after he decided to learn Torah.3

RL and RY are thus to be understood as power vs. beauty. The con-
cept of beauty is an alternative means to power for influencing and bring-
ing Mashiach. Bilam, the prophet of the nations, observes this beauty in
Israel, 2pY* T2a% 1270 7. RY’s argument is for passivity and influencing
by example. He intimated this by saying that the daughters of Israel should
just observe him, and hence this same approach should apply to our rela-
tionship with the nations. RY is from the remnant of Yerushalayim and
stands for their ancient approach.

I believe it becomes clear here in the contrast between RY and RL
that if the sugyah has one theme, as I believe and as Tosafos implies, that
theme is the debate about the two approaches Israel should take in the
galus.
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31 One day R. Yochanan was bathing in the Jordan, when Resh Lakish saw him
and leapt into the Jordan after him. Said he [R. Yochanan| to him, “Your
strength should be for the Torah.” — “Your beauty,” he replied, “should be for
women.” “If you will repent,” said he, “I will give you my sister [in marriage],
who is more beautiful than 1.” He undertook [to repent]; then he wished to
return and collect his weapons, but could not. (According to Rashi, he wished
to put on his shoes, but they were too big. According to Soncino, he perhaps
could not catry the weight of the weapons.)

%2 His jumping into the river after him represents this.

3 TB Kesuvos 59b.

3% IR 9w N nwnn 7N TB Sankedrin 19a. Thus, his size or strength decreased by
merely accepting to be ruled by the Torah.
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Just as REDS feared he acted out of pride to cause a death, so too RY
acts out of pride and causes the illness of RL. RL felt that strength and
power must dominate beauty, while RY felt that beauty should dominate
power. The issue raised in the beis midrash had been with regard to wea-
ponry.3 RY thought AR™W (impurity) associated with implements of
power and violence comes with the fire that forms them. RL argued the
fire behind this power does not impart X2 and continued that the cool-
ing and softening element of washing with water is what creates IX?.
RY’s apparent slight was to point out how tools of power are connected
with crime that he associates with RL’s nature. RL argues that there is no
TN in the forces that create power and which burn brightly within him.
RY says there is.37 They both agree that both elements are necessary; but
disagree about what is primary. RL says his greatness in Torah springs
from his powerful character that has remained consistent within him and
that he brought from his former life. RY says that his own element of
beauty was necessary to bring RL under 722w 013 (the wings of the Holy
Presence). Now that he has been transformed by Torah, he must realize
that power is limited and we live by the protection of G-d.
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3 Subsequently, [R. Yochanan| taught him Bible and Mishnah, and made him into
a great man. Now, one day there was a dispute in the schoolhouse [with respect
to the following. Viz.,] a sword, knife, dagger, spear, handsaw and a scythe—at
what stage [of their manufacture] can they become unclean? When their manu-
facture is finished. And when is their manufacture finished? R. Yochanan ruled:
When they are tempered in a furnace. Resh Lakish maintained: When they have
been furbished in water. Said he to him: “A robber understands his trade.” Said
he to him, “And wherewith have you benefited me: there [as a robber]| I was
called Master, and here I am called Master.” “By bringing you under the wings
of the Shechinah,” he retorted. R. Yochanan therefore felt himself deeply hurt,
[as a result of which] Resh Lakish fell ill.

36 And other sharp objects that are work implements but can be used as weapons.

37 Interestingly, Rambam does not pasken like either and IRM10 comes even later.
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The dominance of the "7 (beauty) of RY causes RL (power) to fall
to his deathbed. RL’s wife, the sister of RY, who embodies this quality of
’9) 39 more than RY does, pleads that her husband’s qualities are needed
for the protection and survival of wives and children. But RY argues that
G-d will provide. Indeed, RY, who had recognized R was necessary for
Israel*0 and had brought him into the leadership of &/a/ Yisrael, grieves the
loss of this important quality while still insisting it must not dominate. But
he understands that the truth lies somewhere between their two extreme
positions. Beauty must not smother power. He needed RL’s opposition
to refine his own positions; without the questioning and challenging of
RL there was no point to his life; he could not refine his position without
that of RLL. He could get no clarity without him; he had nothing more to
contribute and he died. In his suffering his students pray for his death;
they realize that his life as a teacher of Israel has ended.

Reb Elazar ben Shimon: Perfecting Power
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3 His sister [sc. R. Yochanan’s, the wife of Resh Lakish| came and wept before
him: “Forgive him for the sake of my son,” she pleaded. He replied: “Leave your
fatherless children. I will preserve them alive.” “For the sake of my widowhood
then!” “And let your widows trust in me,” he assured her. Resh Lakish died, and
R. Yochanan was plunged into deep grief. Said the Rabbis, “Who shall go to
ease his mind? Let R. Elazar b. Pedas go, whose disquisitions are very subtle.”
So he went and sat before him; and on every dictum uttered by R. Yochanan he
observed: “There is a Barazsa which supports you.” “Are you as the son of Laki-
sha?” he complained. “When I stated a law, the son of Lakisha used to raise
twenty-four objections, to which I gave twenty-four answers, which conse-
quently led to a fuller comprehension of the law; while you say, ‘A Baraisa has
been taught which supports you.” Do I not know myself that my dicta are right?”
Thus, he went on rending his garments and weeping, “Where are you, O son of
Lakisha, where are you, O son of Lakisha”; and he cried thus until his mind was
turned. Thereupon the Rabbis prayed for him, and he died.

3 RY had lured RL with his sister who was more beautiful than he.
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We have not left Rav Elazar ben Shimon, as this seeming digression
of RY and RL had been introduced to clarify exactly what the position of
REDS represents and what his battle with the mainstream was about. We
are discussing aggressive strength vs. passivity in our task to bring the
Genlah. REDBS learned Torah during the day, but at night he tortured him-
self with thoughts of his sinfulness. Was he acting for G-d and Israel or
for his own pride? Was his approach to life and thus his Torah analysis
correct? His 2°1 NWX (woman of valor), JPINAT 1100 42 helped him survive
the intellectual torture imposed on the #Zurah, the pure intellect he em-
bodied. His wife leaving him means that eventually he abandoned any
solace that his wife/chomer provided him.*> He returns in his mind to the
cave he shared with his father, Rav Shimon ben Yochai. Yet he finds that

4" [Reverting to the story of R. Elazar son of R. Shimon] yet even so, R. Elazar son

of R. Shimon’s fears were not allayed, and so he undertook a penance. Every
evening, they spread sixty sheets for him, and every morning, sixty basins of
blood and discharge were removed from under him. In the mornings his wife
prepared him sixty kinds of pap, which he ate, and then recovered. Yet his wife
did not permit him to go to the schoolhouse, lest the Rabbis discomfort him.
Every evening, he would exhort them, “Come, my brethren and familiars!” while
every morning he exclaimed, “Depart, because you disturb my studies!” One
day his wife, hearing him, cried out, “You yourself bring them upon you; you
have [already] squandered the money of my father’s house!” So she left him and
returned to her paternal home. Then there came sixty seamen who presented
him with sixty slaves, beating sixty purses. They too prepated sixty kinds of pap
for him, which he ate. One day she [his wife] said to her daughter, “Go and see
how your father is faring now.” She went [and on her artival] her father said to
her, “Go, tell your mother that our [wealth| is greater than theirs” [sc. of his
father-in-law’s house]. He then applied to himself the verse, She is like the mer-
chant’s ships; she bringeth her food from afar.

42 See above, The Symbolisn of Man and Woman, Chomer and Turah, in Rambam, Plato,

and Jung.

The Gemara says that the sepatation was at the instigation of the wife/chomer.

But allegorically she is also a part of her husband. We interpret the Gemara to

mean that the desire for physical easing of pain interfered with the drive to find

the truth about himself.

43
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the strength of his Torah itself*—having abandoned any interest in pleas-
ures of this world—brings him the comfort he needed to cure himself and
in fact stimulates him to rejoin society.

The intermediary between wife and husband is the daughter, i.e., the
product of his zurah and wife’s chomer, and, having determined to remain
connected to the world, he returns to his wife and society. Just as he and
his father had emerged from the cave, he emerges now.
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His wife, his drive to preserve his physical health—his selfish material
interest—had kept him from joining with others in the beis midrash to ar-
gue his beliefs and to risk the added stress of responsibility for the #zzbbur.
But having survived his inner struggle and been healed, and having clari-
fied his beliefs, he is ready to promote these beliefs and to take the re-
sponsibilities of society upon his shoulders. In fact, his immersion in his
self-doubts gave him the clarity to see the 777V (purity) in the world. He
judged himself more harshly and the world less so. His earlier position of
harsh judgment of society had driven him to aggressively fight evil, 2P
07977 31 7997 "R, Now he sees that since G-d commanded man in 179
127, that man is to multiply throughout the earth, we can infer that G-d
did not implant AX™W in man’s nature.*® The Rabbis blamed his
chomer/ wife for preventing him from coming eatlier to help society. At this
point he was ¥’5wn, he influenced the world, and created many students
who would bear his name, i.e., emulate him. Since his influence was born
from the fzurah, all the children were males.

44 mnn R°aN PInn Mo NPIRD a0 refers to the Torah itself having brought him
his needs.

He ate, drank, and recovered, and went to the schoolhouse. Sixty specimens of
blood were brought before him, and he declared them all clean. But the Rabbis
criticized him, saying, “Is it possible that there was not [at least] one about which
there was some doubt!” He retorted, “If it be as I [said], let them all be males; if
not, let there be one female amongst them.” They were all males, and were
named “Elazar” after him. It has been taught, Rebbe said: How much procrea-
tion did this wicked (his wife) prevent in Israel.

When the wife is X0 she cannot unite with her husband.

45

46



The Struggle of Rav Elazar ben Shimon and His Colleagues : 325

The Legacy of R. Elazar ben Shimon
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Yet REDBS does not recant his fundamental world view of activism
and joining with the nations of the world to fight evil. His identity re-
mained as the aggressive power and P77 N7, and he remained estranged.
He did not want to depart this world as an outcast, as his influence would
be lost. Thus, 483711°27, his family, kept his approach alive for 18-22 years.
The Gemara thus says that his decisions emerged from his home after he
had died to those who wished to come to his house, i.e., to follow his
judgments. Sustaining his views for this longer period of time allowed
them to take root in the minds of a new generation of scholars and to
have a lasting influence. The examination of his hairs by his household
refers to the fact that his followers also re-evaluated his path, deciding
that it passed the test of time but was not completely without flaw.
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47 On his deathbed he said to his wife, “I know that the Rabbis are angry with me,

and will not properly attend to me. Let me lie in an upper chamber, and do you
not be afraid of me.” R. Shmuel b. Nachmani said: R. Yonasan’s mother told
me that she was informed by the wife of R. Elazar son of R. Shimon: “I kept
him lying in that upper chamber not less than eighteen nor more than twenty—
two years. Whenever I ascended there, I examined his hair, and [even] if a single
hair had fallen out, the blood would well forth. One day, I saw a worm issue
from his ear, and I was much gtieved, but he appeared to me in my dream and
told me that it was nothing. [“This has happened,’ said he,] ‘because I once heard
a scholar insulted and did not protest, as I should have done.” Whenever two
people came before him [in a lawsuit], they stood near the door, each stated his
case, and then a voice issued from that upper chamber, proclaiming, ‘So-and-
So, you are liable; So-and-So, you are innocent.”

4 Although this term generally refers to his wife, I believe this term here refers to
wife as family and it is his household that keeps his shittah alive.
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At this later date, after his active opposition had been absent for many
years and after his ideas no longer seemed so revolutionary, the Rabbanan
were willing to put him to rest beside his father, to acknowledge him as
part of the mesorah. They were also motivated by seeing how among the
unlearned, the hatred towards his followers (°Ri1 °213) was intense and ir-
rational.
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His supporters saw him as a rebel against the mainstream and one
who gave them support and protection for practices that were despised
by others. X*120¥, mice-like people, did not want him filed away as just
another member of the mainstream who had been misunderstood.
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The opposition of the X212V recedes when they sought the Heavenly
1192 of Yom Kippur. The snake that opposed the burial was the force of
Y7 W7 (evil speech), with its negative and unfair evaluations of people
of the present generation 52 that preclude even the greatest people of the
time from being considered the equal of the greats of the past—but the
resemblance of father and son was finally acknowledged.

4 One day his wife was quarreling with a neighbor, when the latter reviled [her,
saying|, “Let her be like her husband, who was not worthy of burial!” Said the
Rabbis: “When things have gone thus far, it is certainly not the way of the land.”
Others say: R. Shimon b. Yochai appeared to them in a dream and complained:
“I have a pigeon among you which you refuse to bring to me.” Then the Rabbis
went to attend to him [for burial].

50 But the townspeople of Akabaria did not let them; because during all the years

R. Elazar son of R. Shimon slept in his upper chamber no evil beast came to

their town.

But one day, the eve of the Day of Atonement, when they were busily occupied,

the Rabbis sent [word] to the townspeople of Biri, and they brought up his bier,

and carried it to his fathet’s vault, which they found encircled by a serpent. Said
they to it, “O snake, O snake, open your mouth, and let the son enter to his
father.” Thereupon it opened [its mouth] for them.

52 As the midrash says of the snake that appeared to Moshe at the burning bush.

51
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The Superiority of R. Elazar ben Shimon
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We are now told how a slight to his honor in his youth had placed

Rav Elazar ben Shimon apart from Rebbe and gave him a hostile attitude
towards him. He had previously acknowledged the creativity of Rebbe

Then Rebbe sent [messengers] to propose [marriage] to his wife. She sent back:
“Shall a utensil, in which holy food has been used, be used for profane pur-
poses!” There [sc. in Palestine] the proverb runs: Where the master hung up his
weapons, there the shepherd hung up his wallet. He sent back word: “Granted
that he outstripped me in learning, was he [also] my superior in good deeds?”
She returned: “Yet at least he outstripped you in learning, though I did not know
it. But I do know [that he exceeded you] in [virtuous] practice, since he submit-
ted himself to mortification in learning.” To what is the reference? — When
Rabban Shimon b. Gamliel and R. Yehoshua b. Karhah sat on benches, R.
Elazar son of R. Shimon and Rebbe sat in front of them on the ground, raising
objections and answering them. Said they, “We drink their water [i.e., benefit
from their learning], yet they sit upon the ground; let seats be placed for them!”
Thus were they promoted. But R. Shimon b. Gamliel protested: “I have a pigeon
among you, and you wish to destroy it!” So Rebbe was put down. Thereupon R.
Yehoshua b. Karhah said: “Shall he, who has a father, live, while he who has no
father die!” So R. Elazar son of R. Shimon too was put down, whereat he felt
hurt saying, “You have made him equal to me!” Now, until that day, whenever
Rebbe made a statement, R. Elazar son of R. Shimon supported him. But from
then onward, when Rebbe said, “I have an objection,” R. Elazar son of R.
Shimon retorted, “If you have such and such an objection, this is your answer;
now have you encompassed us with loads of answers in which there is no sub-
stance.” Rebbe, being thus humiliated, went and complained to his father. “Let
it not grieve you,” he answered, “for he is a lion, and the son of a lion, whereas
you are a lion, the son of a fox.”
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and supported him in it, bringing evidence to his chiddushim. Later he
claimed that the innovative thought of Rebbe was obvious. Without this
animosity, the creativity of REbS would likely have been supportive of
that of Rebbe and perhaps have guided a slow movement towards ac-
ceptance of REDbS’s positions. But the newborn aggressive attitude itself,
on the one hand spurs the creativity of REbS and makes him superior in
Torah, and on the other hand distances his ideas from the house of the
Nasi. The Gemara then contrasts the modesty of the father of Rebbe with
the self-confidence and inherited aggressiveness of REbS. Thus, REbS
and Rebbe, the leader of the mainstream, are at odds with regard to the
character of Torah itself.

DIRW 12 70117 777702 %121 AR LI OI9KY I AN AWHW 027 ART 107
I WRIQ IMWAT I WART 7702 212 JIART KT PRO9NA 12 WA 127
PR IRY ORI DY AN 0K, 7172 9URPT DIRW 12 101 370y XOw
77°N2 °12 .77 N2 RADY PIRT RINT PIRW 12 1030 RADT XD awn? 0

54717 TNNMIY ORTY DRI 12 IYAY 120 RO TN 97T 992 N7 M

The Gemara actually says that R. Shimon ben Gamliel was in fact no
less than Rav Shimon ben Yochai (RSbY) in understanding of Torah and
only his modesty made him put RSbY before himself. So when we are
told Rebbe wished to acquire for himself REbS’s (the son of RSbY) wife,
ie., his greatness, it is not his deeper understanding of Torah that he
sought; rather, he wanted to possess the wife/ 121017 717 that had come
from REbS’s internal suffering—the character traits that had emerged as
strength and independence of thought and action. He came to understand
that to acquire this he had to go through a period of soul searching, con-
fronting his own shortcomings.

5 To this Rebbe alluded when he said, Three were humble; viz., my father, the
Bnei Basyra, and Jonathan, the son of Saul. “R. Shimon b. Gamliel,” as has been
said; “the Bnei Basyra,” as a Master said: They placed him at the head and ap-
pointed him Nasi over them. “Yonasan, the son of Shaul,” for he said to David,
And thou shalt be king over Israel, and I shall be next nnto thee. But how does this prove
it: perhaps Yonasan the son of Shaul [spoke thus] because he saw that the people
were flocking to David? The Bnei Basyra too, because they saw that Hillel was
their superior [in learning]? But R. Shimon b. Gamliel was certainly very modest.
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Immersion in Olam HaZeh
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The Gemara talks of Rebbe’s suffering while relieving himself. The

concept of going to the bathroom allegorically refers to immersing oneself
into the physical world. It is the epitome of removing oneself from the
spiritual realm.>® Rebbe took all the burden of gasbmiyus, the material
world, upon himself and made himself responsible for the woes of the
Jewish People. But while REbS in fact needed no major #ikkun (correc-
tion), and his path was correct and his M0 (suffering) passed with no
fundamental change in his character, Rebbe was in need of 11Pn. He did
not have full compassion and needed to fully feel the suffering of others.

55

56

Rebbe observed: Suffering is precious. Thereupon he undertook [to suffer like-
wise] for thirteen years, six through stones in the kidneys and seven through
scurvy. Others reverse it. Rebbe’s house-steward was wealthier than King
Shapur. When he placed fodder for the beasts, their cries could be heard for
three miles, and he aimed at casting it [before them] just when Rebbe entered
his privy closet. Yet even so, his voice [lifted in pain] was louder than theirs, and
was heard [even| by seafarers. Nevertheless, the sufferings of R. Elazar son of
R. Shimon were superior [in virtue] to those of Rebbe. For whereas those of R.
Elazar son of R. Shimon came to him through love, and departed in love, those
of Rebbe came to him through a certain incident and departed likewise. “They
came to him through a certain incident.” What is it? A calf was being taken to
the slaughter, when it broke away, hid his head under Rebbe’s skirts, and lowed
[in terror]. “Go,” said he, “for this you were created.” Thereupon they said [in
Heaven], “Since he has no pity, let us bring suffering upon him.” “And departed
likewise.” How so? One day Rebbe’s maidservant was sweeping the house; [see-
ing] some young weasels lying there, she made to sweep them away. “Let them
be,” said he to her. “It is written, and his tender mercies are over all his works.”
Said they [in Heaven], “Since he is compassionate, let us be compassionate to
him.”

It is even forbidden to think Torah while in the bathroom.
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Two types of psychological pain accompanied him separately for 13
years—perhaps alternate years—and the Gemara is uncertain which came
first (6 vs. 7). Perhaps the number 13 gives us the key to his suffering as
the number is associated with the 13 M7 (qualities) of G-d which man is
required to emulate.>” He felt a lack in each of these qualities, each tortur-
ing him for a year until he corrected that particular 7772. These qualities
are referred to as the 13 M7 of 07n7. 8
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The time of the "0 of REDbS characterize the era of his influence.
Men did not die before their time, i.e., each person fulfilled his potential.
He represents the acceptance of hard conditions and living difficult
lives—the suffering of Israel through the generations. Yet this strength-
ens us, and Israel has survived in the ga/us.

Rebbe’s leadership allowed for the growth of his people without the
negative consequences (symbolized by the inconvenience of rain) that are
usually needed for it. Israel has often thrived in ga/us. He represented great
wealth, but the price was his suffering, constantly addressing his short-
comings—something of “Jewish guilt.”

Preserving and Integrating Minority Positions
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58 Perhaps the two groups refer to qualities related to DPn? DX and 177212 DIX.

5 During all the years that R. Elazar suffered, no man died prematurely. During
all those of Rebbe the world needed no rain; for Rabbah son of R. Shilah said:
The day of rain is as hatrd [to bear] as the day of judgment. And Amemar said:
But were it not necessary to the world, the Rabbis would have prayed that it
might cease to be. Nevertheless, when a radish was pulled out of its bed, there
remained a cavity full of water.



The Struggle of Rav Elazar ben Shimon and His Colleagues : 331

R1DY 72 R I7 NIART KNWAD IMLAR 7PWOI 11 % LROPY 12 0K
79 XAND KD LPAR DER 12 01971 T°D [ND RIDY RIDY Y WK .KDWAD
I D17 AT 197 R 7R 2P N2 ANYY AT D17 AT R v 09202

60 3w WX 797 XD N A0 R 70 AT ROR

Rebbe differs from REDS as he is an insider and not a rebel, and he
is modest and works together with the other scholars and remains part of
the mainstream. REDS is the loner. He is power and 7. As REDS is the
loner, his son is an outcast. But his outstanding, most recognizable, quality
is the beauty that he got from his mother, the wife of REbS, not the power
of his father.®! Rebbe, who had sought to acquire the wife of REbS, the
12NN Mt formed from the qualities of REDbS, seeks out their son and
hands him over to the brother of his mother. He gives him sewzichah (Rab-
binic ordination), symbolically acknowledging him as part of the wesorab.
He returns to learn under Rebbe and he brings with him the voice of
REDS. Rebbe acknowledges also the input of his uncle, i.e., the masculine
component of the 1PIN27 0. Yet, despite the son’s greatness of mind,

% Rebbe chanced to visit the town of R. Elazar son of R. Shimon. “Did that right-

eous man leave a son?” he inquired. “Yes,” they replied, “and every harlot whose
hire is two [zuz], hires him for eight.” So he had him brought [before him],
ordained him a Rabbi, and entrusted him to R. Shimon b. Issi b. Lakonia, his
mother’s brother [to be educated]. Every day he would say, “T am going to my
town”; to which he [his instructor] replied, “They have made you a Sage, spread
over you a gold trimmed cloak [at the cetemony of ordination] and designated
you ‘Rabbi,” and yet you say, I am going back to my town!”” Said he, “I swear
that this [my desire] has been abandoned.” When he became a great [scholat],
he went and sat in Rebbe’s academy. On hearing his voice, he [Rebbe] observed:
“This voice is similar to that of R. Elazar son of R. Shimon.” “He is his son,”
they [his disciples] told him. Thereupon he applied to him the verse, The fruit of
the righteous is a tree of life; and be that wins souls is wise. [Thus:| ““The fruit of the righteous
is a tree of life,”, refers to R. Yosi, the son of R. Elazar, the son of R. Shimon.
“And he that wins souls is wise,” to R. Shimon b. Issi b. Lakonia. When he died, he
was carried to his father’s burial vault, which was encompassed by a snake. “O
snake, O snake,” they adjured it, “open your mouth and let the son enter to his
father”; but it would not uncoil for them. Now, the people thought that one was
greater than the other but there issued a Heavenly Voice, proclaiming: “It is not
because one is greater than the other, but because one underwent the suffering
of the cave, and the other did not.”

61 Thus, according to one translation the men use him as a woman. Alternately,
even the harlots crave his beauty.
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he is not allowed into the cave alongside his father and grandfather. He
was not the equal of REbS, who experienced a lifetime of isolation.?
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R. Tarfon put his own integrity before progeny.** He believed
though man must look to the future, his main concern must be on his
own merit. Did he, with such a focus, leave progeny? Only the son of a
daughter. From his feminine side there was continuity. As with the son of
REDS, even without Torah this feminine beauty survived. This refers to
beauty of character. Because this grandson comes strictly from the femi-
nine side, there could be no marriage to Rebbe’s daughter. Rabbi Tarfon’s
quality of putting self-perfection before the building of the future could
not produce a lasting future.®
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92 'The suffering REDbS accepted upon himself is connected to this upbringing in
the cave.
63 Rebbe chanced to visit the town of R. Tarfon. Said he to them: “Has that right-
eous man, who used to swear by the life of his children, left a son?” They replied:
“He has left no son, but a daughtet’s son remains, and every hatlot who is hired
for two [zuz] hires him for eight.” So he had him brought before him and said
to him: “Should you repent, I will give you my daughter.” He repented. Some
say, he martied her [Rebbe’s daughter] and divorced her; others, that he did not
marry her at all, lest it be said that his repentance was on her account.
The meforshim explain this is the import of “swearing on the life of his children.”
85 T suspect that the Gemara’s explanation 77 I 17 2°2w2 1IK° XYW 73 was a later
Saboritic addition.

64
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Rebbe engaged in the &zruw of the sons of his counterparts, as he knew
that in so doing he would elevate himself. This is the 72yn 2w 720" to
which he aspired and attained. He thus subsumed into himself the quali-
ties of his colleagues. By going a step further and teaching the IR 2V
one cancels the pending judgment against Israel, for in so doing he ele-
vates the entire people.

To implant Torah that will last throughout one’s generations requires
deprivation on the part of the original ancestor, symbolized by the fasts
of R. Yosef. He must influence the grandchildren that he sees. If success-

ful, the process works automatically. This sheds further light on the suf-
tering of REbS and Rebbe.

Adapting to the Torah of R. Elazar ben Shimon
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% And why did he [Rebbe] take such [extreme] measures? Because, [as] Rav Ye-
hudah said in Rav’s name, others say, R. Chiya b. Abba said in R. Yochanan’s
name, others say, R. Shmuel b. Nachmani said in R. Yonasan’s name: He who
teaches Torah to his neighbot’s son will be privileged to sit in the Heavenly
Academy, for it is written, If you [sc. Jeremiah] will cause [Israel] to repent, then will I
bring you again, and you shall stand before me. And he who teaches Torah to the son
of an am ha'aretz, even if the Holy One, blessed be He, makes a decree, He annuls
it for his sake, as it is written, and if you shall take forth the precious from the vile, you
shall be as my mouth. R. Parnak said in R. Yochanan’s name: He who is himself a
scholar, and his son is a scholar, and his son’s son too, the Torah will nevermore
cease from his seed, as it is written, As for me, this is ny covenant with them, says the
Lord; My spirit is upon you, and my words which I have put in your mouth, shall not depart
out of your mouth, nor out of the mouth of your seed, nor out of the mouth of your seed’s seed,
says the Lord, from benceforth and forever. What is meant by “says the Lord”? —The
Holy one, blessed be He, said, I am surety for you in this matter. What is the
meaning of “from henceforth and forever’? R. Yirmiyah said: From henceforth [i.e.,
after three generations] the Torah secks its home. R. Yosef fasted forty fasts,
when he was made to read [in his dream)|, “They shall not depart ont of your month.”
He fasted another forty, and was made to read, “They shall not depart out of your
mouth, nor out of the mouth of your seed.” He fasted another forty, and was made to
read, “They shall not depart out of your mouth, nor out of the mouth of your seed, nor out of
the mouth of your seed’s seed.” Henceforth, said he, I have no need [to fast]; the
Torah seeks its home.
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R. Zera left the opulence of Bavel to adapt to the life and learning of
Eretz Yisrael. He needed to transform and toughen himself for the harder
lifestyle associated with masculinity and 17 DTN that had been passed
down from REbBS. He needed to toughen himself to learn the Torah of
17 from REDS. But while this approach called for one to engage oneself
with influencing the outside world, he directed all his energies to avoid
responsibilities, as REbS had done in his early years. Likewise, he needed
to be vigilant that he not be susceptible to the animosity of the Israelis
and be scorched by their fire = Gebinnom. He constantly needed to moni-
tor himself against being sensitive to the scorn he would encounter as a
misfit, and once he did partially fail and was visibly scorched by the Rab-
bis’ fire. Forever after the relationship was damaged; they attributed weak-
ness to him. Those rooted in Bavel could not become fully integrated Israelis.

How to End the Galus: Preserving Past, or Innovation?
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7 When R. Zera emigrated to Palestine, he fasted a hundred fasts to forget the

Babylonian Gemara, that it should not trouble him. He also fasted a hundred
times that R. Elazar might not die in his lifetime, so that the communal cares
should not fall upon him. And yet another hundred, that the fire of Gebinnom
might be powerless against him. Every thirty days he would examine himself [to
see if he were fireproof]. He would heat the oven, ascend, and sit therein, but
the fire had no power against him. One day, however, the Rabbis cast an [envi-
ous] eye upon him, and his legs were singed, whereafter he was called “Short
and leg-singed.”

Rav Yehudah said in Rav’s name: What is meant by, Who is the wise man, that may
understand this? and who is be to whom the month of the Lord has spoken, that he may
declare it, why the land perished? This question was put by the Sages, but they could
not answer it; by the prophets, but they [too] could not answer it, until the Holy
One, blessed be He, Himself resolved as it is written, .And the 1ord said, Because

68
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Now the Gemara looks to the past for guidance with regard to the
theme of the sugyah of how to end the ga/us. Why was Israel lost in the first
place and why did the ga/us descend? This Torah of Eretz Yisrael is lost
because 727N 77IN2 1272 XY, which according to Rambam® means that
the talmidei chachamim did not make the first blessing over the Torah and
ceded it to Kohanim or others of power. Chazal say this is why the sons
of talmidei chachamim are not talmidei chachamim,’® as the primacy of the
honor of the Torah was not transmitted to them, and they did not asso-
ciate the role of zalmid chacham with being leaders of Israel. Thus, the lack
of continuity of generations of Zalmidei chachamin is the cause of galus. The
Gemara thus follows with the high value of zalmid chacham ben talmid
chacham and by disparaging talmidei chachamim who arise from outside the
mesorah. To this R. Yirmiyah responds with a different understanding of
the verse (in sefer Yirmiyah) brought to criticize the rise of zalmidei chachamin
outside of the mesorah and perhaps he disputes the entire principle that has
been espoused. He says the verse teaches that the key to the future is
talmidei chachamim staying in the background and acting with modesty:
and this will bring Olam HaBa, by allowing other, perhaps uncelebrated
talmidei chachamim to become the leaders.

Resh Lakish’s Search for Connection to the Past
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they have forsaken my law which I set before them. Rav Yehudah said in Rav’s name:
[That means] that they did not first utter a benediction over the Torah [before
studying it]. R. Chama said: What is meant by, Wisdon rests in the heart of him that
bas understanding; but that which is in the midst of fools is made known? “Wisdom rests in
the beart of bim that has understanding’ refers to a scholar, the son of a scholar; “but
that which is in the midst of fools is made known” to a scholar, the son of an
am ha'aretz. Said Ulla: Thus, it is proverbial, One stone in a pitcher cries out
“rattle, rattle.” R. Yirmiyah questioned R. Zera: What is meant by The small and
great are there [sc. the next world]; and the servant is free from his master? Do we then not
know that “the small and great are there”? — But [it means that] he who hum-
bles himself for the sake of the Torah in this world is magnified in the next; and
he who makes himself a servant to the [study of the] Torah in this world be-
comes free in the next.

9 1y2p 0" nawn.

70 Ibid.
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Resh Lakish, the outsider, perhaps the son of an aw ha'aretz, who Ulla

just disparaged, connects himself to the gedolin of the past. He rejects the
mesorah of R. Yochanan but attaches himself back to greater scholars of
carlier generations. He analyzes and defines their contributions (i.e., 1°Xn),
looking to find a spiritual father—looking to refine his instinctive 737 (ap-
proach). He sized up each one’s 717 but with all the depth of his learning

71

Resh Lakish was marking the burial vaults of the Rabbis. But when he came to
the grave of R. Chiya, it was hidden from him, and he experienced a sense of
humiliation. “Sovereign of the Universel” he exclaimed, “did I not debate on
the Torah as he did?” Thereupon a Heavenly Voice cried out in reply: “You did
indeed debate on the Torah as he did, but you did not spread the Torah as he
did.” Whenever R. Chanina and R. Chiya were in a dispute, R. Chanina said to
R. Chiya: “Would you dispute with me? If, Heaven forfend, the Torah were
forgotten in Israel, I would restore it by my argumentative powers.” To which
R. Chiya rejoined: “Would you dispute with me, who achieved that the Torah
should not be forgotten in Isracl? What did I do? I went and sowed flax, made
nets [from the flax cords], trapped deer, whose flesh I gave to orphans, and
prepared scrolls [from their skins|, upon which I wrote the five books [of Mo-
ses|. Then I went to a town [which contained no teachers] and taught the five
books to five children, and the six orders [of the Talmud] to six children. And I
bade them: ‘Until I return, teach each other the Pentateuch and the Mishnah’;
and thus I preserved the Torah from being forgotten in Israel.” This is what
Rebbe [meant when he] said, “How great are the works of Chiyal” Said R. Yish-
mael son of R. Yosi to him, “[Are they| even [greater| than yours?” “Yes,” he
replied, “and even than my father’s.” “Heaven forfend!” he rejoined. “Let not
such a thing be [heard] in Israell” R. Zera said: Last night R. Yosi son of R.
Chanina appeared to me [in a dream]|, and I asked him, “Near whom are you
seated [in the Heavenly Academy]?” “Near R. Yochanan.” “And R. Yochanan
near whom?” “R. Yannai.” “And R. Yannai?” “Near R. Chanina.” “And R. Cha-
nina?” “Near R. Chiya.” Said I to him, “And is not R. Yochanan [worthy of a
seat] near R. Chiyar” He replied, “In the region of fiery sparks and flaming
tongues, who will let the smith’s son enter?”
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he could not understand R. Chiya. The Bas Ko/ (an echo of prophecy)
finally reveals to him what R. Chiya saw as the key to the Gen/ah and what
influenced the creativity of his thought, the spread of Torah and the edu-
cation of the sons of the amei ha'aretz.

R. Chanina vs. R. Chiya on Bringing the Geulah: Depth vs.
Breadth

R. Chanina believed that Torah had to be deeply understood and lomdishe
principles captured and preserved so that the great scholars could recon-
struct the details after study has been suppressed for generations. This is
the work of the Talmud. R. Chiya said that the preservation of Torah was
dependent upon making it widespread’? and also providing the material
prosperity, gashmiyus, to support it. As Chazal were entrusted to make
NAAWND NN (a protective fence around the mitzvos) in legislating, so
too they had the responsibility to legislate so as to spread and preserve
Torah. Rebbe says this was even more important than his constructing of
the Mishnah which is a fulfillment of what R. Chanina stressed. Still,
Rebbe points out that R. Yosse,” one of the five za/midin of R. Akiva who
received semzichah in times of shmad, was even more important in preserving
the Torah. He kept the mesorah alive when it was in critical danger of ex-
tinction.
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2 Rav Chiya, of course, is also credited with the authorship of the Toseffa. Yet this

work explains the Mishnah and makes it more accessible. Rebbe’s Mishnah is
constructed primarily of succinct abstract formulations.

73 And his four fellow musmachim.

74 Chaviva said: R. Chaviva b. Surmakia told me: I saw one of the Rabbis whom
Eliyahu used to frequent, whose eyes were clear in the morning, but in the even-
ing, they looked as though burnt in fire. I questioned him, “What is the meaning
of this?” And he answered me [thus]: “I requested Eliyahu to show me the [de-
parted] Rabbis as they ascend to the Heavenly Academy. He replied: “You can
look upon all, except the carriage of R. Chiya: upon it you shall not look.” “‘What
is their sign?’ ‘All are accompanied by angels when they ascend and descend,
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The Abstract vs. the Practical

There is a gap in stature between R. Yochanan, and R. Chanina and R.
Chiya. The latter two are like fire while R. Yochanan is ben Nafcha, son
of a blacksmith, i.e., he works with the fire they have created. There is a
gap between the Tannaim and Amoraim. R. Chiya created the Toseffa. But
the Gemara says that his Torah was so deep—perhaps involved in deep
philosophy—that a Za/mid’s attempt to analyze it would spiritually blind
him. But he is saved by relating these philosophical issues to halachos of
the Tosefta. Since Eliyahu will precede Mashiach, we understand that the
Gemara here is continuing its theme of bringing the Geulah. Looking at
the merkavos of chachamim means trying to grasp their understanding of
G-d which is at the root of their shitzos. But R. Chiya’s understanding of
G-d’s ways was not within the grasp of the community of chachanmin.”
Even though we saw R. Chiya as apparently focusing on practical con-
cerns, these concerns were rooted in first understanding the whole crea-
tion, including the sciences. He needed to plant the seeds. He needed to
master all of nature and embrace it (MW21). He taught XN»7X82 25n07
Xn2¥ X121 (G-d looked at the Torah and created the world).76

The double use of the name Chaviva and then of an anonymous Zalwid
implies that the storyteller is speaking about himself. There is love” that
drives this za/mid to seek G-d. And this is where there is a danger of being
burned, as were Nadav and Avihu who wished to enter the Holy of Holies.”

Geulah in Its Time
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except R. Chiya’s carriage, which ascends and descends of its own accord.” But

unable to control my desire, I gazed upon it, whereas two fiery streams issued

forth, smote and blinded me in one eye. The following day I went and prostrated
myself upon his grave, crying out, ‘It is your Baraisa that I study!’” and I was
healed.”

The talmid is not named, though conversant with Eliyahu.

76 Rambam says (Moreh HaNevuchim 2:41-42) that general prophecy is viewed as
coming through malachim (filtered through the natural forces within nature),
while Moshe’s is directly from G-d. R. Chiya as well saw directly intuitively into
G-d’s creation.

77 2°2n means “beloved.”

78 This is the simplest rendering of the mikra in parashas Shemini.
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Rebbe wishes to bring Mashiach and thus the precursor, Eliyahu, is
always on his mind. Rosh Chodesh, MWnni (renewal), is associated with
David and Mashiach ben David.®0 Eliyahu must go through the three
stages of Avraham, Yitzchak, and Yaakov to bring Mashiach and Rebbe
sees that because of this, time is dragging on. He wishes to speed up the
process.8! The attempt is possible because R. Chiya and his sons embody
the three elements of the 4»os. But Rebbe’s use of them is via the mech-
anism of fefillah and faanis®? rather than the activism of REDbS. As we have
noted above, Rambam says Eliyahu preceding Mashiach refers to the re-
turn of prophecy, and the actions of these three have been triggered by
their prophetic abilities—symbolized as this interaction with Eliyahu. This
prophetic insight triggers the Zzanis of R. Chiya coupled with the yearnings
of the people to spur the Geulah, and the blessings of 771 M7 2°WN
owxT are fulfilled. But despite the yearning, the common people were not
ready, though the greatest amongst them were. Thus, the prayers triggered
actions of confusion and the project fails. Perhaps this is the confusion
over Zionistic visions.

" Eliyahu would frequent Rebbe’s academy. One day—it was New Moon—he

was waiting for him, but he failed to come. Said he to him [the next day]: “Why
did you delay?” He replied: “[I had to wait] until I woke Avraham, washed his
hands, and he prayed and I put him to rest again; likewise to Yitzchak and Yaa-
kov.” “But why not wake them together?” “I feared that they would wax strong
in prayer and bring Mashiach before his time.” “And is their like to be found in
this world?” he asked. “There is R. Chiya and his sons,” he replied. Thereupon
Rebbe proclaimed a fast, and R. Chiya and his sons were bidden to descend [to
the reading desk]. As he [R. Chiya] exclaimed, “He causes the wind to blow,” a
wind blew; he proceeded, “he causes the rain to descend,” whereat the rain de-
scended. When he was about to say, “He awakens the dead,” the universe trem-
bled, [and] in Heaven it was asked, “Who has revealed our secret to the world?”
“Eliyahu,” they replied. Eliyahu was therefore brought and smitten with sixty
flaming lashes; so, he went, disguised himself as a fiery bear, entered among
them and scattered them.

80 See Nachman Levine’s “David Melech Yisrael Chai VeKayam,” Hakirah 28.

81 Here the goal of Gewlah is described as @>nnn n>»nn.

82 Which leads to Teshuvah. See Hilchos Taanis 1:1-4.
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Shmuel the Chacham
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Rebbe could not give sewichah to Shmuel because he was known as
Shmuel the astronomer.8* Shmuel accepts this, seeing that the Divine plan
in Creation was that he be known as Shmuel the Chacham, and, indeed,
the title Rabbi would not be given. Rambam says the name Chacham refers
to understanding without the mesorah®> what Chaza/had known by mesorah,
understanding via logic why the Torah is true. Shmuel would heal Rebbe
and make the Mishnah possible. His contribution to Torah was wisdom
that came from the outside, from the understanding of nature and scien-
tific principles that explained what the Torah meant. He was to be the
cure for the lost wisdom that Rebbe did not possess, in order to explain
the reasons behind some of the Mishnah.8¢ This is a continuation of the
scientific explorations of R. Chiya and w21 ¥R WM.

The passage ends with recounting the final stages of the structuring
of the Talmud. Shmuel, whose knowledge imparted to Rebbe was so in-
tegral to the structuring of the Mishnah, also saw all the way to the end of
the process of development of Torah with the full utilization of 72°2 in
analysis and the clarification of the concepts of TW1TP that are embodied
in the Talmud.®”

8 Shmuel Yarchina’ah was Rebbe’s physician. Now, Rebbe having contracted an

eye disease, Shmuel offered to bathe it with a lotion, but he said, “I cannot bear
it.” “Then I will apply an ointment to it,” he said. “This too I cannot bear,” he
objected. So he placed a phial of chemicals under his pillow, and he was healed.
Rebbe was most anxious to ordain him, but the opportunity was lacking. “Let it
not grieve you,” he said. “I have seen the Book of Adam, in which is written,
‘Shmuel Yarchina’ah shall be called “Sage,” but not “Rabbi,” and Rebbe’s heal-
ing shall come through him.” Rebbe and R. Nassan conclude the Mishnah, R.
Ashi and Rabina conclude [authentic] teaching, and a sign thereof is the verse,
Until 1 went to the sanctuary of God; then understood 1 their end.”

84 The title AR is not used elsewhere for Shmuel.

85 Moreh HaNevuchim 3:54.

86 Rambam says in Hilchos Kiddush HaChodesh 17:24 that the tribe of Yissachar had
a mesorah of the wisdom of astronomy that was lost. In monetary matters appat-
ently Shmuel mastered economics. Halachah &S hmuel b'dinei.

87 As the passage ends with DN XY 717K X WP,
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Torah in Galus
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R. Kahana said: R. Chama, the son of the daughter of Chassa, related to me
[that] Rabbah b. Nachmani died through persecution, information having been
laid against him to the State. Said they [the informers]: There is an Israelite who
keeps back twelve thousand Israelites from the payment of the royal poll-tax
one month in summer and one in winter. Thereupon a royal officer was sent for
him, but did not find him. He [Rabbah] then fled from Pumbedisa to Akra, from
Akra to Agama, from Agama to Sahin, from Sahin to Zarifa, from Zarifa to Ena
Damim, and thence back to Pumbedisa. In Pumbedisa he found him; for the
royal officer chanced to visit the same inn where Rabbah [was hiding]. Now,
they placed a tray before him [the royal officer], gave him two glasses of liquor,
and then removed the tray; whereupon his face was turned backward [by de-
mons]. “What shall we do with him?” said they [the inn attendants] to him [Rab-
bah]; “he is a royal officer.” “Offer him the tray again,” he replied, “and let him
drink another goblet; then remove the tray, and he will recover.” They did so,
and he recovered. “I know,” said he, “that the man whom I require is here”; he
searched for and found him. He then said, “I will depatt from here; if I am slain,
I'will not disclose [his whereabouts]; but if tortured, I will.” He was then brought
before him, and he led him into a chamber and locked the door upon him [to
keep him there as a prisoner|. But he [Rabbah]| prayed, whereupon the wall fell
down, and he fled to Agama; there he sat upon the trunk of a [fallen] palm and
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After discussing the 10 of R. Elazar ben Shimon and Rebbe we see
the difficult life of Rabbah. He is pursued by the government for wasting
the productivity of the Jewish People with Torah. Unlike the cooperation
of REDS, here clearly the government has no tolerance for Torah. When
this is the attitude of the secular world, there is no dealing with them and
no escape from persecution—and he flees from the Torah centers ulti-
mately to the swamps and shantytowns and to stages of increasing physi-
cal suffering,® but the pursuit continues. There is zero tolerance of Torah.
At the end he returns to Pumbedisa—the enemies of Torah must be
fought in the Torah centers—in the midst of society. Yet, when Rabbah
has the opportunity to watch his pursuer die, he saves him. And in so
doing he is captured. As is true of his pursuer, there is a recognition
amongst the gentiles that the Torah is the remedy they need and still they
are commiitted to its eradication. The Torah of Rabbah survives as he ends
his life learning alone under a tree. His experience is that of Israel in ga/us.

Rabbah, Sfeko Tahor

The closing sugyah deals with uncertainty. We began with the doubts and
uncertainty of REbS and now as we draw to the end, Rabbah is consulted
as to how to deal with it. The machlokes is between those who had in this
world come to the conclusion that when uncertain, one should judge
one’s afflictions and those of the world, n¥7X, leprosy, as Riv.

That is the halachah of Chazal, that X177 RN™MRT 250, but Rambam
explains that in fact 77071 11, the Torah law, is that X219% RN™7RT P50,
all cases are to be judged leniently, and the ruling to treat Torah laws strin-
gently is of a Rabbinic nature. Thus, the Creator tells us that He Himself

studied. Now, they were disputing in the Heavenly Academy thus: If the bright
spot preceded the white hair, he is unclean; if the reverse, he is clean. If [the
order is] in doubt, the Holy One, blessed be He, ruled, He is clean; while the
entire Heavenly Academy maintained, He is unclean. Who shall decide it? said
they, Rabbah b. Nachmani; for he said, I am pre-eminent in the laws of leprosy
and tents. A messenger was sent for him, but the Angel of Death could not
approach him, because he did not interrupt his studies [even for a moment]. In
the meantime, a wind blew and caused a rustling in the bushes, when he imag-
ined it to be a troop of soldiers. “Let me die,” he exclaimed, “rather than be
delivered into the hands of the State.” As he was dying, he exclaimed, “Clean,
clean!” when a Heavenly Voice cried out, “Happy are you, O Rabbah b.
Nachmani, whose body is pure and whose soul had departed in purity!”

8 Names like 227 XY 1Y are clearly references to times of persecution.

% 2°:1 N NRMIL MIA.
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judges man with the benefit of the doubt. But interestingly, in this world
Rambam says that actually in this case the halachah is X177 1p90.91

Rabbah was uncertain if he had done the right thing in curing the
foreign officer, as it ended up in his own death. He knows that there is a
war being waged against the Torah, so why did he save the officer? He
concluded that Torah alone would be the salvation. He judged the world
as essentially 7170 waiting ultimately to be saved by the Torah.

Despite all that happened, he claimed 0. Perhaps the psak of Ram-
bam suggests that he was wrong.
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The world was seemingly kept alive because of Rabbah, who would
not stop learning and teaching and then, at the end, just learned by him-
self. Even the Arab merchant would be destroyed without his Torah. The
world, upon realizing that this Torah supports the existence of society,
will be saved.

91 y:2 nYIY NRMI M7 but see PHOR MRMVY *2 7R

%2 A missive fell from Heaven in Pumbedisa [upon which was written,] “Rabbah
b. Nachmani has been summoned by the Heavenly Academy.” So Abaye and
Raba and all the scholars went forth to attend on him [at his burial], but they did
not know his whereabouts. They went to Agama and saw birds stationed there
and overshadowing it [to give protection]. “This,” said they, “proves that he is
there.” They bewailed him for three days and three nights; but there fell a mis-
sive from Heaven, “He who [will now] hold aloof [from the lamentations] shall
be under a ban.” So, they bewailed him for seven days, and then there fell a
missive from Heaven, “Return in peace to your homes.” On the day that he died
a hurricane lifted an Arab who was riding a camel and transported him from one
bank of the River Papa to the other. “What does this portend?” he exclaimed.
— “Rabbah b. Nachmani has died,” he was told. “Sovereign of the Universe!”
he cried out. ““The whole world is Yours, and Rabbah b. Nachmani too is Yours.
You are [the Friend] of Rabbah, and Rabbah is Yours; why do You destroy the
wotld on his account!” Thereupon the storm subsided.
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Geulah Lies Within Nature
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We end with R. Shimon the brother of R. Yosse who was even greater
than Chiya in preserving the Torah. We connect back to REbS and R.
Yishmael, the two “fat” activist Rabbis who were willing to engage other
governments and work for destroying evil everywhere. He too is a pow-
erhouse of masculinity.”* Yet at the end he is hot and needs the feminine
breeze from his daughter. Then he acknowledges that G-d is the source
of all salvation. Mashiach will arrive in the natural order. ®

% R. Shimon b. Chalafta was a fat man. One day, fecling hot, he climbed up, sat
on a mountain boulder, and said to his daughter, “Daughter, fan me with a fan,
and I will give you bundles of spikenard.” Just then, however, a breeze arose,
whereat he observed, “How many bundles of spikenard [do I owe] to the Master
of the [breeze]?”

Tosafos points out that his fatness connects back to the other fat fannaim two
dappim back—as the sugyab is all connected.
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